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VINDICAT ION, @c.. 


W CAREFULLY read over Mr. Lindſey's 
\ Abpology, ſoon after it made it's Appear- 
ance, I was amazed to ſee ſuch confi- 
dent Aſſertions advanced with ſuch very ſlen- 
der Proof, I examined into ſuch Authorities 
as he had produced, and drew up ſome Ob- 
ſervations upon them. I afterwards received 
two excellent Anſwers to this Work of Mr. 
Lindſey ; one written by the ingenious and 
learned Mr. Bingham ; the other by a Lay- 
man, but one mighty in the Scriptures, and 
able to give a good Reaſon of the Hope that it 
in him. I then threw aſide my Papers, as un- 
neceſſary in Anſwer to Suggeſtions already 
ſufficiently confuted. But having fince reviſed 
them, I have thought fit to offer them to the 
Public, and that chiefly for theſe two Reaſons. 
Some time ago I publiſhed 4 Vindication of 


1 


the Dod rine of the Trinity, in Anſwer to a 
Treatiſe written by the late Biſhop of Clogher, 
entitled, An Eſſay on Spirit. I therein inſiſt- 
ed chiefly on the Proofs of our Saviour Di- 
vinity. I had but little Reaſon to ſay any 
thing of the Worſhip of Chriſt, as the Biſhop 
had inſiſted on this, as ſtrongly as I could do. 
And this has been the Caſe of moſt, who 
have wrote in Defence of the Doctrine of the 
Trinity. None of their Adverſaries denied 
the Worſhip of Chriſt; and therefore they 
thought it ſufficient to prove Chriſi to be 
truly God, and from thence to leave Men to 
infer the Duty of worſhipping him. They 
proceeded not to give the particular Proofs 
of this, or to anſwer ſuch Objections as might 
be made againit it. I therefore thought that 
a Work of this Kind might not be an impro- 
per, or uſeleſs, Appendix to my Vindication. 
Another Reaſon why I thought fit to un- 
dertake this, was the great Importance of the 
Subject. If any thing is of Importance in 
Religion, it muſt be the Ohje# of Worſhip. 
If our Saviour is truly God, we cannot with- 
out great Impiety with-hold from him the 
Honour, and Worſhip, due to him as ſuch. 
If he is only a Creature, we cannot worſhip 


him without _— I thought therefore 
that 
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that ſuch a Point could not be too carefully 
conſidered, nor the Arguments ſet in too full 
a Light. And as I found ſome things in my 
Papers, which I flattered myſelf were of ſome 
Conſequence, and which had eſcaped the No- 
tice of thoſe excellent Writers, who had ap- 
peared before me in this Controverſy; I 
thought my Pains would not be ill beſtow- 
ed in preparing them. for the Preſs. As the 
Proofs of the Divinity of our Saviour, and 
of the Holy Ghoſt, have been largely ſet forth 4 
in my Vindication, to which this is an Ap- 

pendix; and as Mr. Lindſey's Objections to 

this Doctrine have not only been moſt of them 

therein anſwered, but alſo ſufficiently con- 

futed, by the able Writers above- mentioned, 

I ſhall confine myſelf chiefly to what he has 

offered againſt the Worſhip of Feſus Chriſt. 


To begin with the Old Teftament, our Apo- 
logiſt afſerts *, that the Hebrews never dream- 
ed of a Plurality in the Deity: and * that 
the Law of God given to the Jeus by Moſes 
invariably taught the Unity of God, and ap- 
propriated religious Worſhip to God only. And 
ſo alſo do we, who worſhip one God in Trinity, 


à Page 87. d Page 119, 120, 
A 2 ond 
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and Trinity in Unity. If the Jews were un- 
acquainted with the Diſtinction of Perſons in 
the Godhead, they could worſhip one only God 
in the general. But we, who have been taught 
this Diſtinction, and have been baptized in 
the Name of the Father, and of the Son, and 
of the Holy Ghoj?, are obliged to worſhip each 
Divine Perſon ſeparately. But have we no 
Proofs, or Intimations, in the Old Teſtament, 
of a Plurality of Perſons in the Godhead? 1 
humbly think that we have a great many. 
It was aſſerted by the late Br/hop of Clogher, 
in his Eſſay on Spirit, and proved to be the 
Opinion of the ancient Jews, that there was 
a Second Perſon, called in the Old Teſtament 
FJebovab, who appeared to Moſes, and the 
Patriarchs ; as alſo a third Eſſence, or Being, 
to whom the Jews paid divine Honours, though 
his Lordſhip was not willing to allow this as 
any Proof of their- Divinity. It was alſo the 
conſtant Doctrine of the Primitive Fathers, 
that the Son of God was the Perſon who ap- 
peared to the Patriarchs. And this has been 
fince aſſerted, by Biſhop Bull, Dr. Waterland, 
Mr. Allix, and many others, who have from 
thence inferred that he was truly, and pro- 
perly God. But our Apologiſt is pleaſed to 
treat this Notion with great Contempt : — 

Same 
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Some Chriſtians (he tells us) have pretended 

% gather it from the plural Termination of a 

Hebrew Word, Elohim, and from the Chaldee 

5 Targums. But are theſe the only Argu- 
ments they make Uſe of? It is a common 
Artifice of our Author, when he meets with 
what he thinks a weak Argument in an or- 
thodox Writer, to lay hold of that, and paſs 
by all the reſt. The ſame Dr. Allix, whom 
our Author here refers to, and who quotes 
Gen. i. 1. to prove a Plurality of Perſons in 
| the Divine Eſſence, in the very next Page 
"# quotes Gen. i. 26. where we read that God 
aid — Let us make Man in our Image, after 
our Likeneſs — and alſo Gen. ui. 22. where 

we are told that God ſaid --- Behold the Man 


is become as one of us to know Good and Evil. 


See alſo Gen. xi. 7. Theſe Texts our Apologiſt 
wiſely paſſes by, which plainly denote a P/u- 
rality of Perſons . I ſhall give the Argument 
k | nearly in the Words of a moſt ancient Fa- 


© Page 87. 1 Ch. ix. p. 116. 
Fuſtin. Martyr. Dial. cum Tryph. p. 285, See alſo p. 
359. Calvin, who diſallows of the Proof of a Plurality of 
Per/ons from Gen. i. 1. yet enforces ſtrongly the Argument 
\ from this Text. And whereas ſome had pretended that God 
ſpoke here in the Plural Number, after the Manner of Kings 
and Princes, Calvin adds, that this was a Language of much 
later Date, See alſo Patrick, Ainſworth Comment. 


ther 
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ther of the Church Moſes fhews by theſe 
Words, —Let us make Man in our Image, &c. 
that this Second Perſon is called God in the 
fame Senſe.--- Nor can you ſay that God ſpaꝶe 
this to himſelf, or to the Elements, or Earth. 
For in another Place God ſays — Behold, the 
Man is become as one of us, to know Good and 
Evil. Here at leaſt two Perſons are jignified, 
each of them intelligent. Nor can it be ſaid 
(adds our Author) that God ſpake this to the 
Angels, or that Man was created by the An- 
gels : but this Offspring, which really proceed- 
ed from the Father, co-exiſted with the Father 
before all Creatures, and with him the Father 
here holds Diſcourſe. --- The ſame Argument 
is urged by Ireneus *, by Tertullian , and by 
Novation. 

Nor does the Argument from the Word 
Elobim merit the Contempt here thrown upon 
it. If indeed our Argument depended wholly 
on the Plural Termination of the Word, and 
we had no other Proof of our Lord's Divinity 
from the Old Teſtament, we ought not to lay 
great Streſs on it. But let us conſider that 
the Hebrew Language is one of the moſt an- 
| cient Languages in the world. It is thought 


L. iv. Præfat. C. 37. L. v. e. 15. 
E Adv. Prax, C. 12. nn. 


by 


by ſome to be the Original Language of Man- 
kind, taught by God himſelf. How came it 
then to paſs that in this primitive Language 
a Plural Word ſhould be the moſt common 
Term uſed to ſignify the Deity? How came 
Moſes, an inſpired Writer, to chooſe out this 
Word, when another ſingular Noun might 
have been had, to deſcribe the Creation of the 
World by the Supreme God. Nay, (what is 
{till more remarkable) he uſes this Word in 
aſſerting the Unity of the Godhead mn 
TR mMmANITIR — FJehovab our Gods is 
One Fehovah This, if he did not hereby 
deſign to denote a Plurality of Perſons in the 
Godhead, ſhould ſeem to be a ſtrange Form of 
Expreſſion. If therefore this Word is ſome- 
times applied to Creatures, who bear ſome 
Similitude, or Relation, to God; or if it ſome- 
times denotes one particular Perſon in the 
Trinity, we may, notwithſtanding this, be 
allowed to conclude, with ſome Degree of 
Probability, that it was intended, in it's ori- 
ginal Acceptation, to ſet forth a Pluralitiy of 
Perſons in the Godhead. To this it may be 
added, that as we read Gen. i. 1. that God-- 
Elahim--created the Heaven, and the Earth *, 


Deut. vi. 4. * John i. 1, 3. 


ſo 
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ſo we are taught by St. John that 7he Word 
was God, and that all things were made by 
him. It is leaſy to cavil at Parts of an Ar- 
gument, when taken to pieces. But I would 
deſire the intelligent Reader to conſider all 
theſe things together, and judge for himſelf. 
We want not this Proof. 

As to the Chaldee Targums, they are brought 
only as one Proof out of many, that the 7ews 


had a Notion of a Second Perſon in the God- 
head. In many Places where the Hebrew 


ſpeaks of God, theſe Targums render it by 
Memra, or the Word: and to this Word they 
aſcribe perſonal Actions. I am ſenfible in- 
deed that ſome learned and judicious Wri- 
ters diſapprove of this Argument. They ſay, 
that the Word Memra, or the Word of God, 
is often uſed for the reciprocal Pronoun, and 
ſignifies no more than God himſelf. But to 
this it has been anſwered by Dr. Allix, and 
other learned Men, that if in ſome Places the 
Word may have that Senſe, in many others it 
cannot bear ſuch a Senſe, but plainly ſignifies 


a Perſon diſtin& from God the Father. J refer 


| Prideaux Connect. Part ii. B. 8. p. 431. — Lud. Capellus 
Op. p. 76. m 4/lix judgment of Jewiſþ Church, C. 12, 
and 24. Bull Def. Fid. Nic, Sect. 1. C. 1. n. 19. Kidder 
Demonſt. Meſſ. P. iti. c. 5. — Grotius, Hammond, Whitby in 


Fob. i. 1. 
for 
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for Inſtances to the Authors cited in the 
Notes. I ſhall take Notice only of one pro- 
duced by our Apologiſt. In Jonathan's Tar- 
gum, cited by Petrus Galatinus", who lived at 
the Beginning of the ſixteenth Century, and 
before him by Raymond Martini, who lived 
in the thirteenth Century, The Lord ſaid unto 
my Lord, Pſal. cx. i. is rendered -The Lord 
ſaid unto his Word --- Sit thou on my Right 
Hand, &c. Here the Memra, or Word, is 
plainly a Perſon diſtin from the Lord, who 
ſpake to him. And this Perſon, as our? Sa- 
viour himſelf and his Apoſiles have taught us, 
was he, who was afterwards made Fleſh, and 
dwelt among ft us, Chriſt the Lord. Many 
other Proofs are brought by Dr. Allix from 
other Jeuiſb Writers of a Diſtinction of 
Perſons in the Godhead. And this is greatly 
confirmed by the Teſtimony of Euſebius , 
who aſſures us that the Jews had a Notion 
of a Second Perſon in.the Godhead, whom they 
called the Image, the Power, the Wiſdom, and 


a Arcana, L. viii. c. 23. L. iii. c.g. © Pugio Fidei, 
p. 705. This Targum is cited alſo by P. Fagius on Deut. v. 
This is, I believe, not now extant. The Targums in Wal. 
tors Polyglott give quite another Senſe to the Pſalm, and in- 
terpret it wholly of David, 

Matt. xxii. 44. Acts ii. 34. Heb. i. 13. 

2 Præpar. Evan. L. vii. C. 15. See my Vindication, p. 17, 2 
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the Word, of God; and for this he produ- 
ces the Authority of Philo the Jew. He 
* cites a Paſſage from him, wherein he ſpeaks 
of a Second God, who was the Word of the Fa- 
ther of the Univerſe, and ſays, that the eternal 
Word of the eternal God is the flrongeft, and 
firmeſt, Support of the Untverſe. And as the 
Targums tell us that the Memra, or Word of 
the Lord, created the Heaven, and the Earth, 
ſo Philo ſays, that the inviſible Logos, or Word, 
is the Image of God, and that by Em God 
created the World. And as they expreſs the 
Word Jehovah in the Appearances of God in 
the Old Teflament by Memra, ſo Philo teaches 
us that it was the Logos, or Word, who ap- 
peared to Adam in Paradiſe, * to Abraham, 
&c. and that it was bis true Word, his firft- 
begotten Son, who led the Children of Tjrael 
through the Wilderneſs. 


And St. John (as all the beſt Commenta- 
tors agree) when he ſtiled the Son of God--- 
Ac -- or Word, ſpake in the Language of 
the Jews of his Time. He teaches us that-- 
In the Beginning was the Word, and the Word 


r Ib. e. 13. * De Mund. Opif. p. 6. 


t De Somniis, p. 593- Ib. 578. v De Agricult. 
p. 195+ 


Was 
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was with God, and the Word was God *. But 
our Apologift ” ſeems willing to infer from 
his Interpretation of the Word Memra, that 
the Logos, or Word, in the Text, is wrongly 
applied to Chriſt, and is nothing but a Deſcrip- 
tion, in the Hebrew way, of God himſelf. I 
with he had given us his Interpretation at 
length. It ſhould ſcem to be, according to 
him- -In the Beginning -was God himſelf, and 
God himſelf was with God, and God himſelf 
was God. He ought not to wonder it many 
are unwilling to admit ſuch an Interpretation. 
And I muſt farther aſk him, how he would 
interpret ver. 14. where we read that be Word 
was made Fleſh. Dr. Clarke *, though, both 
in his Paraphraſe, and Scripture Doctrine of 
the Trinity, he ſeems willing to call our Sa- 
viour any thing but what St. John expreſsly 
calls him --- God--- yet allows that he was 
that viſible Perſon, who under the Old Teſta- 
ment appeared in the Form of God, God the 
Angel of the Lord, who appeared to Jacob, 


Gen. xxxi. 12, 13. Gen. xlviii. 15, 16. 


This is alſo the conſtant Doctrine of b Eu- 
ſebius, and all the Primitive F athers before 


* Joh. 1. 1. 7 P. 839. See my Vind. P. ii. p. 23, &c, 
Script. Doct. No. 535: Þ>Demonſt, Evang. L. v. C. 7, 8. 
B 2 him 


ſelf God; 
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him, that it was the Sen of God, who appear- 
ed to the Patriarchs, and was worſhipped by 
them, and they from thence prove his Divi- 
nity. Fuſtin Martyr tells us, that it was 


Chriſt who appeared to Moſes in the Buſh, 


who ſaid J am that I am, the God of 
Abraham, the God of Iſaac, the God of Facob, 
the God of your Fathers : and that this was 
the Word, the Firſt-begotten of God, and him- 
that he ig the Object of Worſhip, 
God, and Chriſt ; and that he was the King of 
Glory, who fat between the Cherubim, whom 
Mojes, and Samuel, and the Children of Hrael 
worſhipped as God, and he heard them ; and 
whom alſo all the Angels of God worſhipped. 
To the ſame Purpoſe ſpeaks Irenezus'. He 
teaches us that it was Chri/t, who with the 
Father is the God of the Living, who ſake to 
Moſes, and was manifeſted to the Fathers, and 
worſhipped by the Prophets ; * that it was he 
whoſe Glory Iſaiab ſaw, and who appeared 
to Ezekiel; the God, who was known in Ju- 
dah, whoſe Dwelling-place was in Sion. In 
another Place he tells us, that the Scripture 


„ Apol, ii. p. 95, 96. P. gg. 4 Dial. Tryph. 
p. 287. [b. p. 255, 256. P. 359. ici © 1%. 
See alſo C. 15. 16. 8 L. iv. C. 37. b L. iii. g. 
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no where calls any one God, but what 1s truly 
God: and yet in the ſame Chapter he tells us 
that ꝰhe Son is the Perſon ſpoken of by the 
P/almiſt, Pſal. I. and called the God of Gods, 
Tehovah the God, who ſhined out of Zion. I 
might produce fimilar Inſtances from al- 
molt all the Fathers of the three firſt Centu- 
ries: but this may be ſufficient. Nor was 
this a vain opinion taken up by theſe Fathers, 
but what they learnt from the Scriptures 
themſelves. As we are told in the Old Teſta- 
ment, that Jebovab appeared to Abraham, 
and that he offered up Prayers to him, “ ſo 
Chriſt himſelf affirms that Abraham rejoiced to 


fee bis Day, and he ſaw it and was glad: and 


he adds - Before Abraham was I am. 
Does the Old Teſtament teach us that Jeho- 
vah led the People of Iſrael through the Wil- 
derneſs, and call him the * Rock of Iſrael ?— 
St. Paul * informs us, that this Rock was 


* Vide Bull Def, Fid. Nic. Se&. I. c. 1. I Gen, xviii. 
m Joh. viii. 56, &c. 

n The Context obliges us to interpret this of CHriſt's Pre- 
exiſtence. This is an Anſwer to the Jes, who aſked him, 
Art thou greater than our Father Abraham ?—and wondered 


how he, who was net yet fifty Years old, could have ſeen Abra- 


ham. 
o Deut. viii. 2, 15. ? Deut. xxxii. 15. 2 Sam. 


xxiii. 3. 2 1 Cor. x. 4, 9. 
Chrit, 
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Cbriſt, and admoniſhes us not to tempt Chriſt, 
as ſome of them alſo tempted. Do we read in 
the Old Teſtament that Jehovah dwelt be- 
tween the Cherubim, and that Iſaiab ſaw his 
Glory there? St. John © aſſures us, that the 
Glory, which he ſaw, was the Glory of Chrift. 
And the fame * Evangeliſt teaches us, that 
the Word was made Fleſh, and dwelt among 
15. — fu £1 1p — be pitched his Taber- 
nacle among us : and we beheld his Glory, the 
Glory, as of the Only-begotten of the Father. 
And in Reference to this his Appearance in 
the Sanctuary Chri/t is called in the New 
Teſtament, * the Glory of Iſrael, * the Lord of 
Glory, the Brightneſs of his Father's Glory, 
and the expreſs Image of his Perſon. * And 
he appeared to his Apoſtles at his Transfgu- 
ration, * and afterwards in a Viſion to St. 
Jobn, in a Glory ſimilar to the Deſcription 
of him who /at on the Throne in the Prophe- 
cies of Ezekiel and Daniel. We are aſſured 
alſo that he will come to Judgment in a 
Glory exactly correſponding to that which 


2 Sam. vi. 2. Pſal. xcix. 1. * Iaiah vi. 1, &c. 
t Joh. xii. 41. u Joh. i. 14. w Luke 11. 32, 
* 1Cor. ii. 8. y Heb. 1. 3. z Matt. xvii. Mar. ix. 


Compare Rev. i. 14, &c. with Ezek. i. 26, and Dan. vii. 
9. Sec alſo my Sermon on John x11, 41. 
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5 
appeared in the Sanctuary. He there mani- 


feſted his Preſence by a viſible Appearance of 
Glory encompaſſed with Clouds. He there 


fat on a Throne, attended by his Angels. 


And he himſelf hath told us, that in the 
End of the World he ſhall come in the Clouds 
of Heaven with Power and great Glory; that 
he ſhall come in his own, and in his Father's 
Glory, and all the holy Angels with him, and 
ſhall fit on the Throne of his Glory. * And his 
Apoſtle aſſures that ze Lord Jeſus ſhatl be 
revealed from Heaven with his mighty Angels, 
or rather * with the Angels of his own Power. 
We find therefore that the Perſon, who ap- 
peared to the Patriarchs, and ſat enthroned in 
Glory in the Tabernable, and Temple, was 
the Son of God, the Word, who was after- 
wards made Fleſh, and dwelt among us. And 
this Perſon is called Jehovah, the Lord of 
Hoſts, * the God of Gods, ' the moſt high God, 
* the Almighty. To him the Service of the 
Tabernacle and Temple was more immediate- 


» Exod. xl. 34.—1 Kings viii. 10, 11. H. vii. ,. 
4 Matt. xxiv. 30. * xxv. 31.—Luke ix. 26. f 2 Theſſ. 
i. 7 5 Mer OY YEAWY? TH dy get aur. hd Gen. 
xviii. 1.,—Pſal, xcix. 1. i Pſal. xxiv. 10.—2 Sam. vi. 2. 
k Pſal. I. 1, I Pal, IXxvVili. 86. n Gen. Xvii. 1. 
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ly offered: ® to him Prayer was made, In- 
cenſe offered, Sacrifices performed, and Vows 
and Thankſgivings made. 


The Divinity of the Son of God may be till 
farther confirmed from Citations in the New 
Teſtament out of the Old, where what is ſpo- 
ken of God in the one is applied to Chriſt in 
the other. Thus we find in the firſt Chapter 
of © St. Matthew's Goſpel, a Prophecy from 
Iſaiah, which foretells that 2 Virgin ſhall be 
with Child, and they ſhall call his Name Em- 
manuel, which being interpreted is, God with 
ws. And, if we look into the Prophet, we 
ſhall find that this Son is not only called Em- 
manuel, but * Wonderful, Counſellor, the mighty 
God, the everlaſting Father, the Prince of 
Peace. In the ſame Prophecy we read— 
t Sandtify Jebovab the Lord of Hoſts himſelf, 
and let him be your Fear, and let him be your 
Dread. And he ſhall be for a Sanctuary 
but for a Stone of ſtumbling, and for a Rock 
of Offence to both the Houſes of Iſrael. — But 


a Gen. xviii. 23, &, 2 Kings xix, 15, &c*' Pſal. Ixxx. 
1, &c. ® Exod. xxx. 6, 7. P Lev. xvi. 2, &c. 
2 Gen. xxviii, 20,—xxxi. 13. Pal. i. 14,—xcix, 1, &c.— 
1 Chron. xvi. 4. Matt. i. 23. Iſ. vii. 14. * Ix. 6. 
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ſhall ſuddenly come to his Temple. 


for our God. 
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this Prophecy is applied to our Bleſſed Saviour 
both by St. Paul and * St. Peter. They teach 


us that he is The Stumbling Block and Rock of 


Offence here ſpoken of; and therefore he is 
Jebovab the Lord of Hoſts, our Fear, and our 


Dread. 


Apain, * St. Mark in the Beginning of his 
Goſpel quotes two Prophecies, one from the 
Prophet Malachi, the other from 1/aizah. In 
Malachi we read — ? Bebold I will ſend my 
Meſſenger, and he ſhall prepare the Way before 
me; and Jehovah, the Lord, whom ye ſeek, 
But Jobn 
the Baptiſt was this Meſſenger, who came to 


prepare the Way before our Lord. It appears 
therefore that our Lord is Jehovah, and that 


the Temple was his Temple. The other Pro- 
phecy we find in Jaiab, ch. xl. v. 3. It there 
runs The Voice of him that crieth in the 
Wilderneſs --=- Prepare ye the Way of the Lord 
Fehovah, make ſtraight in the Deſart a Highway 
This Prophecy is by * all 
the Evangeliſts ſaid to be fulfilled in Chr:/t. 
He therefore is Fehovah ; he is our God. It 


v Rom, ix. 33. * 1 Pet. ii. 8. x Mark i. 2. 3. 
y Mal. iii. 1. 2 Matt. iii. 3. Mark i, 3. Luke iii. 4. 
John i. 23. 
C follows 


— . 


Zech. xi. 12, 13. 
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follows in the Pro phet, ver. 5. The Glory 97 
the Lord ſhall be 825770 and all Fleſh fhall 
fee it together,— He who was the Brightneſs 
of his Father's Glory, and reſided in Glory in 
the Holy of Holies, appeared now, and was 
revealed to all Mankind. In the gth verſe 
the Prophet, continuing to ſpeak of the ſame 
great Event, thus expreſſeth himſelf Say 
unto the the Cities of Fudah, Behold your Cod; 

behold the Lord Jehovah will come with ſtrong 
Hand, and his Arm ſhall rule for him : behold 
bis Reward is with him, and his W, ork before 


Him. He ſhall feed bis Flock like a 8 bepherd. 
Our Lord Te eſus Chr: 5 therefore, 2 he great 


Shepherd of the Sheep, is the Lord Jebovab, | 
is the God of Judab and Jeruſalem. b Another 


Prophecy we have in St. Matthew's Goſpel 


cited from the Old Teſtament, and applied to 
our Bleſſed Saviour. We find this in the Pro- 
phet e Zechariah. The whole Prophecy is 
delivered in the Perſon of the Lord God Feho- 
vah. At ver. 12. we read — They weighed 
for my Price thirty Pieces of Silver. And the 


Lord Jebovab ſaid unto me, Caſt it unto the 


Potter; a goodly Price that I was priſed at of 
them. This Prophecy the Evangeliſt tells 


„ Heb. xiii. 20. o Matt, xxvii. 9, 10. 


us 


1 
us was fulfilled iy Chriſt. It follows that he is 
Fehovah, d the Shepherd of Iſrael, the Cod, 


who © had made a Covenant with the People of 
the Jews. 


I am ſenfible that ſome learned Writers, 
who have been zealous Aſſertors of our Lord's 
true Divinity, have either neglected, or ſpoke 
ſlightipgly, af the Proofs to be drawn from 
the Old Teftament. Others have carried the 
Matter too far the other Way; and by inſiſt- 
ing on Arguments, which will not bear Exa- 
mination, have thrown no ſmall Diſcredit on 
the real Proofs of our Lord's Divinity, which 
may juſtly be drawn from the Law, and the 
Prophets, eſpecially when compared with the 
New Teſtament. I have offered ſuch Proofs 
as ſeem to me fully to ſhew that our Lord 
was the God of Tjrael, and the Object of their 
Worſhip : and I might have produced many 
more. I have alſo ſhewn that this was the 
conſtant Doctrine of the Primitive Church. 
How far this Doctrine was known to the 
Patriarchs and Jews of old, is a Queſtion 
which I cannot think we are concerned to re- 
ſolve. It might be ſufficient to ſay, that 


„Ses ver. 7. ver. 10. 
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many Goſpel Doctrines (i as particularly that 
of the calling of the Gentiles) were contained 
in the Scriptures of the Old Teſtament, and 
now appear plainly to be deducible from 
thence, which yet in former Ages were not 
made known unto the Sons of Men. The Doc- 
trine of a Trinity therefore might be wrapt up 
in the Scriptures, and yet remain a Secret, 
till it was unfolded by the Revelation of the 
Goſpel. And if this were the Caſe, we, who 
worſhip one God in Trinity, worſhip the ſame 
God; as thoſe did, who knew not the Diſtinc- 
tion of Perſons in the Godhead. But we have 
no Reaſon to think this was the Caſe. k Mr. 


Lindſey indeed aſſerts with great Confidence 


that the Hebrews never dreamed of a Plurality 
in the Deity. To uſe his own quaint Ex- 
preſſions, I humbly think that Jacob dreamt 
of it more than once. Jehovah, the God of 


Abraham, and Iſaac, appeared to him in Be- 
thel, This Perſon, Facob himſelf calls m the An- 


gel, which redeemed him from all Evil; and ſays 


the n Angel of God ſpake unto him in a Dream. 
He could not therefore be ,the ſame Perſon 
with the God, whoſe Ange! he was. And 


i Vide Eph. ll}, 1, &c. k Page 87, Gen. 
Ixviii. 12, &c.—XXxI. 1 , &c. m Gen. xlviii. 16. 


* XXXi. 11, 


yet 


( 2x ) 
yet this fame Perſon calls himſelf Jehovah the 
God of Abraham, and Iſaac, o God Almighty. 
And p Jacob vowed a Vow to bim, and took 
him for his God; d ereted an Altar, r and 
offered @ Drink-offering to him,, made Sup- 
p!lication, and offered up Prayers to him. It 
ſhould ſeem therefore that Jacob more than 
dreamt of a Second Perſon in the Godhead. 
And it has been ſhewn that Philo, and other 
Jeus in later Times, had ſome Notion of a 
Diſtin&ion of Perſons in the Deity. It ap- 
pears allo from ſeveral Paſſages in the New 
Teftament, that the Title of the Son of God 
was not unknown to the Fews in our Saviour's 
Time. t They accuſed him of Blaſþhemy, be- 
cauſe he called himſelf he Son of God: u and 
thought that to call God his Father was to make 
himſelf equal with God. But w we are told 
that all the Jeus of later Times cry out againſt 
fuch an Imputation upon them, and their An- 
ceflors. Yes: and fo do the Mahometans. But 
we ſhall not be ſo complaiſant, as to give up 
the fundamental Articles of our Religion to 


o Gen. xxxv. 11. P xxviii. 20. q xxxv. 7. 

r Ib. v. 11. „ xxxii, 9, &c.—Hoſ. xii. 4. 

Matt. xiv, 33. xvi. 16. John i. 34, 49. vi. 69. 
8 t Matt. xxvi. 63, 65. John x. 36. 


u John v. 18. Page 88. a 
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gratify either Jews, Turks, Infidels, or Here- 
ticks. And whatever theſe Tews have advan- 
ced, or can advance, has been fully anſwered 
1500 Years ago by Fuſtin Martyr, and ſince 
by Raymund Martini, Petrus Galatinus, Dr. 
Allix, Biſhop Kidder, Grotius, and many 
others. 

Let us therefore now proceed to the New 
Teſtament. And here our Apologiſt's chief 
Argument againſt the Divinity, and Worſhip 
of Chri/t, and what he repeats in ſeveral 
Places, is taken from our Saviour's Behaviour 
during his Miniſtry, * He tells us that Chr/ 
never referred the Jews to any other than the 
Lord God of their Fathers ; that he in the moſt 
decifive Terms declares the Lord God to be one 
Perſon, Matt. iv. 10. and fingly excluſive of all 
others to be the ſole Object of Worſhip. The 
Words — One Perſon---printed in {ta/icks, I 
find not in the Text cited, nor in any other. 
We worſhip One God, as well as he. y But 
he tells us that our Saviour himſelf always 
prayed himſelf, and alſo directed Prayer to be 


made only to God the Father ; but he forbad 


Men's offering Prayers to himſelf ; 2 that he 
formally prgfeſſes Bis Inferiority, and Depen- 


x Page 92, 7 P. 121. 2 P. 9. 


dence; 


1 


dence ; that he received his Being, and all his 
Powers from God, and leads Men by his Pre- 
cepti, and Example, to look up to God the Fu- 
ther, as the ſole Author, and Source of all 
Bleſſings to all, and the ſole Object of ſupreme 
Adoration from all. Theſe Objections have 
been already ſufficiently anſwered by * Mr. 
Bingham, and ſtill more fully confidered in 
my * Vindication : and to theſe it might be 
ſufficient to refer. But as this is the moſt 
plauſible Argument our Apologiſt has to offer, 
and the moſt likely to impoſe on common 
Readers, it will not be grievous to me, for their 
Sakes, to write the ſame Things again. © Let 
it then be confidered that, when our Saviour 
entered on his Miniſtry, he found the Jews 
almoſt univerſally poſſeſſed with falſe Notions 
of the Meſiab. They were all at that Time 
in Expectation of a temporal Me/iah, who 
ſhould deliver them from the Power of the 
Romans, and reftore again the Kingdom to 
Iſrael. And his own Diſciples were ſtrongly 
tinctured with theſe common Prejudices. Our 
Lord therefore found himſelf obliged to act 


- Page 14, &. b Part. ii. p. 37, &c. 
© See our Saviour Conduct with regard to this Point 


clearly explained, and * in Mr. Locks Reaſonableneſs 
of Chriſtianity. 


with 


1 
with great Caution, and Reſerve. Had he 


openly, and publickly, declared that he was 
the Meſiab, this would have been, to the 
Apprehenſion of the Jeus, declaring himſelf 


a temporal Prince: and all, who were con- 
vinced by his Miracles, would have been 


ready to riſe, and take up Arms in his Cauſe ; 


while on the other Hand the Government. 


would have been alarmed, and proceeded againſt 


him as a Traitor, and a Rebel. For this Rea- 
ſon, though he took all Occaſions to give full 
Proof of his Miniſtry, he choſe rather to in- 
timate, than openly declare that he was the 
Chriſt. In like Manner, and for the fame 
Reaſons, we find his Divinity rather ſtrongly 
intimated, than expreſsly taught. The Title, 
which he moſt commonly choſe to diſtinguiſh 
himſelf by, was that of 7% Son of Man. He 
is generally thought hereby to refer to Dan. 
vii. 13. where the Meſſiab is deſcribed as 


one like the Son of Man.coming with the Clouds 


of Heaven, &c. And he ſeems to have cho- 
ſen this Appellation, as carrying with it (eſpe- 
cially in his Manner of uſing, and applying it) 
ſufficient Intimation that he was the Meſiab 
and: yet the moſt humble Title that he could 


chooſe, and that which could give the leaſt 
Offence. But though he calls himſelf the San 


of 


1 


of Man, he aſcribes to this Son of Man ſuch 
Actions, and Powers, as plainly denote him 
to be more than Man. This Sen of Man 
came down from Heaven: be had Power on 
Earth to forgive Sins. * Angels ſhould be ſeen 
aAſcending and deſcending on this Son of Man e 
* and he himſelf ſhould be ſeen aſcending up 
ewhere he was before. No Man (faith our 
Lord to Nicodemus) hath aſcended up to Hea- 
wen, but he that came down from Heaven, even 
the Son of Man, which is in Heaven. —' This 
Son of Man ſhould come in his Glory, and all 
the holy Angels with him, and ſhould reward 
every Man according to his Works. This 
Son of Man was alſo the Son, the Only-begot- 
ten Son of God. And we find that during his 
whole Miniſtry ' he ſpake with Authority : 
and both delivered Doctrines, and wrought 
Miracles, in his own Name. Perily T jay 
unto you—was the Form, in which he uſher- 
ed in his Precepts. And he took on him by 
his own Authority to explain, and add to, the 
Laws of God himſelf. And in the ſame au- 
thoritative Manner he wrought his Miracles. 


* John vi. 3, 8. Matt. ix. 6. f John i. 51. 
* Jahn vi. 62, iii. 13. i Matt, xxv. 31.— Xvi. 27. 
* John. iii. 16. _ 1 Matt, vii. 29. m Matt. v. 


18. &c, 
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To the Man fick of the Palſy be faid==" Ariſe, 
take up thy Bed; thy Sins be forgiven thee. == 
And, when the Jews accuſed him of Blaſ- 
phemy, becauſe he took upon him to forgive 
Sins, which was the Prerogative of God only, 
he anſwered that by the ſame Power, by 
which he wrought his Miracles, he was em- 
powered to forgive Sins alſo. * To the Leper, 
who ſaid, Lord, if thou wilt thou canſt make 
me clean, he ſaid I will : be thou clean. 
» To the Dead he jaid—1 ſay unto thee, Ariſe. 
1 He alſo rebuked the Wind, and ſaid unto the 
Sea---Peace, be ſtill: and the Wind, and the 
Sea, obeyed him. — And he commanded with 
Authority even the unclean Spirits, ſaying, 
Come out of the Man, thou unclean Spirit. — 
And this is a Power, which no Man, either 
before, or fince, either aſſumed, or exerciſed. 
Though Moſes is ſaid to be made à God to 
Pharaoh, yet he wrought no Miracles, and 
delivered no Doctrines, in his own Name. His 
Miracles are expreſsly aſcribed to the Lord, 
and his Laws all delivered by God himſelf. 
The Prophets none of them ſpake in their 
own Name, but in the Name of he Lord. 


» Matt, ix. 2, &c.— Mar. ii, 3, &, » Matt. viii. 2, &c. 
Mark v. 41. Luke vii 14. 1 Mark iv. 39. 
? Mark i, 27.—v. 8, s Exod, vii. 1. 

| The 
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The Form they uſed was Thus faith the 
Lord. * And the Apoſtles declare that they 
wrought their Miracles, not by their own 
Power, or Holineſs, but by the Name of Jeſuus 
Chriſt. Another Means he uſed of notifying 
his Divinity was by calling God in a particu- 
lar Manner his Father on all Occaſions. » He 
calls himſelf the Son of God, His one Son, his 
Well-beloved, * his Only-begotten Son; and 
his Apoſtle calls him his own proper Son. 


If ſuch Titles as theſe import not an 
Equality of Nature, it will be hard to ſay 
what Idea they were deſigned to convey to 
us. Other Beings may be, and have been, 
called the Sons of God in a figurative, and 
improper Senſe. But he, who is God's own 
proper Son, his one, his Only-begotten Son, is 
the Son of God in ſuch a Senſe as no Creature 
is, or can be. Again, our Saviour thus ad- 


dreſſed himſelf to the Fews, who accuſed him 


: t Acts iii. 12, &c. u Matt, xxvi, 63, 64. Luke 
xxii. 70. John v. 17, &c.—ix. 35, &c.—x. 25, &c. 
w Mar. xii. 6. * John iii. 16, 18,—4% „, Rom, 


vin. 32. See alſo Matt, iii, 17.—Xvii. 5. John i, 14, 18. 
1 John iv. 9. | 

; y See my: Vindication, p. 10, 11. Bull Judic, Eccl, Ca- 
thol. C. v. Pear/on on the Creed, p. 138, &c. 

* John v. 17, &, See my Vindic, p. 38, &c. 
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of breaking the Sabbath, by healing an impo- 
tent Man on that Day—— My Father work- 
eth hitherto, and I work---The Jews, offends 
ed at this Speech, ſought to kill him, becauſe he 
not only bad broken the Sabbath, but ſaid alſa 
that God was his Father, bis own proper Fa- 
ther---Iarige idie---making himſelf equal with 
God. That the Jews underſtood him to 
aſſume an Equality, not of Power or Autho- 
rity only,. but of Nature, is evident, becauſe 
their Charge is founded on his calling God. 
0% La rip === his own proper Father. But 
what does our Lord reply to this? Does he 
tell the Fews that they miſunderſtood him? 
Does he explain what he meant by calling 
God his Father? Does he deny that this im- 
ported an Equality with the Father? Some- 
thing of this Kind ſurely it would have been 
proper, and neceſſary, for him to have done, 
had he been only a Creature. Inſtead of this 
he continues to make Uſe of the ſame offen- 
ſive Term; and that in ſuch a Manner, as 
to intimate ſtill more ſtrongly the cloſeſt Con- 


2 Dr. Clarke allows, that it is very reaſonable to conceive that 
Jeſus in this Place, by calling God his Father in fo abſolute, and 
particular a Manner might intend to hint to his Diſciples, what 
they could not then, but were ofterwards to underſtand, that he 
0 —Aeyes Otos that Word, which was in the Beginzing with 
Gad, . was God, Script. Dor, Ne 580, 
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1 


junction between him and his Father 
Perily, verily I ſay unto you, that the Son can 
da nothing of himſelf, but what be ſeeth the 
Father do: for, what things ſoever be doeth; 
theje alſo doeth the Son likewiſe =--5yoics--- For 
the Father, loveth the Son, and fſheweth him 
all things that himſelf doeth.— But does not 
our Saviour here profeſs his Inferiority, and 
Dependence, that he received his Being, and 
all his Powers from God ? He does profeſs an 
Inferiority and Dependence with regard to his 
Office of Meſiab here on Earth. Our Lord 
acted as the Father's Delegate, and Embaſſa- 
dor, with regard to his mediatorial Office. 
He was ſent by. the Father; and did nothing 
but .by his Commiſſion. And this was very 
proper to inſiſt on in Anfwer to the Jeu, 
who had accuſed him of Blaſphemy, that he 
had done and ſaid nothing but by Authority, 
and Commiſſion, from the Father. --= Yerily, 
verily I ſay unto you, the Son. can do nothing 
of. himſelf, but what he ſceth the Father do.—— 
And this ſurely. would have been ſufficient, 
had he been only a Prophet, or a created 
Angel ſent on an Embaſly to Mankind. 
To what Purpoſe then does he add - What- 
Hoever things he doeth, theſe alſo the Son doeth 


likewiſe ==- the Father ſheweth him all things 
that 
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that himſelf doth---the Son quickeneth whom he 
will. -t hat all Men ſhould honour the Son, even 
as they honour the Father. Could a Creature 
with any Propriety, or Decency, aſſume to 
himſeif ſo much? Is it indeed poſſible that 
any Creature ſhould be enabled to do what- 
ever the Supreme God doth ? and that too 
zuius—in the like Manner, or that the Supreme 
God ſhould hee to a Creature all things that 


Be himſelf doth ? Can Omnipotence, or Omni- 
ſcience, be communicated ? or if they can, why 


may not alſo the Divine Eſſence be commu- 


nicated ? Again, would it not have been the 
higheſt Preſumption in any created Being to 
require all Men to honour him, even as they 
honour the Supreme God? But we are told 
that the Jews, when they accuſed our Sa- 
viour of making himſelf God, and equal with 


God, meant nothing more than his aſſuming @ 


divine Power, and Authority, without any 
Warrant for it. But this is a Senſe, which' 
the Words will not bear. A falſe Prophet, 
who falſely pretends to ſpeak and act by Gods 
Authority, cannot be ſaid thereby to make 


himſelf God, or equal with God. So far from 
_e that egg to our Author ne 
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he thereby formally profeſſes his Inferiority and 
Dependence upon God. No: they charged 


him with making himſelf equal with God, be- 
cauſe he called God his own proper Father, 
At another Time they accuſed him of BI. 
phemy, becauſe he being a Man made himſelf 
God. Their Meaning is fo plain, that one 
would think it could not be well miſtaken, 
A falſe Prophet might juſtly be charged with 
Lying, but ſurely not with Blaſphemy : nor 
could he, by falſely ſpeaking in God's Name, 
be ſuppoſed to mean to make himſelf God. 
And * fo alſo, when our Lord was brought 
before the Chief Prieſts and Elders, they char- 
ged him with Blaſphemy, not for teaching 
without Warrant, but becauſe he profeſſed 
himſelf to be the Son of God. And when 


our Lord ſaid unto the Sick of the Palſy, Son, 
thy Sins be forgiven thee, the Scribes reaſoned 
in their Hearts, — Why doth this Man thus 
ſpeak B laſphemnes « ? Who can forgive Sins but 
God only.—lIt is plain therefore that the Jews 
underſtood our Saviour, as aſſuming to him- 
ſelf a true and proper Divinity. 


© John x. 33. 4 Matt, xxvi, 63, &c, 
b Mark ii. 5 6. | 


But 


| 
| 
| 
| 
| 


— — * — 


1 


that himſelf doth-=-the Son quickeneth whom he 
will--that all Men ſhould honour the Son, even 
as they honour the Father. Could a Creature 
with any Propriety, or Decency, aſſume to 
himſeif ſo much? Is it indeed poſſible that 
any Creature ſhould be enabled to do what- 
ever the Supreme God doth ? and that too --- 
d uucius.—in the like Manner, or that the Supreme 
God ſhould hee to a Creature all things 'that 
he himſelf doth ? Can Omnipotence, or Omni- 
ſcience, be communicated ? or if they can, why 
may not alſo the Divine Eſſence be commu- 
nicated ? Again, would it not have been the 
higheſt Preſumption in any created Being to 
require all Men fo honour him, even as they 
honour the Supreme God? But we are told 
that the Jews, when they accuſed our Sa- 
viour of making himſelf God, and equal with 
God, meant nothing more than his aſſuming @ 
divine Power, and Authority, without any 

Warrant for it. But this is a Senſe, which 

the Words will not bear. A falſe Prophet, 
who falſely pretends to ſpeak and act by God's 

Authority, cannot be ſaid thereby to make 
himſelf God, or equal with God. So far from 
n that according to our Author Mime 
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he thereby formally profeſſes his Inferiority and 
Dependence upon God. No: they charged 


him with making himſelf equal with God, be- 
cauſe he called God his own proper Father, 
At another Time they accuſed him of BI 
phemy, becauſe he being a Man made himſelf 
God. Their Meaning is ſo plain, that one 
would think it could not be well miſtaken, 
A falſe Prophet might juſtly be charged with 
Lying, but ſurely not with Blaſphemy : nor 
could he, by falſely ſpeaking in God's Name, 
be ſuppoſed to mean to make himſelf God. 
And * fo alſo, when our Lord was brought 
before the Chief Prieſts and Elders, they char- 
ged him with B/aſþhemy, not for teaching 


without Warrant, but becauſe he profeſſed 
himſelf to be the Son of God. And when 


our Lord ſaid unto the Sick of the Palſy, Son, 
thy Sins be forgiven thee, the Scribes reaſoned 
in their Hearts, — Why doth this Man thus 
Speak Blaſpbemies? Who can forgive Sins but 
God only.—lIt is plain therefore that the Jews 
underſtood our Saviour, as aſſuming to him- 
ſelf a true and proper Divinity. 


| c John X. 33. Matt. xxvi. 63, &c, 
e Mark ii. 5, 6. 


But 
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But what ſhall we fay to thoſe Words o! 
our Saviour, * that all Men fhould honour the 
Son, even as they honour the Father? Dr. 
Clarke paraphraſes them, that it is the Will of 
God the Father that the Son ſhould be honour- 


ed with the fame Faith, and Obedience | to 


which I beg Leave to add--and the fame Wor- 
ſhip] which he requires 70 be paid to himſelf. 
* But Mr. Lind/ey tells us, that the Honour to 
be paid to him was not ſo much on his own ac- 
count, as out of ReſpetF to God, who had ſent 


f Grotius thus remarks in his Annotations on this Paſſages 
Ut ſeilicet homines cognit# hc Filii poteftate cum colant, ac reve- 
reantur — Tacite oftendit Chriftus quam intimus fit Patri: nam 
Deus honorem ſuum extraneo non concedit.— To the ſame Pur- 
poſe ſpeaks Dr. Whitby, who alſo quotes a Socinian Writer 
Weltzogenius, who proves from this Paſſage the N eceſſity of 
worſhipping Chriſt. See alſo Waterland's Def. of Q. 19. 

S Mr. Lindſey quotes Origen in Support of his Interpreta- 
tion. He could not have referred to an Authority more di- 
reQly againſt him. Origen is here pleading for the Worſhip 
of Chriſt, in Oppoſition to that of Demons and Heroes, He 
aſks Celſus what Command of God he could produce to bonour ſuth 
47 God's. On the other Hand, he ſays that God bad commund- 
ed Chriflians to honour the Son even as they honour the Father ,— 
Does it not then appear, from Mr, Lind/ey's own Quotation, 
that Origen thought Chriſt was to be worſhipped ® But if we 
look a little farther we ſhall find him ſaying — If Celſus bad 
#nder/tood this and my Father are One—he wvould not have 
thought that we wor ſhipped any other than the Supreme God ws 
worſpip therefore One God, the Father, and the San, 


bim. 


( 33 ) 


bim. But how does he infer this? If zhe Fa- 
ther has ſent bis Son into the World, and he 
and the Father are one, the Honour, which 
is paid to one, is paid alſo to the other, and he 
bat honoureth not the Son, honoureth not the Fa- 
tier which ſent bim. Beſides, the Queſtion here 
is not what the Words, if taken by themſelves, 
might poſſibly ſignify, but what they muſt ſigni- 
fy, as hereintroduced. Our Lord was accuſed of 
making himſelf equal with God. If the Charge 
were falſe he would doubtleſs have poſitively, 
and earneſtly, denied it. Inſtead of this, ſuch 
Interpreters repreſent him as continuing to 
diſcourſe in equivocal Terms, ſuch as might 
give his Hearers room to imagine that he was 
really equal with God, only leaving himſelf a 
Subterfuge, and Evaſion, whereby he might 
bring himſelf off: requiring all Men to honour 
Bim, as they honour the Father — but meaning 
no more, than what Kings and Magiſtrates, 
and all, to whom Honour is due, might 
claim; If we ſuppoſe our Saviour to be only 
a Creature, it would be difficult to reconcile 
ſuch a Procedure, either with his Duty to 
God, or Sincerity to Men. But if he was 
truly and really God, this his Diſcourſe is 
very proper, and pertinent. He vindicates 
what he had done by ſaying that he had not 

E done, 
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done, nor pretended to do, any thing, but 
after the Example of, and by Commiſſion 
from, God his Father. And he gives full 
Proof that he had ſuch Commiſſion. At the 
ſame Time he departs not from his Claim, 
but all along gives ſtrong Intimation that he 


was really, what they accuſed him of making 
himſelf, equal with God. 


In the ſame Manner our Saviour behaved 
on other Occaſions—" As the Father knoweth 
me, even ſo know I the Father—ſaid our Lord 
to the Jews. Again — ' My Sheep hear my 
Vaice, and they follow me. And I give unto 
them eternal Life, and they ſhall never periſh, 
neither ſhall any one pluck them out of my 
Hand. My Father which gave them me is 
greater than all: and none is able to pluck 
them out of my Father's Hand. I and my Fa- 
ther are One. Strange Language this ſure- 
ly for a Creature: ſuch as I am perſuaded 
Mr. Lindſey would not uſe with regard to his 
Sheep. And yet he might, if they mean na 
more than that God had ſent him, and would 
protect him in the Execution of the important 
Office committed to him: The Jews certainly 


» John x, 15. i Ibid, ver. 27, &c. : 


under- 


C03 


underſtood him to mean that he was equal 
to God the Father. They took up Stones to 


flone him and they ſaid, they floned him for 


Blaſphemy, and becauſe that he, being a Man, 
made himſelf God. But poſſibly our Saviour's 
Anſwer may be thought to imply that he 
was God only in an inferior Senſe — * Teſus 
anſwered them, Is it not written in your Law, 
1 ſaid, Ye are Gods ?—Had indeed Feſus ſtopt 
here, or had he gone on to plead that he was 


God only in the ſame, or a like Senſe to that, 


in which Judges, and Magiſtrates, are ſtyled 
Gods, there would then have been ſome Rea- 
ſon to believe that he was only a figurative, 
or ſecondary, God. And this doubtleſs, if he 
had not been really God, he would have 
pleaded. This would, on this Suppoſition, 
have been neceſſary for him to do, and that 
in expreſs Terms, to avoid giving Offence to 


the Jews, and to clear himſelf from the 


Charge of Blaſphemy. But inſtead of this, he 
proceeds {till farther to offend them. He 
gives them to underſtand that he is e Son 
of God in an higher Manner, than thoſe, un- 
to whom the Word of God came of old. 1} he 
called them Gods, &c. ſay ye of him, whom the 


* John x. 34, &F, 
E 2 Father 
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Father hath ſanctiſied, and ſent into the World, 
Thou blaſphemeſi, becauſe J ſaid, I am the Son 
of God. — This Anſwer of our Lord is plain» 
ly deſigned to evade the Malice of the FJews, 
and ward off their Accuſation : and is yet fo 
worded, as to intimate both his Meftab/ſhip, 
and his Superiority over all who are called 
Gods. He tells them that Judges, and others 
acting under God's Commiſſion, are in Scrip- 
ture called Gods: and therefore no Charge of 
Blaſphemy could lie againſt him, becauſe he 
ſaid, he was the Son of God. But then at the 
ſame time he ſignifies to them that he had 
ſtill a higher Right to this Title, he whom 
the Father had ſantiified and ſent into the 
World. He here continues to affert that God 
was his Father in a peculiar Manner, and 
that he was ſo, before he came into the 
World — he whom the Father had ſanctiſied, 
and ſent into the World, He adds another 
Reaſon, not to excuſe, but to juſtify what he 
had ſaid / I do not the Works of my Father, 
believe me not, &c. He again calls God his 
Father, and appeals to his Works, as a Proof 
that he and his Father were one. And from 
hence therefore, he tells them hat they might 
now, and believe, that the Father was in him, 
ne he in the Father. We ſee here he neither 

retracts, 
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retracts, nor excuſes, what he had ſaid be- 
fore, nor does he ſay that the Fews falſely 
charged him with making himſelf God. In- 
ſtead of this, he enforces what he had ſaid in 
Terms equivalent — the Father is in me, and 
Tin him. His Anſwer therefore taken al- 
together, inſtead of a Denial, carries with it 


a ſtrong Confirmation of his Divinity. But 


it may be ſaid that theſe Expreſſions may 
ſignify no more than God's Preſence, and Aſ- 
ſiſtance, always attending him, as in other 
Places of Scripture Men are ſaid to dwell in. 
God, and God in them. It is true that theſe 
Phraſes, as indeed moſt others, may, as dif- 
ferently applied, have different Significations. 
We ought therefore here, as in the former 
Inſtance, to conſider the Deſign, and Occa- 
ſion, on which they were ſpoken, They 


1 This is no novel Interpretation. Novatian, an Author 
of the third Century, gives the ſame Senſe of the Words — 
Si illos, inquit, dixit Deos, &c. quibus vocibus neque ſe negavit 
Deum, guin imo ſe Deum eſſe firmavit. Nam quia fine dubitatione 
dixit Deos, ad quos verba fatta ſunt, multo magis hic Deus qui 
melior illis invenitur. Et nibilo minus calumniaſam blaſpbemiam 
diſpoſitione legitima congruenter refutavit. — Ita quod ad crimen 
blaſphemie pertinet, Filium ſe, non Patrem dicit, quod autem ad 
divinitatem ſpectet ipſius, ego et Pater unum ſumus dicendo, Filium 
ſe efſe et Deum probavit. Deus eft ergo, De Trin. Lib. 
cap. 23. See alſo Ball Jud. Ecclef, Cath. Cap. v. ſ. 6. Mal- 
donat, Whitby Annot, Payne Serm, on John x. 36. 
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1 
were ſpoken by one, who had already given 


Offence by calling God his Father, and ſaying 
that he and his Father were one: they were 


ſpoken to the Fews, who accuſed him of 
Blaſphemy, and making himſelf God. In ſuch 
Circumſtances therefore, if he had not been 
God, he ſurely would not have uſed ſuch 
Phraſes, as ſhould ſeem to import his Divi- 
nity, and as he knew the Fews would under- 


ſtand in that Senſe. They were, we ſee, 


highly offended, and ſought again to take 
him. They underſtood him to mean that he 
was equal with God nor did our Lord, either 
now, or (as far as we can find) on any other 


Occaſion, vindicate himſelf, or corre& their 
Miſtake, 


I ſhall produce one more Place, where our 
Saviour ſets forth his Divinity in Terms ſtill 
more plain, We find in Joh. viii. a Dialogue 
recorded between our Lord, and the Jeu. 
" They were much offended at his ſpeaking 
in ſuch an authoritative Style If a Man 
keep my Saying he ſhall never ſee Death : and 
aſked him Art thou greater than our Father 
Abraham and the Prophets—whom makeſt thou 


- John viii. 515 &c. 
thyſelf ? 
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ehy/elf? — Jeſus denies not the Conſequence 
drawn from his Words, but vindicates it; — 
Your Father Abraham rejoiced to ſee my Day : 
and he ſaw it, and was glad. —The Jeu un- 
derſtood him to mean that he was actually in 
Being in Abraham's Time. — They ſaid unto 
him, Thou art not yet fifty Years old, and haſt 
thou ſeen Abraham? Does our Lord then cor- 
rect their Miſtake ? Does he tell them that 
he exiſted only in the divine Decree, as every 
one of them did? No. He aſſerts his Pre-exiC- 
tence in ſtill higher Terms - Verily, verily 
I fay unto you, Before Abraham was, T AM. 
It is introduced with great Solemnity, as an 

mportant Truth - Yerily, verily I ſay unto 


you: and the Expreſſion is remarkable--- 


2  Acgaay veuẽo qi, EW hmmm Here 18 plain- 
ly an Oppoſition between ywzo%y and 61 
Abraham was made, was a Creature --- pip 
*ACpany yereoJry but — I AM —'tyo de- 
faith our Lord. He uſes alſo the Preſent 
Tenſe—T AM=— not I was— which the Jews 
could not but know, was the very Expreſſion 
which God himſelf uſed to denote his ne- 
ceſſary Exiſtence. He could not well have 
declared to them, both his Pre-ex: tence and 


n Exod, iii. 14. 


hig 
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his Divinity in ſtronger Terms. And they 
accordingly did fo underſtand him: they took 
up Stones to caſt at him. Here again then we 
muſt aſk, if our Lord was only a created 
Being, how came he fo frequently to uſe 
ſuch Language, as he muſt know the Fews 
would interpret to be making. himſelf” equal 
with God? How came he to delight to bor- 
der ſo near upon Blaſpbemy? How came he 
to give ſuch unneceſſary Offence to theſe 
Jews, to exaſperate them againſt himſelf, and 
his Goſpel, without Cauſe, and ſo often ex- 
poſe his Perſon to Danger, without any con- 
ceivable Reaſon? If he was very God of very 
God, we need not wonder that he ſhould 
take all Occaſions of intimating this great 
Truth. But, if he was only a Creature, I 
could wiſh that thoſe who think him: (6 
would give ſome Account -of this his Con- 
duct. I ſhould be glad to fee how they can, 
on their Principles, vindicate him from the 
Charge of Folly, and Raſhnefs, not to ſay 
| Arrogance, and Preſump tion. 3 55 5 


Nay we find him diſcourfing in the fame 
Style to his own Difciples—— He that hath 


o John xiv. 9. 10, &c. 


feen 
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feen me hath ſeen the Father 


faid unto him, My Lord, and my God. 


1 


Jam in the 
Father, and the Father in me. — All things 
that the Father hath are mine. And, as 
they acknowledged him to be the Son of God, 
which the Jews thought imported an Eguali- 
ty with God, he accepted, and approved of, 
this their Profeſſion. «q Nathanael finding 
that he knew perfectly what was done in ſe- 
cret, cried out Rabbi, thou art the Son of 
God, thou art the King of Ijrael. Peter 
acknowledged that he was Chriſt the Son of 
the living God: and our Lord approved of 
this his Confeſſion. Martha ſaid unto 
him, I believe that thou art the Chriſt the Son 


of God. Thomas, when convinced of the 


Reality of his Reſurrection, anfwered, and 


Mr. Lindſey would willingly explain away 
this full Acknowledgment of our Lord's Di- 
vinity. He quotes an anonymous Writer, 
as ſaying that this was only an Exclamation 
df Aftoniſhment, or Thankſgiving to God, who 
— Chrift from the Dead. But the Words 


P John xvi. 15. 4 John i. 49. r Matt, xvt. 
16. o ſJohn xi. 27, t John xx. 28. 
u Pag. 27. 


Pr. Clarke thus paraphraſes the Text — 7 hou art indeed 


” Lord, the ſame that was cracified; and J acknowledge thy 
F Almighty 
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will not bear this Senſe He anſwered, 
and ſaid unto Him, to Jeſus and therefore 
Him he calls his Lord, and his God. And 
this Confeſſion of Faith our Saviour accepted, 
and approved of : by which Acceptance he 


declared himſelf both Lord, and God. * And 


he himſelf, when interrogated by the High 
Prieſt, whether he were the Son of God, an- 
ſwered, Ye ſay that I am. What they meant 
by the Queſtion is plain. They thought this 
Confeſſion no leſs than Blaſpbemy. 


From what has been ſaid, we may find an 
eaſy Anſwer to all that our Apolagiſt has ob- 
jected on this Head. If our Lord does not 
ſay in expreſs Terms that he is God, yet he 
gave both his Diſciples, and the Jews, to un- 


derſtand as much, in Language not eaſy to 


be miſtaken, and which they well underſtood. 
If he profeſſes his Inferiority, and Dependence, 
we have ſeen in what Reſpects, and for what 
Reaſons he does ſo. He appeared on Earth 
in the Form of a Servant, ſent with a Com- 


Almighty Power in having triumphed over Death, and adore thee 

as my God. And thus Dr. Hammond — I acknowledge that thou 

art my very Lord and Maſter, and that is an Evidence that thou 

art the Omnipotent God of Heaven. See alſo Whitby's Annot. 

Pearſon on the Creed, Art, ii. p. 131, 
* Luke xxii. 70. 


miſſion 


74 
4 
N 
5 
* 
5 
7 
1 
1 
1 


a — 7 — 
tt, e * * 


b > i 


(8-3 


miſſion from the Father to reveal his Will to 


Mankind. It was neceſſary therefore that he 


ſhould ſet forth by whoſe Commiſſion he 
acted in this Capacity. If he ſays to his 
Diſciples — ” zhe Father is greater than I — 
the Context will ſhew in what Reſpect he 
ſpeaks of himſelf. Theſe Words were ſpoken 
by him to comfort his Diſciples, troubled at 
the Proſpect of his approaching Departure. 
He was now about to leave the World, and 
go unto his Father. He bids them rejoice at 
his Departure, becauſe it would be the Means 
of advancing him to an higher Condition than 
that, in which, as Man, he now was. He 
acted here only in an inferior Capacity, and 
could do no more than what he was commiſ- 
ſioned by the Father here to do. His Return 
to his Father would contribute to his Ad- 
vancement with regard to his mediatorial Of- 
fice, and enable him to pour forth greater 
Gifts on his Diſciples. As the Son of Man 
therefore, ſent by God, he was inferior to 
him that ſent him mittens miſſo as Gro- 
tius expreſſes it. And in this Capacity it was 
alſo neceflary for him to pray to the Father. 


He was made in the Likeneſs of Man, * ſubject 


y John xiv. 28, See Hammond, Grotius, Whitby Annot. 
= Heb. iv. 15. 
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to all the Wants and Infirmities of human 
Nature, Sin only excepted. * And therefore 
it became him, in the Days of his Fleſh, 
though he were a Son, to offer up Prayers and 


| Supplications to the Father. Nor could he, 


for the Reaſons already alledged, teach or 
direct his Diſciples to worſhip him, while he 
appeared here on Earth in the Form of a 
Man. He directed them to offer up their 
Prayers to therr Father which was in Heaven: 
but we are not therefore to imagine that every 
thing, which our Lord, appearing in our 
Earth, and acting in his miniſterial Capacity, 
attributes to the Father, is ſo to be appropri- 
ated to the Perſon of the Father, as to ex- 
clude the other two Perſons in the Trinity. 
Nor is the Lord's Prayer, though an excellent 
Form, and Pattern of Prayer, deſigned to for- 
bid us the Uſe of any other Form. If it 
does not direct us to pray to Chriſt, fo does it 
not direct us to offer up Prayers in his Name, 
which yet Mr. Lindſey himſelf ſeems to think 
neceſſary. But we are told that our Saviour 
Chriſt ſeems in Words, as expreſs as can be 
uſed, to forbid Mens offering up Prayer to him- 


elf e and for this Job. xvi. 23. is quoted — 


* Heb. v. 75 8. * Page 121. 
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In that Day ye ſhall afe me nothing. But the 
Word in the Original is #wr4o:re. The Verb 
ray, though ſometimes it may ſignify 70 


petition, yet in it's moſt common Accepta- 
tion ſignifies 70 interrogate, or aſk a Queſtion, 


And that it fignifies ſo here is plain from 


what went before. The Diſciples had Doubts 


about the Meaning of what our Saviour had 
faid to them, and were defireus to aſe him — 
ccc Jeſus, who knew their Thoughts, 
i ſud divind ---as Grotius fays, tells them, 
that though hey might weep, and lament at his 
Departure, yet their Sorrow world be turned 
into Joy, and their Joy no Man ſhould take from 
them. Then he adds In that Day— ip cu 
epzoryoere dd — © In that Day ye ſhall have no 
Occaſion to aſe me any Queſtions. The Words 
that follow begin a new Sentence, as appears 
by the Introduction — Feri, verily T ſay unto 


you---whatſoever ve ſhall aſe the Father in my 


Name, he will give it you: and here the 
Word is not ewryoire, but winryrers, His De- 
ſign was to comfort his Diſcipies, grieved at 
the News of his Departure. He tells them 
that though they could not then apply to him 
perſonally for Information, yet they would 


V. 19, &c. s Sec Whitby, Hammond Annot. 
| have 
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have free Acceſs to the Father through his 
Interceſſion, and he would give them whatſq- 
ever they ſhould aſe. He had ſaid the ſame 


thing before, and there the Expreſſion was— 


If ye ſhall aſt any thing in my Name, I will 
do it.---And in this Senſe h Diſciples under- 
ſtood him. They ſaid --- Now are we ſure 
that thou knoweſt all things, and needeſt not 
that any Man ſhould aſt thee —ipwra— by this 
we believe that thou cameſt forth from God.--- 


As he knew their Thoughts without aſking, 


they were convinced of his Divine Power, 
and Omniſcience --- Divinum eft introſpicere 
cogitata---again ſays Grotius. 


And, if he gave no expreſs Command to 
his Diſciples concerning his own Worſhip, 
yet I think it appears that they acknowledged 
his Divinity, and worſhipped him. I know 
the Word --- pooxwis --- often ſignifies civil 
Homage: but what ſhall we ſay when we 
find it joined with an Acknowledgment of 
our Lord's divine Power? * When our Sa- 
wiour cauſed the boifterous Wind to ceaſe, his 
Diſciples, who were in the Ship, came and 
worſhipped him, ſaying, Of a Truth thou art 


© Ch. xiv, 13, 14, f xvi. 30. E Matt, xiv. 33. 
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the Son of God. > The blind Man, whom 
Teſus healed, when our Lord told him that 
he was be Son of God, worſhipped him. 
' When our Lord was taken up into Heaven, 


and was no longer preſent with them on 


Earth, his Diſciples wwor/hipped him. St. Tho- 
mas's Confeſſion, if it ſhould not be allowed 
to be a proper Invocation, yet, as we juſt now 
obſerved, was an Acknowledgment of our 
Lord's Divinity, and accepted by him, as 
ſuch. 


Again, our Saviour aſſures his Diſciples, 
that, where uo or three are gathered together 
in his Name, there is he in the midſt of them. 
But our Apologiſt will have this to mean no 
more than---zf would be the ſame as if be were 
among jt them-=--But this is not explaining, but 
adding to, Scripture. I am in the midſt of 
them, and it is the ſame as if I was in the midſt 
of them--= are two very different Propoſitions. 
But we are told that our Lord could not intend 
to ſpeak of himſelf as the God who beareth 
Prayer, is evident from his ſpeaking of the 
Fatber in this very Place, as the Perſin, who 
was to grant their Petitions. Our Saviour, 


h John ix. 38, i Luke xxiv. 52. k Matt. xviii. 20. 


as 
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as I apprehend, in this Place ſpeaks of him- 
ſelf as Mediator, and of the Father, as grant- 
ing our Petitions through his Interceſſion. 


We do not therefore infer immediately from 


this Place that he is the God who heareth 
Prayer. But we infer from hence his Omni- 
preſence. Wherever two or three are gather- 
ed together in his Name, he is preſent, and 
may be applied to, as Mediator between them 
and the Father. EIS 1 


Laſtly, Our Bleed Lord, when now about 
to aſcend into Heaven, aſſured his Apoſtles 
that a Power was given to him in Heaven, 
and in Earth : and gave them Commiſſion 


to ® make Diſciples of all Nations, by baptis- 


ing them in the Name of the Father, and of 
the Son, and of the Holy Ghoft, He here joins 
himſelf and he Holy Ghoſt with the Father 
in the ſame Form of Baptiſm, the moſt ſo- 
lemn Act of Worſhip, whereby all Nations 
were to renounce their falſe Gods, and be ini- 
tiated into the Chriſtian Faith. What muſt 
all Nations think was the Import, and In- 
tention, of ſuch a Rite, but that inſtead of 
all thoſe Deitzes, which they had before 


1 Matt. xxv1li. 18, 19. m Maurer! exrTGOT. 
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bowed down to, they were now to ſerve, 
worſhip, and adore, tbe Father, the Son, and 
the Holy Ghoſt. Baptiſm is, as I ſaid, un- 
doubtedly an Act of Worſhip. It is a ſolemn 
Form of entering into Covenant with God. 
and dedicating ourſelves to his Service. Since 
therefore we are equally, and indiſcriminately, 
baptized in the Name of the Father, of the 
Son, and of the Holy Ghoſt, we devote our- 
ſelves equally to the Service of each of theſe 
three Perſons. Here is no Diſtinction, or 
Limitation ; no Intimation given that leſs 
Honour, or Homage, was hereby intended to 
be paid to the two laſt, than to the firſt of 
theſe three Perſons. I have before urged 
this Argument at large in my Vindication of 
the Doctrine of the Trinity, P. ii. pag. 54, 
&c. It has alſo been frequently inſiſted on 
by other Writers, as particularly by Biſhop 
Stilling fleet, * Dr. Waterland, * Dr. Berriman, 
&c. See alſo * Mr. Bingham's Vindication. 


And to this our Author has nothing to 


offer, but only Objections, which have been 
anſwered over and over again. He ſays that 


» Diſcourſe on the Trinity, Ch. ix. 9 Sermon viii. 
at Lady Moyers Let, f Sermon vi. p. 116, &c, 
4 Pag. 36, &c. Pag. 103. 
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our Lord had taught his Diſciples that there 
was One God the Father, and none other but 
he, Mar. xii. 32. But---the Father - is his 
own Addition : 'tis not to be found in the 
Text cited. We all believe there is One only 
God, the Father unbegotten, the Son begotten 
of the Father, the Holy Ghoſt proceeding from 
the Father, and the Son. * And with this our 
Belief of the Unity, the Doctrine of the Tri- f 
nity has been frequently ſhewn to be no way 1 
inconſiſtent. f 


t We are told next, that the Apo/iles fre- 
quently baptized only in the Name of Feſus ; 
Chriſt. But how does this appear? His Ex- 
amples from Scrip/ure prove nothing. It 
will not follow, that becauſe the Name of 
Feſus Chriſt only is mentioned, therefore the 
two other were omitted in the Form of Bap- 
Ziſm. Nor can we believe that the Apoſtles 
did not obey our Lord's expreſs Command, 
but altered the Form of Baptiſin, which he 

had preſcribed, only becauſe the Form, in 
which they baptized, is not on every Occa- ; 
fion expreſſed at large. As Mr. Bingham has 7 
obſerved before me, theſe general Expreſſions 


„ 


* See particularly Vaterland, Sermon iv. on this very Text. 4 
d P age 105. . J 
| of 
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of being baptized into Chriſb, or in the Name 
of the Lord Jeſus, are applicable to all of us, 
who have received the Chriſtian Baptiſm, even 


when the preſcribed Form was uſed. And 
he might as well argue that, becauſe the re- 
ceiving the Communion is ſometimes expreſ- 
ſed by breaking of Bread, therefore there was 
no Cup adminiſtred. And with the fame inge- 
nious Writer I alfo obſerve, that one of thoſe 


very Inſtances produced by our Apologiſt af- 


fords a ſtrong Proof that the Apoſtles baptized 


in the Name of the Holy Ghoſt. We res, 


Acts xix. that Paul, finding certain Diſciples 
at Epheſus, aſked them whether they had re- 


cei ved the Hey Ghoſt. And they ſaid unto 
him, We have not ſo much as heard whether 
there be any Holy Ghoſt. And he ſaid unto 


them, Unto what then were ye baptized? And 
they ſaid, Unto John's Baptiſin. 


» But our Apologiſt tells us, that the Nicene 
Council pronounced Baptiſm to be invalid, that 
was not performed in the Name of the Father, 
Son, and Holy Ghoſt --- flatly contrary to what 
appears to have been ſometime the Practice 


of the Apoſtles themſelves, What does he 


Page 106. 


G 2 mean 
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aean that this Council firſt pronounced the In- 
validity of ſuch Baptiſm. This is contrary to 
all Hiſtory. How often has it been proved 
that this Form of Baptiſm has been invari- 
ably retained in the Chriſtian Church long 
before the Council of Nice, and always thought 
to import the Divinity of the Perſons, in 
whoſe Name Baptiſm was adminiſtred, and 
that long before the Council of Nice. Tuſtin 
Martyr bears witneſs, that in his Time Chriſ- 
tans were baptized in the Name of God the 
Father and Lord of all, and of our Saviour 
Jeſus Chriſt, and of the Holy Ghoſt. He 
tells us alſo that Chriſtians worſhipped and 
adored theſe three Perſons, and therefore were 
unjuſtly called Arheifts. Tertullian has: a 
Treatiſe on Baptiſin, in which he tells us 
that in Baptiſm our Faith is ſealed in the Fa- 
ther, and the Son, and the Holy Ghoſt ; and 
that the Teſtimony of our Faith, and Covenant 
of our Salvation, is confirmed by Three. The 
ſame * Tertullian in his Book againſt Praxeay 
ſays, that our Lord commended his Apoſtles 70 
baptize in the Name of the Father, and the 
Son, and the Holy Ghoſt, and not in one only: 
and that it was therefore the Cuſtom of the 


w Apol. ii. p. 94. * Ib. p. 56. 1 C. vi. 
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Church to dip the Perſon baptized, not once 
only, but three Times, at the Name of each Per- 
Jon. * Hippolytus in his Book againſt Noetus 
teaches that we cannot otherwiſe believe in one 
God, unleſs we really believe in the Father, the 
Son, and the Holy Ghoſt ; and ſays, that our 
Lord, knowing that the Father would be glori- 
fied only in this Manner, delivered, after he 
was riſen, the Form of Baptiſm to his Diſci- 
ples, ſhewing that whoever ſhould leave out one 
of the Three would not honour God perfectly, 
for by this Trinity the Father is glorified, —— 
Origen * ſpeaking of Bapti/m, ſays that it is 
the Fountain of ſpiritual Gifts, by virtue of the 
Invocations there made by every one, who de- 
dicates himſelf to the Godbead of the adorable 
Trinity. — And in his Comment on Rom. vi. 
3. he obſerves that what St. Paul here ſays of 
baptizing into Chriſt, does not denote any new 
Form of Baptiſm: for no other Form of Bap- 
fiſm was ever thought lawful, © befides that 
which was given in the Name of the adorable 
Trinity, according to the Command of Chrift. 
And St. Paul (he ſays) is not ſpeaking of the 
Form of Baptiſm, but of Chriſt's Death, and 
our conforming to it, as fignified in Baptiſm. 


C. xiv, p. 16, » Comment in Job, p. 124. 


Cyprian, 


( 54 ) 
Cyprian, in his Epiſtle to Jubaianus, ſays that 
the Form of Baptiſm implies the Doctrine of 
the Trinity, in whoſe Sacrament Nations were 
to be baptized. In the ſame Epiſtle he af- 
ſerts, that he Baptiſm of Hereticks, who bap- 
tiged in the Name of Chriſt only, was invalid. 
How (fays he) can ſome ſay that a Perſon can 
obtain Remiſſion of Sins, if he be baptized only 
in the Name of Jeſus Chriſt, fince Chriſt com- 
manded all Nations to be baptized in the com- 
pleat and undivided Trinity? And he tells us 
that when St. Peter called upon the Fews to 
be baptized in the Name of the Lord FJeſus 
Chriſt, the Meaning was, not that the Father 
ſhould be omitted, but that the Son ſhould be 
added to the Father, in whoſe Name alone 
the Jewiſh Baptiſm ran. There is another 


remarkable Paſſage in this ſame Epiſtle. 


* He aſks how any Perſon baptized by theſe 
Hereticks could be ſanctiſied, and made the 
Temple of God? Of what God (ſays he) is 
he made the Temple? If of the Creator, be 


cannot be ſo, who doth not believe in him. If 


of Chriſt, he cannot be his Temple, who denies 
Chriſt to be God. Tf of the Holy Ghoſt : but 
fince © theſe three are one, how can he be at 


e Epiſt. 73. p. 200. 4 Ibid. p. 205-6. 
P. 203. Here is a plain Reference to 1 eb v. 7. 
"© | eace 
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Peace with the Holy Ghoſt, who is at Enmity 
with the Father, or the Son? * It appears 
then from theſe early Writers, that the Form 
of Baptiſm in the Name of the three Perſons in, 
the Trinity, was conſtantly uſed in the CH 
tian Church from the Beginning, and thought 
to import the Divinity of each Perſon, that 
it was judged to be the Practice of the 
Apoſtles themſelves, and that no other Bap- 
tiſm was thought valid. And yet our Apolo- 
giſt would repreſent the Nicene Council as firſt 
pronouncing Baptiſm to be invalid, which 
was not given in this Form, and runs Riot 
upon theſe Fathers for ſetting up their Wiſe 


dom againſt that of the Apoſtles. But where 


has he his Hiſtory ? I have looked into the 
Canons of the Councils of Nice, and can find 
no ſuch Decree. * Nor did Arius, or any of 
his Followers before Eunomius, uſe any other 
than the common Form of Baptiſin. There 
is indeed one Canon, the 19th, which or- 
dains that the Paulianiſts ſhall be re-baptized : 
but the Reaſon for this is not ſpecified in the 
Canon. And they ſeem to refer to a Deci- 
ſion which had been made before. There 


g See alſo Bingham Antiq. B. xi, C. 3. ſect. 2, 3. Water- 
land Serm, on Matt. xxviii. 19. 


d Bingham Ibid. ſect. 11. 


had 


( 56 ) 
had been a great Diſpute in the Church in 
the preceding Century about the Re-bapriza- 
tion of Hereticks. Cyprian, and others, had 
contended that all Bapti/m given by Hereticks 
was invalid. This Point was ſettled in the 
Council of Arles, held before that of Nice. 
They ordained that thoſe only ſhould be re- 
baptized, who had not been baptized in the 
Name of the Father, Son, and Holy Ghoſt. 
And this, as we have already ſeen, was always 
thought neceſſary. * This is alſo aſſerted in 
the Apoſtolical Canons, which, though not 
enacted by the Apoſtles, are judged by learn- 
ed Men to be more ancient than the Council 
of Nice. They ordain that he Biſhop, or 
Priefl, who does not baptize into the Father, 
and the Son, and the Holy Ghoſt, and perform 
the three Ablutions of one Myſtery, but only one 
Ablution into the Death of Chriſt, ſhall be de- 
poſed. For (ſays the Canon) our Lord ſaid 
not, Baptize into my Death, — but into the 


Name of the Father, and of the Son, and of 
the Holy Ghoſt. 


We can ſtill produce farther Authority 
from an Heathen Writer. * In the Dialogue 


; Canon 41, 42. * See Fabricius Biblioth, Græc. 
I. iv. c. 16. Voſſius de Hiſtor, Græc. L. ii. c. 11. 
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entitled Philopatris, aſcribed to Lucian, but 
certainly the Work of an Author of the ſecond 


Century, a Chriſtian is in a jeering Manner 


introduced, as catechifing a Heathen. The 
Heathen aſks him — Whom ſhall I wear by g 
The Chriſtian anſwers—By the God that reigns 
on high ; the great, the immortal, the heaven- 


ly, the Son of. the Father, the Spirit that pro- 


ceedeth from the Father, one of three, and 
three of one ; theſe believe to be Jupiter, theſe 
efteem to be God. The Aquration plainly 
refers, either to the Form of Baptiſm, or to 
the Profeſſions of Faith required of Catechu- 
mens before Baptiſm. And from hence it ap- 
pears that Perſons embracing Chriſtianity de- 
voted themſelves to the Service of the Fa- 
ther, the Son, and the Holy Spirit ; and that 
the Doctrine of a Trinity in Unity was the re- 
ceived Doctrine among Chriſtians in thoſe 
early Times. CE 


- ® Nay the Form of Baptiſin carried with it 
ſo ſtrong a Proof of the Doctrine of the Tri- 
nity, that many of thoſe, who denied this 
Doctrine, judged it neceſſary to baptize in an- 

1 See Bull Def. Fid. Nic. Sect. ii. c. 4. No 11. Water- 


land Serm. on Matt. xxvili. 19. 
get Bingham Antiq. B. xi. ch. 3. Vaterland as above. 
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other Form, as particularly Eunomius, and 
probably before him Paul of Samaſata. Some 
of theſe baptized into the Death of Chrift : 
® others in the Name of the Father uncreate, 
the Son created by the Father, and the ſancti- 
Hing Spirit created by the Son. A modern 
Author, taken Notice of by ” Biſhop Bull, 
was pleaſed to ſuggeſt a Suſpicion that theſe 
Words — In the Name of the Father, and of 
the Son, and of the Holy Gh. have been 
added to the Text. And he makes Uſe of 
the ſame Argument, as our Author, vi. that 
the Apoſtles baptized only in the Name of our 
Lord Jeſus. Theſe were more daring, and 
impious, but yet more open, and conſiſtent, 
than thoſe, who retain this F orm, and yet 
* paraphraſe it away into no more than receiv- 
ing Men to @ Profeſſion of the Belief, and an 
Obligation to the Practice of that Religion, 
which God the Father has revealed and taught 
by the Son, and confirmed and eſtabliſhed by the 
Holy Ghoſt. And I wonder that Mr. Lindſey. 
who has altered fo many things in our Li- 
turgy, ſhould retain this Form, fo flatly con- 


n Socrates Hiſt. L. v. C. 24. 0 Ehipban. Heres. 76. 
y Poſthumous Works Vol, iii, p. 8 50. 
Dr. Clarke's Paraph. OY 


v7 frary 


* 
Q 
4 
0; 
4. 
2 
. 
„ 
„ 
* 
6 34 
1 
1 
* 
* 
by © | 
; 


Fr 
3 
N 
3 
„ 
5 
- 
. 
* „ ö 
be af 
4 . 
il A 
:Y oo 
1 Bo 


71 0 
. 
V 
= 
Y . 
. 
pI 
p - 
1 FA} 
B44 
| 
70 


4 * * 
* * * * * — as. * F * 
2 2 * 0 ®* x 5 1 3 ) Sas tw , F me uo" YI 4 4 n * 
1 e 1 5 1 = er ps 5 1 0 4 5 . a 
>, 5 _ k 2 4 * * * . — Se EY | wh « ; 
2 REM. We. E . e N G TS». EL 1 "Ew hs, a I 4 - 8 nf 
a WP Skit” BEL ao * 


39 


trary to what appears to him to have been 


ſometimes the Practice of the Apoſtles themſelves. 


But our Apologiſt does not think that from 
the Son, and Holy Ghoſt, being thus named to- 
gether with the Father, their Equality to each 
other may be inferred, becauſe in ſome other 


| Paſſages of Scripture God and his Creatures are 
Joined together, To this old Objection I an- 


ſwer in the Words of the excellent Biſhop 
Stilling fleet: * « Can any Man of Senſe 
* imagine theſe Places contain a Parallel with 
«© a Form of Words, wherein Men are en- 
ce tered into the Profeſſion of a new Religion, 
and by which they were to be diſtinguiſh- 
* ed from all other Religions? In the former 
e Places the Circumſtances were ſo notorious 
e as to God and the Civil Magiſtrate, that it 
t ſhews no more than that the ſame exter- 
nal Acts may be uſed to both, but with 
e ſuch a different Intention as all Men un- 
ce derſtood it. What if St. Paul name the 
« elec? Angels in a ſolemn Obteſtation to 
* Timothy, together with God, and the Lord 
« Feſus Chriſt? What can this prove but 


* 


Pag. 107. Piſcourſe in Vindication of Doct. 
of Trinity, C. ix. p. 219. The like Anſwer is given by Mr. 


Bingham. 
| H 2 te that 
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« that we may call God, and his Creatures to 
* be Witneſſes together of the ſame thing ? 
* And ſo Heaven and Earth are called to bear 
« Witneſs againſt obſtinate Sinners: may 
| « Men therefore be baptized in the Name of 
« God and his Creatures? — So that theſe In- 
<« ſtances are very remote from the Purpoſe.” 


| What our Author would infer from 1 Cor. 
1. 13. I amat a Loſs to comprehend. St. Paul 
did not baptize the Corinthians in his own 
Name — therefore—what ? — If we had read 
that St. Paul did baptize in his own Name, this 
might have been to his Purpoſe. 


| But our Apologiſt tells us, that his Inter preta- 133 
| tion of the baptiſmal Form is confirmed by thoſe | ' 
Summaries of Chriſtian Faith drawn up in the * * 
1 firſt Ages after Chriſt, particularly that called the 
l Apoſtles Creed. — And after quoting ſome ri: 
4t diculous Reflections caſt on this Creed by 3 


ll ſome fooliſh Te eſuits, * he is pleaſed to ſay | | 
that nothing could more expreſsly condemn the | 
Doctrine of the divine undivided Trinity than | © 
this Creed of the Apoſiles; and hardly ſhall *' 


you meet with two greater Oppoſites than this 
Creed, and that which goes under the Name of | 


: Page 108, Page 113. 


Athanaſius 


„ 
Athanaſius—And yet he owns that this Creed 
was not compoſed by the Apoſtles ; and thinks 
himſelf at Liberty to leave out of his Liturgy 
ſuch Articles of it as he pleaſes. " In another 
Place he tells us, that the Creed called the 
Apoſtles, and the other Creeds of thoſe early 
Times, are a pregnant Proof that all Chriſtian 
People for upwards of three hundred Years af- 
ter Chriſt, till the Council of Nice, were gene- 
rally Unitarians, what is now called either 
Arian or Socinian.— We have here very con- 
fident Aſſertions without the leaſt Proof. I 
defy him, or the ſubtleſt Jeſuit upon Earth, 


to point out any thing in h Apoſtles Creed 
contrary, either to the Nicene, or the Atha- 
ian Creed: or ſhew any one Propoſition in 
theſe latter Creeds, which is condemned by the 
former. If the Doctrine of the Trinity is 
not expreſsly aſſerted in the Apoſtles Creed, fo 
neither is the Unzty of the Godhead. ] believe 
in one God — ſays the Nicene Creed We 
worſhip one God — ſays the Athanafian : —— 

the Apoſtles Creed ſays not ſto much. Nor 
was this Creed, as our Author himſelf owns, 
compoſed by the Apoſtles. It is no other than 
the Creed of the Church of Rome : and it is 


Page 24. 
not 


( 62) 


not ſo old in it's preſent Form as the Nicene 
Creed is, Our Apologiſt refers us to a Collec- 
tion of Creeds to be found in King's Enquiry 
into the Worſhip of the Primitive Church. I 
have not that Book by me: but I have the 
ſame learned Man's Critical Hiſtory of the 
Apojile's Creed, where our Apologiſt may find 
a full Confutation of all that he has advanced 
on this Head. * That learned Author has 
ſhewn that, though the greateſt Part of this 
Creed is of early Date, yet the exact Form of 
the preſent Creed cannot pretend to be ſo an- 
ſient as the Days of the Apoſtles by four Hun- 
dred Years. He proves that this Creed, by 
calling Chriſt the only Son of God, ſets forth 
that he is the true and natural Son of God, 
begotten before all Worlds, in ſuch a Way, or 
Manner, as never any other was, 1s, or can 
be: and that this Article of the Creed is coeval 
with Chriſttanity itſelf, and denotes Chriſt's di- 
vine Nature. * Chriſt cannot indeed be called 
the only Son of God in any other reſpect, but 


that of his Divinity. He alſo ſays that the 


Reaſon why ſo little is ſaid of the Holy Ghoſt in 
this Creed, is becauſe there was not ſo great a 


x Chap. i. p. 23, &c. y Chap. iii. p. 131, &c. 
= See Bull Jud, Eccl. Cath. Cap. v. Ch. vi. 
p. 318, &c, 
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Controverſy in the Primitive Church concern- 
ing the Divinity, and Perſon, of the Holy Ghoft : 
but that &:s Divinity was intended by the Creed's 
requiring us to believe in him, whereas we are 
only required ſimply to believe the other Articles. 


> The learned Mr. Bingham in his Antiqui- 
ties has given us a Collection of the Creeds of 
theſe early Times. The firſt I can find is in 
Treneus. He tells us that Chriſtians at their 
Baptiſm received à certain and unalterable Rule 


of Faith from the Apoſiles, which was to be- 
lieve in one God, the Father Almighty, who 


made Heaven and Earth, and the Sea, and all 
Things therein; and in one Chriſt Jeſus, the Son 
of God, who was made Fleſh for our Salvation, 
and in the Holy Ghoſt, who ſpake by the Pro- 


phets — and then follows ſoon after, in the 


ſame Creed that every Knee ſhould bow, of 
things in Heaven, and things on Earth, and things 
under the Earth, to Chriſt Feſus, our Lord, and 
God, and Saviour. We have ſeveral Forms 
of Faith in Jertullian; one in his Book of 
Preſcriptions againſt Hereticks, another in his 
Book De velandis Virginibus. Theſe, though 
not the ſame, yet differ but little from the 


b B. x. C. 4. e Cap. 1. 1, &c. 
Apoſtles 
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Apoſtles Creed. But we have till another in 
his Book againſt Praxeas, which is more full 
and expreſs. He there ſets forth the Faith 
of Chriſtians, as believing in One God, but un- 
der this Diſpenſation, that the One God has a 
Son, his Word, who proceeded from him, by whom © 
all Things were made, and without bim nothing 

Was made; that he was ſent by the Father, and 
born of the Virgin, both Man, and God, the Son 

of Man, and the Son of God, &c. that be ſent 
from his Father the Holy Spirit, the Paraclete, 
the Santtifier of the Faith of all thoſe who be- 
Heve in the Father, the Son, and the Holy Ghoff, 4 
=» This Rule of Faith (he fays) was delivered 
down from the Beginning of the Goſpel. And 
afterwards he adds, that wwe muſt keep the 
Myſtery of the Oeconomy, or Diſpenſation, which 
difpoſes the Unity into a Trinity, the Father, and 

the Son, and the Holy Ghoſt---three of one Sub- 
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| flance, State, and Power. --- There is another 
| | Form of Apoſtolical Doctrine collected by | 
it Origen in his Book of Chriſtian Principles. | 


li There, among other things, Chri/##ans are ſaid 
to believe that there is one God, wwho created all 
things ; that Feſus Chriſt was born of the Father | 
before all Creatures that being God, he was © 


0 2 Cap. ii. 
ll! 3 made 
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made Fleſh, and being Man, he ſcontinued the 


fame God that he was before.—Laſtly, he fays 


that che Apoſtles delivered that the Holy Ghoft 
was aſſociated to the Father and Son in Ho- 


nour, and Dignity. We have alſo among the 


Works of Gregory, commonly called Thau- 
maturgus, * a Creed, which he compoſed for 
the Uſe of his own Church, in which the 
Doctrine of the Trinity is moſt expreſsly aſ- 


ſerted.—There is One God, the Father of the 


living Word—And One Lord, One of One, God 
of God—And One Holy Ghoſt, having his Sub- 
bftence from God A perfect Trinity, undivid- 
ed, unſeparated 1 in Glory, Eternity, and Domi- 
nion and a great deal more to the ſame 
Purpoſe. We have alſo another Confeſſion 
of Faith of Lucian the Martyr, recorded by 
Atbanaſius, Socrates, and Hilary, which * (tho? 
the Arians falſely pretended there were ſome 
Expreſſions in it favourable to them, ) plainly 
aſſerts the Divinity of Chriſtl. It calls him the 
Only -begotten Son of God, the God, by whom 
all Things were made, begotten of his Father 
before all Ages, God of God, whole of whole, 
One of One, Perfe of Perfect, &c. —— I 


e See the Genuineneſs of this Creed vindicated by Bp. 
* Def. Fid. Nic. Sect. ii. C. 12. n. 2, 3. 
\ © Tbid, Sect, ii. C. 13, 
I ſhall 
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ſhall mention only one more, and that is the 
Creed of the Church of Jeruſalem, as we have 1 
it in Cyrill's Catechetical Lectures. This 
Cyrill was Biſhop of FJeruſalem about the *'* 
Middle of the fourth Century. This Creed 
muſt be older than the Lectures, which com- 
ment upon it. It differs from the Nicene 
Creed. It has not thoſe Articles, by which 
the Nicene Fathers guarded againſt the Er- 
rors of Arius, as — conſubſtantial — very God 
of very God ; — and therefore muſt be more 
antient than this Council. It is probably the 
moſt antient perfect Form of a Creed publick- 
ly uſed in the Church now extant, and had 
been for ſome time the Creed of the Church 
of Jeruſalem. And yet this Creed calls he 
Lord Jeſus the Only-begotten Son of God, 
begotten of his Father before all Worlds, 
the true God, by whom all things were 
made. Theſe are the Creeds of thoſe early 
Times, which our Apologi/t refers 'to as preg- 
nant Proofs, that all Chriſtian People before 
the Council of Nice were Arians, or Socinians. 
» But he thinks it ab/o/utely neceſſary that the 
leſs learned ſhould be told ſo. For theſe in- 
deed his Performance is calculated. It is 


s See Zull Jud, Eccl, Cath. C. vi. | 
the 


9 
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the unlearned and unſtable only that he can 
hope to beguile. But let me deſire this In- 


ftruetor of the fooliſh and unlearned to teach 


himſelf. Let him, if it is not too much 
Trouble, look into ſome of the Authors cited 
in the Margin . 


The ſame Writers will inform him, that 
Creeds were originally Confeſſions of Faith 
made at Baptiſm ; that in all Probability they 
at firſt contained no more than the Form of 
Baptiſm itſelf — I believe in the Father, the 
Son, and the Holy Ghoſt. And this was 
more expreſſive of the Divinity of each Per- 
ſon than the more enlarged Creeds, whoſe ad- 
ditional Articles disjoined the Names of the 
three Perſons, but ſtill retaining the Expreſ- 
ſion of believing in each Perſon. Soon after, 
other Articles were added, guarding againſt 
ſuch Errors, as from time to time ſprang up. 
Some of theſe Articles were probably inſert- 
ed in the Days of the Apoſtles themſelves. 


i Yoſſius de tribus Symbolis Diſſert. i. Uſer de Rom. 
Eccleſ. Symbol. Apoſt. Vet. Bull Jud. Eccleſ. Cath. Cap. 
iv. iv, v, vi. Bingham Antiq. B. x. Ch. 3 & 4. Ming Crit. 
Hiſt. of the Apoſtles Creed. Vall Hiſt. of Infant Baptiſm» 
P. ii. Ch. 9. ſ. 10, &. Stilling fleet Vindic, Doct. Trin. 
Ch. ix. Vaterland Sermon Matt, xxvili. 19. Import. Doct. 
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Theſe Creeds were different in different 
Churches. In the Roman Creed the Article 
of—Maker of Heaven and Earth—was pro- 
bably deſigned to guard againſt thoſe who 
held that the World was made by Angels, or 
by ſome evil Being. The ſeveral Articles re- 
lative to our Lord's Birth, and Crucifixion, 
might be deſigned to exclude thoſe Hereticks, 
who denied our Lord to be really Man. In 
this Creed they thought it ſufficient to ſet forth 
our Lord's Divinity, by calling him the only 
Son of God; a Title, which can belong to no 
Creature. In the Oriental Creeds, as in 
thoſe Parts Hereticks aroſe, who denied the 
Divinity of our Saviour, this Doctrine appears 
to have been more explicitly expreſſed. The 
ſame Doctrine is contained in all the antient 
Creeds : and the latter are only explanatory of 
the former. We acknowledge then the Apo/- 
tles Creed to be an excellent Summary of the 
Chriſtian Faith, but we cannot argue from it 
negatively. We cannot conclude that nothing 
is neceſſary to be believed, but what is 
fully, and explicitly, therein contained : nor 
any Error dangerous, but what is therein ex- 
preſsly condemned. Our Apologiſt might as 
well tell us that this Creed condemns the 
Proteflant Religion, becauſe the Errors of 

| Popery 


| 
1 
1 
] 
\ 
C 
1 


„ „„ _ A, me 


"<7 "Ih, i 


> Of o&* 


669 
Popery are not therein ſo particularly guarded 


againſt, as in our Articles, and other Proteſtant 
Confeſſions of Faith. 


I have now followed our Apologiſt through 
the Goſpels : I come now to the Ade, and 
Epiſtles. The Divinity of our Bleſſed Saviour 
is ſet forth in many Texts there, and the 
Proofs thereof ſet forth by many excellent 
Writers; and our Author's Exceptions ſuffi- 
ciently obviated by Mr. Bingham, and the 
learned Layman. I ſhall therefore confine 
myſelf to ſuch as relate to the Worſhip of 
Chriſt, We have already ſeen that tbe Di 
ciples worſhipped him on his Aſcenſion into 
Heaven and ſoon after we find them offer- 
ing up a Prayer to him — * They prayed, and 
faid, Thou Lord, which knoweſt the Hearts of 
all Men, ſhew whether of theſe two thou haſt 
choſen. *' This Prayer is, I think, addreſſed 
to Chriſt, not only becauſe the Word, Lord, 
was the uſual Appellation, by which they 
were wont to addreſs him, but becauſe “ the 
Apoſtles were his Meſſengers, and it was he, 


* Ari. 24, 
1 See IWhithy's Annotat. who. brings Proof of this from 
Woltzegenius, a Socinian Writer. 5 


= Matt. x. 1, &c.— John xx. 21. | 
and 


414 


and he alone, who appointed them. And 
therefore he was the proper Perſon to apply 
to, to fill up the Vacancy. And afterwards 
St. Paul was ordained Apoſtle by the ſpecial 
Appointment of Chriſt himſelf, who appear- 
ed to him. * Accordingly in the Beginning 
of almoſt all his Epiſtles, he ſtyles himſelf an 
Apoſtle of Jeſus Chriſt, * and declares that 
from him he received Grace and Apoſtleſbip. 
And * St. Peter, and St. Jude, call themſelves 
the Apoſtles of our Lord and Saviour Feſus 
Chriſt But to this our Apologi/t has two 
Objections ; iſt, becauſe in a fimilar Paſſage 
that follows ſoon after, the ſame Apoſtles ad- 
dreſs their Prayer in the ſame Terms to God 
the Father, As iv. 24, 29. But there is 
not in this Prayer one Term, nor one Word, 
the ſame, but only the Appellation of Lord. 
And ſurely it will never follow, that becauſe 
the Apoſtles ſometimes addreſſed their Prayers 
to God the Father particularly, and called 
him Lord, therefore they never called Chr:/t 
Lord, and never addreſſed their Prayers to 
him. But, ſecondly, Grotius is quoted, as 
concluding that this Prayer is addreſſed to 


n Acts ix. 1, &c. © x Cor. 1, &c. &c. 
P Rom. i. 5, 4 2 Pet. iii. 2, r Jude 17, 
s Page 128. 
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God the Father, and not to Chrift, becauſe 
the Perſon here addreſſed is ſaid to now 
the Hearts of all Men. But Grotius draws 
no ſuch Concluſion. He ſays indeed on this 
Paſſage---1 is the Prerogative of God only to 
judge certainly of the Hearts of all Men. And 
that is all he ſays: he does not ſpecify to 
whom he thinks this Prayer addreſſed. Gro- 
tius moſt certainly acknowledged both the 
Divinity, and the Omniſcience, of our Bleſſed 
Saviour: and in his Comment on John ii. 2 5. 
where Jeſus is ſaid to know what was in Man, 
he ſays, that is, in the inmoſt Receſſes of the 
Heart, which is the peculiar Prerogative of 
Ged.—Nay, our Author himſelf acknowledges 
that Chri/t ſaith of himſelf, Rev. ii. 23. I am 
he, which ſearcheth the Reins, and Hearts 
— but then he adds, that this is a derived 
Power. And what then? If Chri/t had this 
Power, whether derived or underived, there is 
an End of his Objection. He might be the 
Perſon, to whom this Prayer 1s directed. Nay, 
if this Power was entruſted with him for the 
Government of his Church, he muſt be able to 
hear the Prayers of his Church. But I muſt 
carry this Argument ſtill farther. * Chri/# had 


t See Matt, ix, 4. Xii. 25. Luke ix. 47. John ii, 24, 25. 
vi. 64. | | 


the 


( 72 ) 
the Power of Anowing Mens Hearts, and 
Thoughts, long before his Aſcenfion. * He 
had juſt before given his Apoſtles Proof, and 
they had acknowledged. that he knew all 
things. And therefore it is from hence moſt 
probable that he was the Perſon, whom they 
here addreſſed under the Character of him, who 
knew the Hearts of all Men. And we are not 
only taught in Scripture that Chriſt is omniſcient, 
but he in an emphatical Manner fays of him- 
ſelf —" I am he which ſearcheth the Reins and 
Hearts. This Text our Author quotes, and 
at the ſame time acknowledges that it is he 
Prerogative of God alone to ſearch the Heart of 
Man. Chriſt is therefore God by his own Con- 
feſſion. I muſt indeed own myſelf at a Loſs 
to comprehend how the peculiar Prerogatives 
of God can be communicated to a Creature, 7 
If theſe Attributes are derived to the Sen, fo | + 
muſt alſo be his eternal Power and Godbead: 
and we muſt acknowledge him to be God of 
God, Light of Light, very God of very God, 


11 The next Prayer addreſſed to Chriſt was 
[i by St. Stephen at his Martyrdom, * when he 
| called upon Chriſt, ſaying, Lord Feſus, receive 
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my Spirit. Our Anthor acknowledges it to 
be nnqueſtionable that St. S tephen atldreſſed this 
Prayer to the Lord Jeſus. But he is ready 
at an Evaſion: he tells us that he ſaw Him 
with Bis yes. — But where did he ſee him? 
not on Earth, but in Heaven what a Space 
between? —— (to uſe his own Words) He 


ſew him with hit Eyes—but could he hope 


that the Son of Man, with ſuch a Space be- 
tern, could hear him with his Ears. — A 
proper Anſwer this to ſuch a trifling Objec- 
tion.—But to be ſerious. If our Lord could 
hear in Heaven, his Dwelling-Place, the Sup- 
plications made to him here on Earth, what 
better Proof can we defire of his Divinity ? 


It muſt be equally eaſy to him to hear thoſe 


who ſee him not, yet believing addreſs them- 
ſelves to him. Beſides this Viſion appeared 


to St. Stephen on the finiſhing his Speech. 


They afterwards ran upon him, and caſt him 
out of the City, and floned him. This muſt 
take up ſome Time: and we have no Reaſon 
to ſuppoſe that the Viſion continued to ap- 
pear to him at this Diſtance of Time, and 
Place, or that his Lord Jeſus was in Sight, 
when he addreſſed his Petition to him. But 
St. Stephen calls him the Son of Man. And 

4-4 | ſo 
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ſo do all of us call him. - But this Son of 
Man was alſo the Only-begotten Son of God, 
perfect God, as well as perfect Man. No 
other Son of Man could hear, or grant, ſuch 
a Petition — Lord Teſus receive my Spirit — 
Was this a Prayer to be addreſſed to a mere 
Man? It was a Prayer, that none was able 
to grant, but zhe God of the Spirits of all Fleſh. 
It is the ſame Prayer, which our Lord him- 
ſelf made to his Father, when, now expiring 
on the Croſs, * he cried with a loud Voice, 
Father into thy Hands I commend my Spirit, 
And what adds great Confirmation to what is 
here faid, is that it was cuſtomary for the 
Chriftian Martyrs to direct their laſt Prayers 
perſonally to Chrift, after the Example of St. 
Stephen. 


> By the ſame Evaſion our Apologiſt would 
explain away another Paſſage of Scripture 
where Worſhip is offered to our Bleſſed Sa- 
viour in the fifth Chapter of the Revelations. 
But did he never read the whole Chapter ? 
How then came he to paſs by v. 8, where we 
read that the four Beaſts, and the four and 
twenty Elders, fell down before the Lamb, 


y Job. iii. 14—16, * Luk, Xxiil, 46. 
Bing bam. Antiq. B. xiii, Ch. 2. S. 3. dP. 1 30. 
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having every one of them Harps, and golden 
Vials full of Odours, which are the Prayers of 
Saints, Here we ſee both Worſhip, and 
Prayer, offered to the Lamb, the Prayers of 
all the Saints —And at v. 13. the fame Wor- 
ſhip is offered indiſcriminately, both unto him 
that fitteth upon the Throne, and to the Lamb, 
by all the Angels and every Creature, which 
is in Heaven, and on the Earth—Bleſſing, and 
Honour, and Glory, and Power be unto him that 
fitteth upon the Throne, and to the Lamb for 
ever and ever: — And the four Beaſts ſaid 
Amen. —— But this our Author tells us 7s 29 
more than a Declaration of their Reverence of 
him. No. If falling down before him, of- 
fering him up Prayers, aſcribing to him Ho- 
nour and Glory in the moſt ſolemn Manner, 
and jointly with God Almighty, is not divine 
Worſhip, it is not eaſy to ſay what is divine 
Worſhip. This Viſion of St. Yohn anſwers to 
the Appearance of God in the Tabernacle, and 
Temple, and is nearly the fame, which ap- 
peared to the Prophets Iſaiab, Ezekiel, and 
Daniel. God is repreſented as fitting on His 
Throne in Heaven. Chriſt is repreſented under 
his Character of Mediator by the Figure of 


© See my Sermon on Joh. xii. 41, 4 J. vi. 1, &c, 
'e Ezek. i, &c. f Dan. vi. 9, &c. 
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ſo do all of us call him. But this San of 
Man was alſo the Only-begotten Son of God, 
perfect God, as well as perfect Man. No 
other Sen of Man could hear, or grant, ſuch 
a Petition — Lord Jeſus receive my Spirit — 
Was this a Prayer to be addreſſed to a mere 
Man? It was a Prayer, that none was able 
to grant, but the God of the Spirits of all Fleſh. 
It is the ſame Prayer, which our Lord him- 
ſelf made to his Father, when, now expiring 
on the Croſs, he cried with a loud Voice, 
Father into thy Hands I commend my Spirit, — 
And what adds great Confirmation to what is 
here ſaid, is that it was cuſtomary for the 
Chriftian Martyrs to direct their laſt Prayers 
perſonally to Chrift, after the Example of St. 
Stephen. 


> By the ſame Evaſion our Apologit would 
explain away another Paſſage of Scripture 
where Worſhip is offered to our Bleed Sa- 
viour in the fifth Chapter of the Revelations. 
But did he never read the whole Chapter ? 
How then came he to paſs by v. 8, where we 
read that the four Beaſts, and the four and 
twenty Elders, fell down before the Lamb, 


y Job. iii. 14—16, * Luk, xxiii. 46. 
Bing bam. Antiq. B. xiii, Ch. 2. S. 3. P. 13o. 
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having every one of them Harps, and golden 
Vial, full of Odours, which are the Prayers of 
Saints, Here we ſee both Worſhip, and 
Prayer, offered to the Lamb, the Prayers of 
all She Saints —And at v. 13. the ſame Wor- 
ſhip is offered indiſcriminately, both unto him 
that fitteth upon the Throne, and to the Lamb, 
by all the Angels and every Creature, which 
is in Heaven, and on the Earth—Bleſſing, and 
Honour, and Glory, and Power be unto him that 
fitteth upon the Throne, and to the Lamb for 
ever and ever : — And the four Beaſts ſaid 
Amen. But his our Author tells us 10 29 
more than a Declaration of their Reverence of 
him. No. If falling down before bim, of- 
fering him up Prayers, aſcribing to him Ho- 
nour and Glory in the moſt ſolemn Manner, 
and jointly with God Almighty, is not divine 
Worſhip, it is not eaſy to ſay what is divine 
Worſhip. This Viſion of St. Fohn anſwers to 
the Appearance of God in the Tabernacle, and 
Temple, and is nearly the ſame, which ap- 
peared to the Prophets 1/aiah, © Ezekzel, and 
Daniel. God is repreſented as fitting on his 


Throne in Heaven. Chriſt is repreſented under 
his Character of Mediator by the Figure of 


© See my Sermon on Joh. xii. 14. vi. 1, &c, 
'e Ezek. i, &c. Dan. vi. 9, &c. 
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q Lamb that was ſlain. His Exaltation under T / 
that Character is here repreſented, and the |} , 
Homage and Worſhip paid him on that Oc- 1 
caſion by Men, and Angels. But it is ob- 7 
ſervable that, though he ſtands in that Capa- a 
city diſtinguiſhed from him who fat on the ( 
Throne, yet equal Worſhip is paid to both 1 
without any Diſtinction. And the like Titles, \ 
and Appellations are given to both. Is he b 
who fat on the Throne ſaid to live for ever and b 
ever? ® ſo our Lord faith of himſelf — I am n 
alive for evermore. As the four Beaſts ſtyle e: 
him who ſat on the Throne Lord God Almighty, 
which is, and which was, and which is to come, | 
ſo our Lord aſſumes to himſelf the ſame Titles. = 
As we read that there were ſeven Lamps of 8 0 
Fire burning before the Throne, which are the o 
Seven Spirits of God, ſo in the preceding ar 
Chapter we read that our Lord is ſtyled 6e 4 
that hath the ſeven Spirits of God *. Nay, the S 7 
Throne itſelf is called the Throne of God, and E 
of the Lamb. 1 
|  - 
In the ſame Manner St. Paul, ſpeaking of cc: 
our Lord, ſays, that God bad highly exalted 7 
E Ch. i. 18. b i. 8, 11, 17. See Dr. Waterland's N 2 
Sermon on Job. xvi. 15. P. 217, &c, ni. 1. 4 
Mü. 3, 1 Phil. ii. 9, &e. | L 
| im, 2 
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him, and given him a Name, which is above 
every Name: that at the Name of Feſus every 
Knee ſhould bow, of things in Heaven, and 
things in Earth, and things under the Earth; 
and that every Tongue ſhould confeſs that Jeſus 
Chrift is God, to the Glory of God the Father. 
This Text ſo expreſſive of the Homage, and 
Worſhip, paid to our Lord by all Creatures 
both in Heaven, and Earth, Mr. Linſey onlv 
barely refers to. I ſhall therefore content 
myſelf with referring him to Dr. Waterland's 


excellent Sermon on this Text. 


And that our Lord was to be worſhipped 
by Angels, as well as Men, appears from ano- 
the remarkable Paſſage of Scripture, which 
our Apologiſt has wholly omitted. The Dig- 
nity of the Son, and his Superiority to the 
Angels, is afſerted in very full and ſtrong 
Terms in the firſt and ſecond Chapter of the 
Epiſtle to the Hebrews ®. He is ſaid to be 
the Brightneſs of his Father's Glory, and the 
expreſs Image of his Perſon. He is expreſsly 
called God, ſaid to have laid the Foundation of 
the Earth, and created the Heavens; and to 
upbold all Things by the Word of bis Power. 


m Heb. i. 3, &c. See Waterland's Sermons at Lady Myers 


And 


Lectures. P. 62. &c.— 154. &. 
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And all the Angels of God are called on to 
worſhip him. Afterwards we read thou 
madeſt him a little lower than the Angels—or, 
as the Words may better be rendered“ for a 
little Time lower than the Angels.—The Son of 
God therefore was before his [ncarnation ſupe- 
rior to all Angels, and conſequently no Angel: 
but was God, and worſhipped by all the Angels. 
And if the Angels were bound to worſhip him, 
much more we, who bear a nearer Relation 
to him, he being our Redeemer, as well as 
our Creator. 


The Apoſtles in their Epiſtles have not 
given us any particular Forms of Prayer, nor 
have we perhaps any direct Invocations of 
Chrift in them: and nothing leſs it ſeems will 
ſatisfy Mr. Linſey. But we have full Proof 
that the Chritians in thoſe Days did worſhip 
Chriſt. Chriſtians are deſcribed by the Title 
of thoſe who call on the Name of our Lord 
Feſus Chriſt, 1 Cor. i. 2, But our Apolog iſt 
has found out another way of tranſlating this 
Term. He renders it, all them that are called 
by the Name of our Jeſus Chriſt — and he has 
luckily the Authority of an able Commenta- 


> Bpez,9 Ti. See Grotius, Hammond. 9 . 133. 
tor, 


MA. Mo jo — my 


8 8 _— 
e 


1 9 


— 4 at 


— — 


LI , POW a” 
1 3 ² ö — ö Lo n 4 1 
* 


679 
tor, Dr. Hammond, to ſupport him. But he 
might have known that this Interpretation of 
the Text is fully confuted by Dr. Whitby in 
his Annotations. One need indeed only turn 
to the Texts cited by Dr. Hammond. The 
Word manu by itſelf indeed” ſignifies 
called, or named. And out of five Texts 
which the Doctor has produced, four prove 
no more, as Matt. x. 3.— Luk. xxii. 3.— As 
i. 23. — iv. 36.—And the fifth — 4s vii. 59. 
proves directiy againſt him. The Word 
eTixaAs eve is there plainly uſed not in the 
Paſſive, but the Middle Voice, and ſignifies ac- 


tively, calling upon, or invoking : and is by 
Dr. Hammond himſelf rendered He continued 


in Prayer to God. And our Apologift, though 


he would expunge the Word Gad, yet allows 
it to be a Prayer, or Invocation. -But the ſame 
Verb eiu with an Accuſative Caſe 
following it, ought, according to all the Rules 
of Grammar, to be conſtrued in an Ave 
Senſe, Accordingly it always in Scripture 
ſignifies, either calling upon in Prayer, or ap- 
pealing to, as a Witneſs, of Judge. The 
learned Doctor has ſucceeded very happily in 
interpreting the New Teſſtament, by Compa- 
riſon with the Old, and with the Sepruagint 
Tranſlation. I wiſk he had taken the ſame 

Method 


( 8 ) 
Method here. To call upon the Lord, or nps 
the Name of the Lord, is a common Phraſe 
uſed in the Old Teftament to fignify the Wor- 
ſhip of God: and is expreſſed in the Seprua- 
gint by the Verb—irwaatmmuwm—in the Middle 
Voice. Thus we read, Gen. xii. 8. that Abra- 
ham built an Altar unto the' Lord, and called 
upon the Name of the Lord — erexaNioaro ini 
r wipari Kyi — and ſo again — xiii. 4. and 
xxi. 33. — Where it is expreſſed — erixzanorard 
To ove Kuprs — Tſaac alſo built an Altar, and 
called upon the Name of the Lord, as we read, 
Gen. xxvi. 25. where again it is tranſlated — 
krete T9 pea Ke —? The fame Phraſe 
of calling upon the Name of the Lord is uſed 
in the ſame Senſe in many other Places. ET:- 
xc Ati bt tow kihuu, or b Gs is alſo uſed in 
many Places in an Active Senſe to ſignify the 
Worſhip of God. The like Phraſe is uſed in 
the ſame Senſe in many Places of the New 
Teſtament, and particularly in thoſe, on which 
the Doctor would put another Interpretation: 
and ſo he himſelf in his Paraphraſe acknow- 
ledges. We have already ſeen this in A#s 
vii. 59. Again St. Peter quotes the Pro- 


P Kings xviii. 24 —1 Chron. xvi. 8.—-P/al. Ixxix. 6.--Ixxx, 
18.--xCix. 6.--Cv, 1,--CXvi. 4. 17. —/. Ixiv. 7, — Fer. x. 24. 
Lan. iii. 54. — Joel, ii. 32.— Zech. Xi, . Add, ii. 21. 
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pheey- of Joel, and applies it to the Times 
of the Goſpel —n4;, 0% & ETIKGNETETAL T0 
ovopus Kip owbhoira, — Whoſoever ſhall call 
upon the Name of the Lord ſhall be ſaved. In 
the Prophet the Phraſe plainly fignifies (as it 
ddes in all other places of the Old T eftament) 
the ' Worſhip of God: and therefore muſt ſig- 
nify the fame in the Citation. The fame 
Prophecy is alſo cited 'by St. Paul, Rom. x. 
13. another Text produced by Dr. H. 
which proves directly againſt him. For St. 
Paul applies this particularly to CHriſt. He 
was before ſpeaking of Faith in our Lord 
Jefas "Chriſt, v. 9, &c. and then adds, v. 12. 

The fame Lord over all is rich unto all that 
call upon him. Then follows this Quotation 
from Joel. And in the next Verſe the Apoſtle 
adds Hoe ſhall they call on him, in whom they 
have not believed? ——The Apoſtle is here 
ſpeaking of Chrift. To call upon him is there- 
fore ſomething different from, and ſubſequent 
to, "believing in him; and can ſcarce ſignify 
any thing elſe but worſhipping bim. And Dr- 
H. refiders * they ſhall conſtantiy confe eſs, 
pray,” and athere' 70 Chr . There cannot in- 
deetl well be a fuller Proof of the Divinity of 


r Feel. ii. 32. 
— EB Chriſt, 
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Chriſt, and the Worſhip due to him, than 
this Paſſage. The Prophecy of Joel i is here 
applied to Chriſt. He therefore is Jehovah : 
and it is our Duty to call upon his Name, and 
worſhip him. And he is here ſaid to be 
Lord over all, rich unto all that call upon him: 
ready to hear, and to grant the Prayers of all 
his faithful Servants. There js one more Text 
produced by Dr. H. where he would in- 
terpret the Word in a Paſtive Signification, 
viz. Adds ix. 14. where Ananias ſays to the 
Lord, who appeared to him, — Here he (Saul) 
bath Authority. from the Chuf Priefts to bind 
all that call on thy Name — Ts eiu T6 
cue. But the Doctor himſelf renders this 
Paſſage — all that publickly avow the Worſhip 

of Chriſt. —And he refers to the ſame Phraſe, 
As xxii. 16. where he paraphraſes i it—joining 
with the Church in Performance of all Chriſ- 
tian Duties of Devotion to Gad. It cannot 
here, nor at v. 21. ſignify thoſe who were 
called by the Name of Chrif « for the D Yer 
ples were not called Chriſtians till ſome Time 
after at Autioch. And for the ſame Reaſon 
in the laſt-cited Text, As xxi. 16. where 
Ananias bids Saul ariſe and be baptized, and 


t Ad, xi. 26. 
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waſh away bis Sins, calling on the Name of the 
Lord — Irina Nerd wives 79 ns re Kvpis — muſt 
ſignify in an Active Senſe——worſhipping the 
Lord. Again, * they that call on the Lord out 
of @ Pure Heart, is a Phraſe uſed by St. Paul, 
2 Tim. ii. 22. where the Word cannot well 
bear a Paſſtve Signification, or fignify any 
thing elſe but the Warſhip of the Lord v. The 
ſame Verb alſo einc h be — is uſed by St. 
Peter, to ſignify the Worſhip of God. In 
ſome other Places, both of the O/d and New 
Teflamet, the Name of God is ſaid to be called 
on Perſons, or Things devoted to his Service: 
but here the Phraſe is different. The Word 
— our — is here a nominative Caſe prefixed 
to the V. 25. But, where the Verb — EN 
Nc,“ is followed by an Accuſative Caſe, it 
| always ſignifies to invoke, or worſhip, except- 
Ing only where it ſignifies to appeal to. I 
know that Dr. Clarke would conſtrw: it, as 
fignifyin g only believing in Chrifl, and acknows- 
ledging him as our Saviour. But, if we con- 
nder N the Phraſe in the Old Teftament 
always ſignifies the Worſhip of God, and that 
in ſome of the Texts cited, as Adds ii. 21, — 
xxil. 16. —Rom. x. 12, 13.— 2 Tim. ii. 22, — 


® 2 Tim, ii. 22. | ” 1 Pet. i. 17. 
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it cannot well bear any other Senſe, then we 
have the greateſt Reaſon to interpret this 
Text of 1 Cor. i. 2. in the ſame Senſe. And 
if ſo, we have not only one, but many Texts 
of Scripture, to ſhew. that” it was the Practice 
of Chriſtians, in the Days of the Apoſtles, to 
call upon the Name of Chriſt, and worſhip him ; 3 
and that this was the diſtinguiſhing Cha- 
racer, and Denomination, of Chr: Mans. === 
And what adds till farther Confirmation to 
our Interpretation of this Text i is, that! in the 
Verſe immediately following St. Paul im- 
plores Grace to the Diſciples, and Peace from 
God the Father, and from the Lord Jeſus 
Chr: jt. And not only here in this Epiſtle, 
but in every one of his Epiſtles. he begins 
with this, or the like, Benediction. And he 
concludes his ſecond Epiſtle to the Corin- 


thians with this ſolemn Blefling --- The Grace 


of the Lord Jeſus Chriſt, and the Love of 


God. and the Communion of the Holy Ghoſt, be 
with you all. Amen.--=* St. Jobn alſo uſes the 
like Form. ? Our Apolegi n may call theſe 
pious Wiſhes: but I muſt, beg leave to call 


them ſolemn Benedictions. That St. Paul 


ſhould fo conſtantly Join our Lord Feſus Chrift 


* 2 Job. z. | P. 133. | 
ſo 
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ſo cloſely with God the Father, and implore 
Grace, Mercy, and Peace, not only by him, 
but from him, ſeems to me to carry a ſtrong 
Proof that he was the Author of Grace and 
Peace; and that from him Chriſtians might, 
and ought, to aſk theſe Bleſſings. But to 
this our Author objects, that Rev. i. 4. St. 
Jobn prays for Grace and Peace, not only 
from God the Father, and Jeſus Chriſt, but 
from the ſeven Spirits which are before God's 
Throne. But ſurely the Evidence ariſing from 
ſuch ſolemn Benedictions, ſo frequently re- 
peated, cannot be ſet aſide by one obſcure 
Paſſage in the Revelations. It is much queſ- 
tioned what is to be underſtood by theſe ſever 
Spirits. *Dr. Lightfoot, and other learned 
Men, are of Opinion, that the Holy Ghoſt 
himſelf is here meant, who is called ſo in 
reſpect of his manifold Gifts, and Operations. 
Grotius thinks that Grace, and Peace, are 
here prayed for from God, operating by /even, 
or many, different Ways *. Fhe learned Mr. 
Mede ſuppoſes theſe ſeven Spirits to be the 
ſeven Archangels, who more immediately at- 
tend the Throne of God. Dr. Hammond alſo 
gives the like Interpretation. If our Apolo- 


Vol. I. P. 341. See alſo Peole's Synoßs. 
» Diſc. x. P. 40, &c. 
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git is of the ſame Opinion, yet let him re- 
member that our Lord himſelf ſtyles him- 
ſelf---he that hath the ſeven Spirits of God 
dand the Lamb is deſcribed as having ſeven 


Eyes, which are the ſeven Spirits of God: 


and then let him conſider who muſt he be 
who hath Power over the higheſt Angels. 


The ſame Interpretation our Apologiſt puts 
upon 1 The}. iii. 11. and 2 Thefſ. ii. 16. Theſe 
are only pious Wiſhes. But are not theſe ſpi- 
ritual Bleflings, which are here implored ? 
and is not God the ſole Author of ſuch 
Bleſſings? Who can direct our Way, make us 
to increaſe, and abound in Love, and ſtabliſb our 
Hearts unblameable in Holineſs, but God alone? 
Who can give us everlaſting Conſolation and 
good Hope through Grace ? who can comfort 
our Hearts, and ſlabliſb us in every good Word, 
and Work, but God alone ? And are not theſe 
Bleſſings equally implored of God our Father, 
and the Lord Feſus Chriſt ? and are not they 


joined together in cloſe Conjunction, as equal- 


ly the Authors of theſe Bleflings. 


Þ Rep, iii. 1. V. 6. 
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''To theſe we muſt add (though our Abols 
g 19 has not thought fit to take any Notice of 
them) Forms of Adjuration, or calling Chriſt, 
and the Holy Ghoſt, to witneſs to the Truth of 
what is ſaid. © This has been always eſteemed 
an Act of religious Worſhip, and an Acknow- 
ledgement of the Divinity of the Perſon thus 
adjured.. Thus faith St. Pau/ * [ fay the 
Truth in Chriſt, I lie not, my Conſcience alſo 
bearing me Witneſs in the Holy Ghoſt. --- This 
Text Dr. Whitby thus paraphraſes I call 
Chrift and the. Holy Ghoſt to bear Witneſs with 
my own Conſcience that I only ſpeak the Truth 
And his Note upon it is- An Oath being 
an AZ of religious Worſhip, in which God is 
called upon as Witneſs to the Truth, or an 
Avenger of the Falſehood, of what we teſtify, or 
promiſe, by ſwearing by our Lord Chriſt, and 
the Holy Ghoſt, the Apoſtle muſt perform an Act 
"0 religious Worſhip to them, and by that agniſe 
d beir Divinity —And by calling to them to bear 
Witneſs to the Secrets of his Heart, and Con- 
ſcience, he muſt aſcribe to them the Kno wledge of 
the Secrets of the Heart of Man, which is the 
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* Sanderſon de Juram. oblig, PreleR, I.- Sect. 3 & 4. 
3 © Rom, ix. 1. 
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Property of God alone. And fo alſo Dr. Ham- 
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mond paraphraſes it --- T proteſt before Cbriſt, 
and teflify to you that Truth, of which mine own 
Conſcience, in the Preſence of the Holy Ghoſt, 
{that is privy to, and Searcher of Hearts) is 
Witneſs to me.---To the ſame Purpoſe Eraſmus 
=== Quod res eft loquar, teſte Chriſto omnium 
conſcio, neque quicquam mentiar, teſte mihi med 
conſcientia, cujus autor et inſpeftor eft Spiritus 
Sanctus - Grotius alſo interprets it to be an 
Oath by Chriſt: and fo do the Commenta- 
tors in general. In like Manner St. Paul calls 
Chriſt to witneſs 2 Cor. xii. 19: ---= We ſpear 
before God in Chriſt.---And again, 1 Tim. ii. 
17.---T ſpeak the Truth in Chriſt, and lie not. 
Dr. Clarke interprets this --- We ſpeak in the 
Preſence of God, Chriſt being our r Witnefe. 


But farther, we have, I think, 2 Cor. xii. 8, 
an Inſtance of the Apoſtle's direct Invocation 
of Chriſt in Prayer—For this Thing (fays St. 
Paul) I beſought the Lord thrice that it might 
depart from me. Here our Apologi ;/t tells us 


poſitively that St. Paul appears here to have 


directed his Prayer to God the Father : but 
how it ſo appears he tells us not. Dr. Clarke 


f See Poole's Synopſis. 
Script. Doct. Trin. No. 698, 707, 735, 167. 
Page 132. 
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is more modeſt. He ſays that the Word ts 


ambiguous, fignifying either Chriſt, or God the 


Father. But he allows that ? /eems from the 


following Verſes rather to be underſiood in this 
Place of Chriſt. I humbly think it more than 


ſeems ſo. For in the next Verſe we read thus 


— that he Lord ſaid unto me, My Grace is 
Jufficient for thee : for my Strength — ij cue 


us — is made perfect in Weakneſs. And then it 
follows — M gladly therefore will J rather 
glory in my Infirmities, that the Strength — 1 


dbvapus — of Chriſt may reſt upon me. It was 


then the Power of Chrijt, that was made per- 


fe in his Weakneſs. And therefore it was 


Chriſt, to whom he prayed, and who anſwered 


his Prayer“. 


* But our Apologiſt would form an Argu- 
ment againſt our Lord's Divinity from his 
being 4 Mediator between God and Man. I 
ſhould draw juſt the contrary Inference. He 
is now paſſed into the Heavens and if we can- 
not apply to him there, how can he be our 
Mediator ? How can we have an Acceſs to 


the Father by him, if we can have no Acceſs 


to him himſelf? ® He ever liveth to make In- 


i See Grotius, Whitby Annot, Poole's Synopſis, 
P. 36. 1 Heb. iv. 14. * vii. 25, Kc. 
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terceſſion for us: but how ſhall he intercede 
for us, if he can neither hear our Prayers, nor 3 
be ſenſible of our Wants? The Jewiſb High 3 
Prieſts could not continue by Reaſon of Deatbz: 
but the Son is conſecrated for evermore. He | 
is entered into Heaven, and appears in the Pre- | 
ſence of God for us, and offers up our Prayers 
to him there. As our Mediator, and High- | 
Prieſt, he is a diſtinct Perſon from God the k 
Father. But he is the Son of God, God of God. 1 
And as ſuch * he is a Diſcerner of the Thoughts { it 
and Intents of the Heart: and all Things are | 
naked, and opened to his Eyes. As Man he wass 7 
ſubje& to the Infirmities of human Nature: J 
and as God, he knows all our Wants, and 3 C 
Infirmities. And therefore we are encou-k # 
raged to come boldly unto the Throne of Grace, 
that we may obtain Mercy, and ng Grace to 
help in Time of Need. 


But there is another Species of Worſhip 
beſides that of Invocation. * We find in the 
Book of Revelations all Creatures wor ſhipping | 
him that liveth for ever and ever, by giving 
Glory, Honour, and Thanks to him. For Wor- 
ſhip is paid to God, and his divine Perfections 


n Heb, ix, 24. . 11, . P v.16, 
4 Rev. iv. 9, 10. 


acknowledged, 


(en 


acknowledged, as much by giving Praiſe, and 
Glory, to him, as by offering him Prayers, 


and Supplications. And accordingly Doxolo- 


gies have had a Place in all Liturgies: and 
been generally put at the Concluſion of 
Hymns, and Prayers. The Apoſtles probably 
eſtabliſhed Forms of Worſhip in every Church: 
but we have none delivered down to us in 
Scripture. We have Doxologres : but they run 
in different Forms: and ſo I ſuppoſe they did 
in the antient Liturgies. We have already 
had Occaſion to take Notice of a very full one 
Rev. v. 13, where we find the whole Creation 
joining in giving. Bleſſing, and Honour, and 
Glory, and Power, unto him that fitteth upon 
the Throne, and unto the Lamb, for ever and 
ever. And ſo again Chap. vii. g. we are told 
that @ great Multitude of all Nations cried 
with a loud Voice, ſaying, Salvation to our God 
which ſitteth upon the Throne, and unto the 
Eamb. — St. Paul in his Epiſtles uſes diffe- 
rent Forms of giving Glory to God, Some- 
times he gives Glory to God in general, ſome- 
times to the Father in particular, ſometimes 
to the Father through the Son. In other 


Places it is uncertain whether the Fatber is 


1 Rom. xi. 36. — 2 Tim. iv. 18, **1 Phil. iv. 20. 
t Rom. xvi. 7. Eph, i. 21. * Gal. i. 3. 
* M 2 ſpoken 
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ſpoken of, or the Son. But in ſome Places 
Glory is given to the Son only. Thus Heb. xiii. 
20, 21, — The God of Peace make you perfect 
in every good Work to do his Will, working in 
you that which 1s well. pleaſing in his Sight 
through Jeſus Chriſt, to whom be Glory for ever 
and ever, Amen. —— Theſe laſt words muſt in 
all reaſonable Conſtruction be referred to the 
immediate Antecedent — Jeſus Chrift. — St. 
Peter is ſtill more plain — “ Grow in Grace, 
and in the Knowledge of our Lord and Saviour 
Feſus Chriſt. To him be Glory both now, and 
for ever, Amen. — And ſo alſo Rev. i. 5, 6. we 
have this Doxology — Unto him that loved us, 
and waſhed us from our Sins in his own Blood, 
and hath made us Kings and Prieſts unto God, 
and his Father, to him be Glory, and Dominion, 
now and for ever. Amen. — But here we are 
told that there are /o many different Readings 
of this Paſſage, that no certain Concluſions can 
be drawn from it, — I have looked into Dr. 
Mill's New Teſtament, and can find no various 
Readings that much alter the Senſe, except- 
ing one, and that is only in one MS. which 
reads — rc 43aT1ravros % Agravris — And even 
according to this Reading the Doxolagy more 


» 2 Pet. iii. 18, It ought not however to be concealed 
that ſome MSS, add here — xa Od Ilu720;, 


properly 


nd. tend ae 
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properly belongs to Chr; the Perſon ſpoken 
of before, and alſo in the Words immediately 
following — Behold he cometh with Clouds, &c. 
— The Doxology alſo 2 Tim. iv. 18. according 
to Dr. Clarke, ſeems rather to be meant of 
Chriſt. And fo, I think, is that which we 


have Jud. 25. But theſe I paſs by as ambi- 
guous. 


If we enquire into the Doxologies uſed in 
the ancient Church, we ſhall find them dif- 
ferent in Form : but all, or moſt of them, 
addreſſed to the Son, and to the Holy Ghoſt, as 
well as the Father. The moſt ancient Form 
ran — To the Father, and to the Son, and to 
the Holy Ghoſt. — ” Clemens Biſhop of Rome, 
St. Paul's Fellow-labourer, thus expreſles 
himſelf — We who fly to bis (God's) Mercies 
through Feſus Chriſt our Lord, to whom be 
Glory, and Majeſty throughout all Ages. —— 
The antient Account we have of the Martyr- 
dom of Ignatius concludes thus — Feſus Chriſt 
our Lord, by whom, and with whom, be Glory 
and Dominion to the Father, with the Holy 
Ghoſt for ever, Amen. In like manner con- 


* See Bingham. Antiq. L. xiv. Ch, 2. S. 1. 
'? Epiſt. i, ad Corinth, S. 20. z Phil. iv. 3. 
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cludes * the Epiſtle of the Church of Smyrna. 
concerning the Martyrdom of St. Polycarp. — 
Jeſus Chriſt, to whom be Glory, with the 
Father, and the Holy Ghoſt, throughout all 
Ages. — And in the ſame Epiſtle we have a 
Prayer, which Polycarp offered up to God at 
his Martyrdom, which coneludes thus — 

T praiſe, and glorify thee, with the eternal and 
heavenly Jeſus Chriſt, thy beloved Son, with 
whom ta thee, and the Holy Ghoſt, be Glory 
both now, and for evermore. Amen. — In the 
Abpoſtalical Conſtitutions, which (though we do 
not, with Mr. }h:/ton, ſuppoſe them to be 
written by the Apoſiles, nor by St. Clement of 
Rome) are by the beſt Criticks ſuppoſed to 
contain the antient Offices of the Church, we 
find ſeveral Daxologies. In the 8th Book Ch. 
12. the Oblation Prayer concludes thus — To 
thee be all Glory, Worſhip, Thankſgiving, Ho- 
zour, and Adoration, to the Father, to the Son, 
and to the Holy Ghoſt, both now, and for ever, 
and to infinite, and endleſs Ages, and let all the 
People ſay Amen. — In the 13 Chapter of the 
ſame Book the Prayer for the faithful is thus 
concluded—by tby Chriſt, with whom be Glory, 


This Epiſtle is quoted, and no ſmall Part of it recited by 
Euſebius Hiſt. Eccleſ. L. iv. Ch. 15. > Cave, Da Pin, 
Bereridge, Bingham Antiq. B. xiii, Ch. 5. Sect. 7. 
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Honour, Praiſe, Doxology, and Thankſgiving 
to thee, and the Holy Ghoſt, for ever. Amen. 

— In the 15th Chapter the Invocation after 

the Communion ends thus — To thee be Glory, 

Praiſe, Majeſty, Worſhip, and Adoration, and 

fo thy Son Feſus Chriſt, our Lord, and God, 

and King, and to the Holy Ghoſt now and for 

ever. Amen. And moſt of the Prayers 

there are concluded with the like Doxologies. 

Again, Clemens of Alexandria thus concludes 

his laſt Book of his Pedagogue — Let us give 

Thanks to the only Father and Son, to the Son 

our Pedagogue and Teacher, with the Holy 

Spirit, one in all Ręſpects, in whom are all 

Things, by whom all Things are one, by whom 

is Eternity, whoſe Members we all are, whoſe 

is the Glory, who is in all Things good, fair, 

wiſe, and juſt, to whom be Glory now, and for 

| ever. Amen. — There follows an Hymn to 
Cybriii. But, when the Arian Controverſy 
= aroſe, thoſe of that Perſuaſion would uſe no 
= other Form of Doxology but — Glory be to the 


Frater, by the Son, and by the Holy Ghoſt — 
5 St. Bi in his Treatife on the Holy Ghoff 


„ proves at large that though this Form was 
ſometimes uſed, and was very proper, when 


© Bingham. Antiq. B. xiv. Ch. 2. Sect. 1. Berriman on 
Primitive Doxol. 4 Cap. vii, xxv & xxix, 
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rightly underſtood, yet the other was more 
common, and uſed by all the antient Churches. 4 

*What Reaſon then has our Apolagiſt to quar- |? 

rel with the Form of Doxology uſed in our 

Church? and what Occaſion has he to fall 

upon Arch-Bp Secker, who has given him 

no Provocation. The Arch-Bp in the Place 

cited ſays not a Word in behalf of our Form 

of Doxology : he pleads only for the repeating 

our Praiſes to God often; and to that End 

very properly introduces Eph. v. 20, where 

the Apoſtle exhorts us to give Thanks always 

for all Things to God and the Father in the 
Name of our Lord Jeſus Chriſt. But what 

Authority our Author has to add the Word 

— only - to the Text, or how he would infer 

from hence that no Thanks are to be given to 

the Son, or the Holy Ghoſt, I know not. Theſe 
kl tacit Condemnations and negative Arguments, 
| I cannot comprehend the Force of. As to 
| the latter Clauſe of our Doxology — As it was 

| in the Beginning &c. it was not ſo ſoon in- 

| troduced, nor is it certainly known when, or 

| | where, or on what Occaſion it was firſt uſed : 


it appears however to have been at leaſt 1200 
Years old. But Our Apolbgiſt makes it till 


P. 119. f See Bingham as above. P. 118. 
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older, and falls foul upon St. Jerom for com- 
pofing it : and tells us that it had an un- 
chriftian, and uncharitable, Origin. But he 
ſhould have known that theſe Epiſtles be- 
tween Pope Damaſus and Ferom are rejected 


as ſpurious by all learned Men. And, if it be 


unchriſtian, and uncharitable, to exclude crafty 
Fereticks from our Communion, who hold 
the Son of God to be a Creature, I am afraid 


the Charge will lie not only againſt thoſe who 


added this Clauſe, but againſt the Council of 
Nice, all the Ante-Nicene Fathers, and St. 
Jobn himſelf. Nor can I find what Right, or 
Reaſon, he has to find fault with this Clauſe. 
It is compoſed in the very Words of Scripture. 
— In the Beginning was the Word, (ſaith St. 
Tohn) and the Word was God. And therefore 
moſt certainly in the Beginning Glory was given 
to him. * Nay he himſelf hath told us that 
he had Glory with the Father before the World 
was. And the ſame St. John has repreſented 
the whole Creation as giving Bleſſing, and 
Honour, and Glory, unto the Lamb, for ever 
and ever. Nay, he himſelf owns it to be rea- 
ſonable 7o declare our Reverence, and high 


Efteem of him, and on all proper Occaſions to join 


h See Bingham as above. i Toh. i. 1. k Job. 
xvii. 5. I Rep. v. 13. „ P. 131. 
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with his Apoſtle in ſaying — To him be Glory 
both now and for ever. — Why does he then 
refuſe to declare this * — Why does he ſtrike 
out of the Liturgy almoſt every Clauſe that 
gives Glory to his Saviour? Why does he 
expunge this Doxo/ogy, which he might ex- 
plain to his own Senſe much more eaſily, than 
he can the firſt Verſe of St. John's Goſpel, 
and many other Parts of Scripture ? But 
we are told that it matters not much to in- 
quire when this Doxology was fir/# uſed, or 
how long it had been uſed, if it is not in the 
New Teſtament. I know of no Form of 
Prayer enjoined in the New Teſtament, but 
only the Lord's Prayer : and therefore ac- 
cording to this Rule we ought to uſe no other. 
But it has been ſhewn that in the New Teſta- 
ment Glory, and Praiſe, are offered up to our 
Bleſſed Saviour. And, if in ſome of theſe 
Places there be ſome Ambiguity, what better 
Method can we take of clearing up theſe 
Ambiguities than by enquiring into the Prac- 
tice of the antient Church ? This at leaſt ap- 
pears from the Examples produced that the 
firſt CBriſtians worſhipped Chrift, and offered 
up their Doxologies, and gave Glory to the 
Father, Son, and Holy Ghoſt. 


n p. 118. 


And 


T Oe 2» . ˙ 3 1 
A X 2 2 
. anne . 


> — = 0 Hy 


-*% Fo Mg ” —_— 


£Q OO 


(WF 


* And yet our Apologi/t has the Aſſurance to 
tell us that all Chriſtian People for upwards of 
300 Years after Chriſt, till the Council of Nice, 
were generally Unitarians, what is now called ei- 
ther Arian, or Socinian.— And in another Place 
he is pleaſed to tell us that it was the univerſal 
Practice of the Chriſtian Church, with little or 
E no Variation, for the three firſt Centuries, to 
addreſs all religious Worſhip only to God the 
= Father. But herein he contradicts, not 
only all Hiſtory, but himſelf too. For he 
ſays that Jrenæus, and Tuſtin Martyr, two 
Writers of the ſecond Century, contributed to 
bring into Chriſtianity the Platonick Doctrine 
of a ſecond God: and that the Word Trinity 
was firſt uſed by Theophilus, who wrote in the 
ſame Century. But what Proof does he bring 
of theſe confident Aſſertions? none from any 
of the Works of the moſt antient Writers. 
But he appeals to the antient Creeds, and to 
Dr. Whitby, who, if, you will believe him, has 
confuted the Objections of Bull, and Waterland, 
with accumulated Evidence, It has been al- 
ready, 1 truſt, fully ſhewn that all the Re- 
mains we have of ancient Creeds prove the 


* P. 34. 7 P. 147, 8. 1 P. 158. r P. 12. 
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dire& contrary of what our Author here al- 
ledges them for. As to Dr. Whitby he was in 
the Vigour of his Age a zealous Aſſertor of 
the Doctrine of the Trinity, and in his An- 
notations has vindicated ſeveral Texts of Scrip- 
ture from the Miſconſtructions of Socinus. 
Some of his Comments I have had Occaſion 
to refer to. He lived to a great Age: and in 
his latter Days, when Dr. Clarke wrote his 
Scripture Doctrine of the Trinity, he ſided 
with him, and wrote a Treatiſe entitled 
Diſquifitiones modeſt in Bulli defenſionem Fidet 
Nicene, wherein he paſſes Cenſure on a 
Book, * which he had before in a Treatiſe on 
Chriſis Divinity cried up as a moſt excellent 
Performance. Dr. Whithly was a Man of 
Learning, and had done good Service to the 
Church, and to the learned World. But we 
muſt appeal from Dr. Whitby in his Dotage 
to Dr. Mhitly in his ſober Senſes. As to this 
Treatiſe of his, I have it not, nor have I been 
able to obtain a Sight of it; I believe it is 
out of Print, and long ago buried in Oblivion. 


But this I find, that it has been fully anſwered 


by Dr. Waterland in his Firſt Defence of his 


Opus zre perennius ad doctorum invidiam, et novatorum 
cordolium ſummo judicio et induftria peregit, P. 5 9. 


3 (QQ. xxvi. P. 399, &c. : 
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Queries. The Dr. has therein fully expoſed 
his notorious Fallacies, Miſconſtructions, and 
falſe Quotations, as any one may ſee, Who 
will take the Pains to look into that Treatiſe. 

The Dr. thus concludes his Remarks — You 
may perceive by this Time that Bp Bulls Book 
zs like to ſtand, till ſomething much more conſi- 
derable appears againſt it. Several Attempts of 
this Kind have been made before : but to as little 
Purpoſe. And if there be ever ſo many more, 
by ever ſo good Hands, I'll venture to ſay, they 
will ſucceed no better. The Book will ſtand as 
long as clear Senſe, ſound Reaſoning, and true 
Learning baue any Friends left. The main Sub- 


ftance of it is not to be confuted, any more than 
you can extinguiſh Truth, or put out the Light 
of the Sun. I think that Dr. Whitby made 
ſome Reply to this: but whatever he had to 
ſay has been fully anſwered by Dr. Materland. 
When our Apo/ogi/i then will produce this 
accumulated Evidence, it will be then Time 
enough to conſider it. But by what I have 
ſeen of it in the Treatiſe above-cited, it ſeems 
to deſerve very little Notice, — But our Apo- 
giſt refers us to Dr. Clarke's Obſervations on 
Dr. Waterland's ſecond Defence of his Queries, 


Fuge 66, 
which, 
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| which, it ſeems, fully confuted Dr. Vater: 
| land, and cloſed the Controverſy. But he is ö | 
| much miſtaken. "Theſe O&/ervations were not, 4 
| I think, Dr. Clarke's, but Mr. Fackſor's, and 1 | 
were fully anſwered by Dr. Vaterland in a 
| Pamphlet entitled, A farther Vindication 7 . 
| Chriſt's Divinity —to which I do not find that {JT © 
the Author made any Reply. : 
But we need not rely on the Authority of I 
| Dr. Whitby, Dr. Waterland, or Bp Bull. Be *©® 
| have the Works of the Primitive Fathers be- 8 
| fore us. "It has been already ſhewn that they 0 
| held that it was the Son of God, who appeared | te 
| to the Patriarchs, and was worſhipped by 0 
1 them, and they from thence infer his Divi- 72 
| nity. We have ſeen alſo that they looked on 2 
the Form of Baptiſm as a Profeſſion of their C 
Belief in the Trinity; that their antient Creeds P 
teach the ſame Doctrine, and that their Doxo- of 
logies were addreſſed in the moſt folemn Man- be 
ner to the Son, and the Holy Ghoſt, as well as fo: 
to the Father. But for the farther Informa- th 
tion of the leſs learned, the Rev. Mr. Lindſey f 9% 
himſelf amongſt the reſt, I ſhall add a few. } # 
more Proofs from ſome of the moſt earl E 
I Vin 
W Page 11, &c. | _ 
; Pea, 


Writers. 
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Writers. * Clemens Bp of Rome thus begins 
his ſecond Epiſtle to the Corinthians — Bre- 
thren, We ought to think of Feſus Chriſt, as of 
God, as of the Fudge of quick, and dead, nor 
ought we to think meanly of our Salvation. — 
* Tpnatius addrefles the Church of Epheſus as 
| elected by the Will of the Father, and Jeſus 
3 Chriſt our God: and in other Parts of the 
* fame Epiſtle he calls CHriſt our God. In the 
Preface of his Epiſtle to the Romans, Chriſt is 
twice called ou God. And in the ſame Epiſtle 
8. 4. he deſires the Brethren to pray unto 
Chriſt for him. He thus begins his Epiſtle 
to the Church of Smyrna IJ glorifie Jeſus 
Chriſt our God, who hath given us ſuch Wiſdom. 
— And thus he cloſes his Epiſtle to Polycarp 
I wiſh you all Happineſs in our God Feſus 
Chriſt, in whom continue in the Unity, and 
Protection of God. And the antient Relation 
of this Saint's Martyrdom informs us that juſt 1 
before his Death he prayed to the Son of God 

for the Churches. — Polycarp in his Epiſtle to 

the Philippians prays that the God and Father of 

3 our Lord Jeſus Chriſt, and he himſelf the eternal 
High Prieſt, the Son of God, even Jeſus Chriſt, 


x The Genuineneſs of this Epiſtle has been ſufficiently 
Vindicated by Bp Bull, Dr. Cave, and others. The Genuine- 
neſs alſo of Ignatius's Epiſtles has been vindicated by Biſhop 
Pearſon, and others. Y S. 4, 15. S. 6. 8 . 120 
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zvould build them in Faith, and in Truth, &c:; 


This is not only a pious Wiſh, but a Prayer to 
the Son jointly with the Father, and repre- 


ſents him, as well as the Father, as the Giver 


of all good Gifts. And the Epiſtle of the 
Church of Smyrna, which gives us an Ac- 
count of the Martyrdom of this good Man, 
tells us that his Perſecutors, at the Inſtigation 
of the Jews, took care that no Remainder of his 
Body ſhould be left, left the Chriſtians, forſaking 
him that was crucified, ſhould begin to worſhip 
this Polycarp; not knowing (ſay they) that we 
can never forſake Chriſt nor worſhip any 


other. — For him indeed, as being the Son of 


God, we worſhip. But the Martyrs we wor- 
thily love, as the Diſciples and Imitators of the 
Lord. — * This, as the learned Mr. Bingham 
obſerves, ig an unanſwerable Teſtimony, to prove 
both the divine Worſhip of Chriſt, as the true 
Son of God, and that no Martyr or other Saint 
was worſhipped in thoſe Days. 


Not long after lived Juſtin Martyr. © We 
have already ſeen that he held Chriſt to be the 
Perſon, who appeared to Abraham, and the 
Patriarchs, whom Moſes, and the Children of 
1/rael worſhipped, and whom all the Angels 


8. 17. » Antiq. B. xiii, Cap. 2. S. 2. P. 11. 
2225 | adored, 
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adored. I have in my Vindication brought ma- 
ny Proofs of his Belief of our Lord's Divinity. 
I ſhall here content myſelf with citing a few, 


which bear Teſtimony to the Worſhip of 


Chrift. In his Dialogue with Trypho, after 
having brought ſeveral Proofs of the Divinity 
of our Saviour from the Old Teftament, he 
adds — Theſe Words plainly ſhew that he is the 
Object of Worſhip, both God, and Chrift 
Again in the ſame Dialogue he thus beſpeaks 
Trypho — Do you think that there is any other 
ſaid in Scripture to be the Object of Worſhip, 
Lord; and God, but he who made the Univerſe, 


aud Chriſt, who is proved by ſo many Texts of 


Scripture to have been made Man? — Once 
more he ſays — When David taught that he 
was begotten before the Sun and Moon, accord- 
ing to the Will of his Father, he ſhewed that 


Chriſt was the mighty God, and the Object of 


Worſhip. — * But we are told that Zheſe early 
Fathers contributed to bring into Chriſtianity 
the Platonick Doctrine of a Second God, which 
they bad learnt before their Converſion to Faith. 
i I know this has been ſaid by Le Clerc, and 


© Pt. iii. p. 28, &c. P. 287. f P. 293. 

8 F. $02. h P. 158. See this Point accurately 
handled in a Diſſertation by a learned Friend of mine in my 
Vindic, DoQ, Trin. Pt. iii, P. 50, &c. 


O others. 
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others. But I never yet could ſee any ſuffi- 
cient Proof that Plato, or any of his Follow- 
ers before CHriſt, held the Doctrine of a Tri- 
nity in Unity. Nor does it appear that ele 
Fathers were all, or moſt of them, Platoniſts. 
Juſtin himſelf had, in Queſt of Truth, ap- 
plied to all the chief Sects of Philoſophy, * 

he himſelf tells us. Nor did they bring their 
philoſophical Notions into Chriſtianity. On 
the contrary they on all Occaſions very ſe- 
verely cenſure theſe Philoſophers. And Juſtin, 
though he ſpeaks honourably of Plato, ! yet 
very freely cenſures his abſurd Notions of the 
Deity. But if Juſtin's Authority may be queſ- 
tioned in Matters of Faith, yet ſurely he muſt 
be allowed to be a competent Witneſs of 
plain, and notorious, Matter of Fact. And he 
bears full Teſtimony that the Chri/tzans in his 
Days worſhipped both the Son, and the Holy 


Ghoſt. »In his Second Apology, to wipe off 


the Charge of Athei/m brought againſt the 
Chriſtians by their Enemies, he anſwers that 
they could not be called Atheifts, who wor- 
ſhipped, and adored, God the Father, the Son, 


* Dial. Tryph. ſub init. ! Ad Grzcos Cohort. P. 6, 
&c. 21. m P. 56. See this Paſſage quoted at large, 
and vindicated againſt all Exceptions, by Bp Bull Def. Fid. 
Nic. Sect. ii. Cap. 4. N. 8. 
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oho came from him, and the prophetick Spirit. 
— And in the ſame Apology in Anſwer to 
the ſame Charge he replies as before, that as 
they worſhipped God the Creator of all Things, ſo 
they paid Honour to Feſus Chriſt in the ſecond 
Place, knowing him to be the Son of God, and 
to the prophetick Spirit in the third Place. 


Athenagoras, a Writer nearly of the ſame 
Age, to the ſame Charge makes the ſame An- 
ſwer — ho would not wonder (ſays he) 70 
hear thoſe called Atheiſts, who call the Father 
God, the Son, and the Holy Ghoſt God, ſhewing 
their Power in Unity, and their Diſtinftion in 
Order. — And again, Vie are not therefore 
Atheiſts, honouring as God the Maker of this 
Univerſe, 'and the Word, who proceeded from 
him. 


Nay, Heathen Authors alſo bear Witneſs to 
the Practice of the Chri/{:ans in thoſe Times. 
Pliny, who lived in the Beginning of the ſe- 
cond Century, * in an Epiſtle to the Emperor 
Trajan tells him that, having taken a Con- 
feſſion of ſome Chriſtians, they declared to him 
That they uſed to meet on a certain Day before 


n P. 60. 3 Þ,'03, 9. £ 34. 9 Lib, x. 
Ep. 97. | 
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it was light, and fing an Hymn to Chriſt, as to 
God. And Lucian, who lived in the ſame 
Century, in his Phlopatris ridicules the Chri/- 
tians, as ſwearing by the three Perſons in the 
Trinity. And again in his Proteus he charges 
the Chriſtians with worſhipping a crucified Im- 
poſtor, as he blaſphemouſly terms our bleſſed 
Lord. And we find that Celſus afterwards 
brought the ſame Charge againſt CHriſtians. 


Jrencus, who flouriſhed about the middle 
of the ſecond Century, tells us that Chri/t 
with the Father is the God of the Living, who 
fhake to Moſes, who appeared to the Patriarchs, 
and was worſhipped by the Prophets. The 
ſame Father ſpeaking of the Miracles then 
wrought by Chriſtians, and particularly in 
caſting out Devils, ſays that they did it not by 
Invocations of Angels, or Inchantments, or other 
evil and curious Arts, but clearly and openly 
drrefimg their Prayers unto the Lord who made 
all Things, and calling on the Name of our Lord 


Feſus Chrift. ; 


And that they called upon him by Prayer 
appears from @ Prayer for Perſons poſſeſſed 
preſerved in the Apoſtolical Conſtitutions 


_ * Origen, contra Celſ. L. iii. P. 131. Contra Heæreſ. 
Lib. iv. Cap. 11. * Lib. ii. Cap. 57. Lib. viii. C. 7. 
addreſſed 
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. addreſſed to Chri/t. It calls him among other 
honourable Appellations him whom the An- 
gels worſhip, and concludes thus ——— O 
only - begotten God, Son of the great Fa- 
ther, rebuke the evil Spirits, and deliver the 
Works of thy Hands from the Power of the 
ſtrange Spirit. For to thee is Glory, Honour, 
and Majeſty, and by thee to the Father, in the 
Holy Ghoſt, for ever, Amen. 


Towards the Cloſe of this Century lived 
Clemens of Alexandria, who bears full Teſti- 
mony to the Worſhip of Chriſt, In his Admo- 
nition to the Gentiles he thus expreſſes » himſelf 
Believe, O Man, in him who is both Man and 
God; believe, O Man, in him who ſuffered, 
and is worſhipped, the living God. — Again 
in his Stromata — We are commanded to wor- 


the Word, our Saviour, and by him the Father. 
— I have already taken Notice of his Doxolo- 
gies at the End of his Pedagogue. There 1s 
indeed there a direct Prayer addreſſed to the 
Son jointly with the Father in theſe Words — 
Be merciful to thy Children, O Majter, O Fa- 
ther, the Guide of Iſrael, Son, and Father, both 
One — and the whole is concluded with an 


Hymn to Chrit. 
» P. 66, v Lib. vii. C. 7. P. 719. 


About 


ſhip, and honour, him, whom we believe to be 
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About the ſame Time flouriſhed Tertullian. 
We find that it was then a common Objec- 
jection againſt Chri/tians, that they worſhipped 
a Man condemned to Death by the Jews. —— 
Tertullian does not anſwer this Charge by de- 
nying that they worſbipped Chriſt, but by juſ- 
tifying this Yorſprp. They knew him to be be- 
gotten of God, and therefore called the Son of 
God, and God, by Unity of Subſtance. For God 
was a Spirit — and the Son was Spirit of Spirit, 
and God of God, as Light is of Light — ſo what 
proceeds from God is God, and the Son of God, 1 
and both One — In his Treatiſe againſt the [4 
Tews he boaſts that The Kingdom, and Name, 1 
of Chriſt is ſpread every where, is believed every 
where, he ts worſhipped by all the Nations above- 
mentioned, reigns, and is adored every where — 
7s God and Lord to all. Again in his Treatiſe 
ad Uxorem he diſſuades CHriſtian Women from 
marrying Unbelievers, and uſes this Argument 
among others, that in ſuch a Family there 
could be no Mention of God, no Invocation of 
Chriſt. * Laſtly in his Book againſt Praxeas, 
who denied the Diſtinction of Perſons in the 
Trinity, he argues thus — Therefore they pre- 
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tend that we preach two, nay three, Gods, but 
they are the Worſhippers of one only God (and 
ſo alſo pretends Mr. L. as if the Unity ab- 
furdly collected might not make an Hereſy, and 
the Trinity rationally underſtood might not con- 
ſtitute the Truth. And he there explains 
how theſe Three are One Viz. of one Sub- 
ſtance, Condition, and Power. — Nor have we 
here only Tertullian's own private Opinion, 
but his full Teſtimony that the Voſhip of the 
Trinity was the Practice of the Chriſtian Church 


in his Days, and that their Enemies reproach- 
ed them with it. 


In the next Century lived Novatian, and, 
though he ſtands charged with ſome Errors 
and Miſdemeanors, yet his Teſtimony is of 
Force with regard to the Practice of the 
Church in his Time. We have extant of his 
a Treatiſe on the Trinity. Among many 
other Arguments for the Divinity of Chriſt 
he uſes this — / Chrift is only a Man, how 
can he be preſent in all Places to thoſe who call 
upon him, fince it is not the Nature of a Man, 
but of God, to be preſent in all Places? And he 
argues farther, in direct Oppoſition to Mr. L. 


> Cap. 2. < Cap. xiv. 


—I 


LT. 248-4 


If Chrift be only a Man, why do woe call 


upon him as a Mediator, as the Invocation of a 
mere Man muſt be thought of no Efficacy to 
Salvation ? 


Cotemporary with Novatian was Cyprian, 
Many Paſſages might be produced from him 
in Proof of our Lord's Divinity : I ſhall ſelect 
only two or three relating to his Worſhip. In 
his eleventh Epiſtle he exhorts Men 20 be in- 
ant in Prayer, and fjirſt to pray to our Lord, 
and then by him to God the Father. Again, 
in his 61ſt Epiſtle he thus beſpeaks Lucius — 
In our Sacrifices, and our Prayers, we ceaſe not 
to give Thanks to God the Father, and to his 
Son Chriſt our Lord, and to make Prayer, and 3 
Supplication, that he who is perfect, and makes 4 2 
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us perfect, would keep and perfect in you the 
glorious Crown of your Confeſſion. Laſtly, in 
his Treatiſe on the Benefit of Patience he tells | 8 
us that God the Father has commanded his | b 
Son to be worſhipped, and the Apoſile Paul, 
mindful of the divine Precept, ſays — God hath 


exalted him, and given him a Name, which is h 
above every Name, that at the Name of Teſus 1 
every Knee Should bow, of Things in Heaven, tl 
and Things in Earth, and Things under the 
Earth. Ca 


. 
Arnobius, 
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Arnobius, another Ante-Nicene Writer, “ in 

Anſwer to the Heathens, who objected to the 
Chriſtians that they worſhipped a Man, who 
was put to Death on the Croſs, and contended 
that he was a God, and believed that he was 
frill alive, and worſhipped him with daily Sup- 
plications, firſt retorts their own Objection 
upon them, and then anſwers more cloſely, 
that he not only might be called God on account 
of his Services to Mankind, but that be was 
truly and undoubtedly God, and therefore they 
could not deny that he was a proper Object of 
Worſhip. And though an angry Heathen might 
rave at his being called God, yet they muſt an- 
fewer that he was God, and God too of the in- 
terior Powers of the Soul. We have ſeen the 
ſame Objection anſwered in like manner by 
Tertullian, and fo it is by Minucius Felix, Ori- 
gen, and Lactantius but their Evidence ſhall 
be confidered hereafter. 


We have farther Proof from Euſebius. He 
has given us a Fragment from Caius, a Ro- 
man Preſbyter, who lived in the Beginning of 
the third Century. He informs us that there 


Lib. i. P. 30. P. 36. f Hift, Ecoleſ. Lib. v. 
Cap. 28. 
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were in his Time antient Pſalms, and Hymns, 
in the Church written by the Faithful, * praiſ- 
ing Chriſt the Word of God, we attributing 


Divinity to bim. 


The ſame Eꝛuſebius has given us an Epiſtle 
from the Council of Anticch, which cenſured 
Paul of Samojata for denying the Divinity of 
Chri/t, in which among other Things they 
charge him with forbidding the Uſe of the 
Pſalms, which uſed to be ſung in Honour of our 
Lord Jeſus Chriſt, 


We learn alſo from the ſame Writer, as we 
do alſo from others, that it was uſual for the 
Martyrs at their Death to invoke Chrz/ after 
the Example of St. Stephen. He informs us 
that Blandina, at her Martyrdom, had familiar 
Converſe with Chriſt ; that ſeveral Chriſtians 
in Phrygia ſuffered Martyrdom 5 calling on 
Chri/t the God over all; and laſtly, that Por- 
phyrius the Martyr expired in the Flames, 
calling on Chriſt the Son of God to Belp him. 
To this I may add Euſebius's Teſtimony con- 
cerning his own Times. He tells us that zhe 


E Ty Ae TE Os vuvsm Troy Bvrts. h Lib. v. Cap. 1. 
i L. viii. Cap. 11. 1] He refers, I preſume to Rom. 


WW k De Martyr. Palæſt. Cap. 11. 1 Eccl. Hiſtor. 
Lib, x. Cap. 4. 
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higheſt Powers on Earth confeſſed Chriſt, not 
as a common King made of Men, but worſhipped 
him as the true Son of the Supreme God, and 
God himſelf. 


Thus have I deduced the Proofs of the 
Worſhip of the Son, and Holy Spirit, through 
all Ages from the Days of the Apoſtles down 
to the Time of the Council of Nice. And I 
think it fully appears how little Reaſon our 
Apologiſi has ſo confidently to aſſert that rel:- 
gious Worſhip was in thoſe Days addreſſed to 
the Father only. The Heathens conſtantly ob- 
jected to them the Worſhip of a Man put to 
Death on the Croſs : from whence it is plain 
that it was their Practice to worſhip Chrijt. And 
this is the Reaſon that they principally inſiſt on 
his Worſhip. And, whereas our Author pretends 
that % Holy Ghoſt was never worſhipped till 
after the Council of Nice, the contrary is evident 
from the Quotations from Juſtin Martyr, Lu- 
cian's Philopatris, Tertullian, and other Places 
cited before with regard to the Baptiſinal Form, 
and antient Doxologies. And all this our Apo- 
logiſt might have learnt from ® Mr. Bingham's 


* Antiq. B. xiii. Ch, 2. 
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Antiquities, and other Authors. I might have 
added Proofs from the ancient Liturgies, in 
all of which are Prayers to the San, and to 
the Holy Ghoſt. ” But as it does not appear 
when theſe Liturgies were committed to wri- 
ting, and as it is probable that they have un- 
dergone Reviews, and received ſeveral Addi- 
tions, ſince they were firſt compoſed; and as 
I have confined myſelf chiefly to ſuch Wri- 
ters, as lived before the Council of Nice, I 
do not think proper to inſiſt on them, though 
it is probable that moſt of the Prayers therein 
contained are the Prayers of the antient Church. 

But what has he to ſay in Oppoſition to this 
full Evidence? * We have (what is indeed 
very ſtrange) the Teſtimony of Bp Bull, that 
able Defender of the Nicene Faith. Two Pal- 
ſages of his are quoted from Dr. Clarke, to 
prove an Aſſertion directly contrary to what 
he has maintained moſt ſtrongly, and proved 
molt inconteſtably, in ſeveral learned Treatiſes. 
In Oppoſition to the Bp of Meaux, who plead- 
ed for the Invocation of Angels, he ſays that 
in the firſt and beſt Ages the Churches of Chriſt 
directed all their Prayers to God only through 
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the Mediation of Feſus Chriſt. And, again in 
his Sermon on the Exiſtence of Angels he ſays 
that in the Clementine Liturgy ” there is not 
one Prayer made either to Angel, or Saint : 
but all the Prayers are directed to God, in the 
Name of his Son Jeſus Chriſt, as they are in 
our Liturgy. His Meaning is plain. His De- 
ſign could not be to exclude the Worſhip of 
Chriſt, but only that of all Creatures, Saints, 
and Angels. The Bp well knew, and « has 
ſhewn, that in the Clementine Liturgy many 
of the Doxologies are offered up jointly to the 
Father, Son, and Holy Ghoſt, as they are in 
our Liturgy, and one long Prayer at leaſt per- 
ſonally addreſſed to Chri/?. * And he himſelf 
has explained his Meaning in his Defence of 
the Nicene Faith. Origen had been accuſed of 
Arianiſm for uſing the like Expreſſions. Bp Bull 
vindicates him by ſaying that Chr? may be 


conſidered either as God of God, or as Mediator 


between God and Man. In the latter Capacity 
all Prayers are to be offered to God the Father 
through him : in the former he is himſelf the 
Object of Worſhip. Dr. Clarke has given us 


P This Clauſe is omitted both by Dr. Clarke, and our 
Apologift. Def. Fid, Nic. Sect. ii, C. 3. No. 6. 
r Sect. ii. Cap. 9. Ne. 15. k 
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a Quotation from this very Place, immedi- 
ately before the two other Quotations : but 
gives us ſuch Part only as might ſeem to make 
for him, and leaves out what goes before, and 
what follows after, where the Bp explains 
himſelf, and fully anſwers the Objection. 


However our Apologiſt has produced two 
Teſtimonies on his Side from Orrgen, and 
Lactantius, neither of whom wrote before the 
third Century, and therefore can ſcarce be al- 
lowed competent Witneſſes of the Practice of 
the Church for the firſt three Centuries. * As 
to Origen, it is well known that he has been 
accuſed of holding heretical Doctrines, and 
particularly thoſe of Arianſm, both by An- 
tients, and Moderns, and powerfully vindi- 
cated by others. It muſt be allowed, that as 
he is a voluminous, ſo is he an haſty, and in- 
acccurate Writer; and has expreſſed himſelf 
very incautiouſly, not only -with regard to 
the Doctrine of the Trinity, but with regard 
to other important Points. It is alſo gene- 
rally ſuppoſed that many of his Writings 


5 See Cave's Life of Origen—Idem Hiſt. Lit.— Da Pin Bib- 
lioth. Auth. Eccl. Bull Def. Fid. Nic. Sect. ii. Cap. . 
Waterland's zd Defence, P. 247, &c, —— Fabric. Biblioth, 
Græc. 
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have been interpolated, and corrupted by evil 
Hands. The Paſſage cited in the Apology 
muſt be allowed to be very exceptionable. I 
do not well underſtand the good Father's 
Meaning. He-had in the Words immediately 
before this Paſſage ſaid that f 7s our Duty to 
give Thanks to Chriſt, who hath by the Will of 
his Father beſtowed upon us ſuch great Bleſs 
ings, and alſo to make Interceſſion to bim, as 
St. Stephen did, ſaying, Lord lay not this Sin 
to their Charge, and, after the Example of the 
Father of the Lunatick, ſaying, I pray, Lord, 
have Mercy on my Son, or myſelf, or any one 
elſe. He here plainly teaches us to give 
Thanks, and pray to Chri/t, and yet in the 
Words immediately following ſeems to ſay 
that Prayer is to be offered not to the Son, 
but to the Father. u It ſhould ſeem that Origen 
had a Notion that there was ſome peculiar 
Kind of Prayer, perhaps Petition for the For- 
giveneſs of Sins, which was to be addreſſed, 
not to the Son, but to the Father himſelf 
through the Son. If Origen here meant to 
deny that any Worſhip was to be paid to the 
Son, he muſt contradict himſelf in the ſame 
Breath. He muſt alſo contradict his own plain 


"'F, 148: u Annot, in loc, Oxon, Ed. 


Doctrine 


6120) 


Doctrine in other Parts of his Works. ” In 
his Book againſt Celſus, which is allowed to 
be the moſt yaluable Part of his Works, he tells 
us that h wiſe Men, or Magi, conceiving our 
Lord to be greater than all their Gods, reſolved 
fo worſhip bim; and that coming into Judæa 
they offered Symbols to him, who (if we may ſo 
ſpeak ) was compounded of God and mortal 
Man, Gold as to a King, Myrrh as to one 40bo 


was to die, and Prankincenſe as to God. —— 


And, as he was God ſuperior to the aſſiſtant 
Angels, being the Saviour of Mankind, the 
Angel rewarded their Piety in worſhipping 
FJeſus, by warning them not to return to Herod. 
— Again, he ſays that though Angels are 
ſometimes in Scripture called Gods, yet we are 
not commanded to worſhip, or adore, them == 
but to offer up all Prayer, Supplication, Inter- 
ceſſion, and Thankſgiving, to the God over all 
by the High-Prieft, who is aboue all Angels, 
being the living Word, and God. And we muſt 
alſo pray to the Word himſelf, and make Inter- 
ceſſion to him, and give Thanks, and make Sup- 
plication to him, i; we can but underfland how 


w Lib. i. P. 46. * Lib.v. P. 233. See this 
laſt Clauſe explained, and its Senſe vindicated by Bp Ball 


Def. Fid, Nic. See. ii. C. ix. N.is. Dr. Waterland's 2d 
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Pray er is taken in Propriety of Speech, or in 


ant Improper Senſe. * Farther, as Cel/us had 


objected to Chriſtians the Worſhip of a mortal 
Man, he makes the ſame Anſwer as other 
Chriſtian Apologiſts do, not by denying the 
Fact, but vindicating it, ſaying that zhey be- 
teved, and were fullj perfwaded, that this Yeſus 
was from the Beginning God, and the Son of 
God, the very Word, the Wiſdom, and the 
Truth. — And, again in Anſwer to the ſame 
Objection he ſays — If Cel/as had underſtood 
this I and my Father are One — and what 
is ſaid by the Son of God in his Prayer — as I 
and thou art One — he would not have thought 
that we worſhipped any other than the Supreme 
God. For be ſaith The Father is in me, 
and I in the Father — We therefore, as I ſaid, 
worſhip one God, the Father, and the Son, and 
our Reaſoning ſtands in full Force againſt others, 
and we do not worſhip an upſtart Being, who 
never exiſted before : for we believe him, who 


And 
after more to the like Ss TR he ſays = — 


2 Tab, iii. P. 135. * & aebro\ogss 45 4 a , 35 5 
je es. bd Lih. viii. P. 385, 6. See this Paſſage 
cited at Length, and explained by Bingham Antiq. B. xiii. 


C. 2. P. 566, See alſo Origen's Doctrine fully ſet forth by 


Bp Bull Def, Fic, Nic. Set. ii. C. 9. 
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We worſhip one God, and his only Son, and 
Word, and Image, with Supplications, and 
Prayers, to the utmoſt of our Power, offering 
up our Prayers to the God over all, by his Only- 
begotten Son, to whom firſt we offer them, be- 
Seeching him as our High-Prieſt, to offer 
them to the God over all, Here we ſee a 
full Declaration of Origen's Opinion concern- 
ing the Divinity of our Bleſſed Saviour, and 
the Worſbip due to him. Nor have we here 
only his private Opinion, but the full Teſti- 
mony both of Cez//as, and Origen himſelf, to 
plain Matter of Fact, that Chriſt was then 
worſhipped by all Chri/tzans. Ceſſus, and other 
Heathen Writers, perpetually charged Chriſ- 
tians with worſhipping a dead Man. Origen, 
and all the other Apologiſts, do not deny this 
Charge. They do not ſay that no Worſhip 
was paid to Chriſt, as they certainly would 
have done, if none had been paid: but fay 
that they worſhipped Chriſt, becauſe he was 
God, one God with the F ather. © Origen alſo 
himſelf, in the Remains we have of his Ho- 
milies, offers. up Prayers, and Ejaculations to 
Chriſt. And whereas our Apologi/t roundly 
aſſerts that no Worſhip was paid to the Holy 


© See ſeveral Inſtances in Bingbam as above. | : 
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1 

Ghoft till the latter End of the Fourth Century, 
to the Proofs, and Inſtances already produced, 
we may add that of Or:gen. In the firſt Book 
of his Commentary on the Epiſtle to the Ro- 
mans he ſays — 1? is the Property of thoſe only 
to diſhonour their Bodies, who ſerve Idols. 
As for us, who worſhip and adore no Creature, 
but the Father, the Son, and the Holy Spirit, 
as we do not err in our Worſhip, fo neither let 
us offend in our Actions, and Converſation. 


As to Lafantius, the like Exceptions lie 
againſt him, as againſt Orzgen, and {till more 
ſtrongly. * Our Apologiſt indeed ſets him forth 
as a fine Writer, a Teacher, and Example of 
Religion. We allow him to be an eloquent, 
and able, Defender of the Chriſtian Faith. 
* But he was, in the Eſtimation of the beſt 
Judges, more an Orator, than a Divine. He 
was but little ſkilled either in the ſacred Wri- 
tings, or in the Doctrines of the Church. 
Hence he has run into the groſſeſt Miſtakes, 
and advanced the wildeſt Notions. * He ſeems, 
to have held two Principles, a good, and an 


4 Pref, P. iv. © See Bull Def. Fid. Nic. SeR. iii. 
Cap. x. N. 20, &c. Du Pin Biblioth. Cave Hiſt, Lit. Va- 
terland 2d Defence. f Inſtitut, L. ii. C. 9. 
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evil one. And yet Mr. L. think he 'needs no 
Apology for producing a long Quotatiqn from 
this Writer. Mr. Bingham has already fully 
anſwered him, and has ſhewn that this Paſ- 
ſage, though very inaccurately, and impro- 
perly expreſſed, is capable of a good Senſe. 
It is indeed plain that La&antius did not 
here defign to deny our Lord's Divinity as the 
Title of the Chapter immediately preceding is 
—— De Feſu Deo et Homine — and in that 
Chapter, and the preceding, he frequently calls 
him Ged; and proves from the Prophecies of 
the Old Teflament, that he was to be both 
God and Man, particularly from Jaiab vii. 
14 —ix. 6 — xlv. 14 &c. — P/al. xlv. 6 — 
cx. 1, But the fulleſt Anſwer to the Infer- 
ences drawn by Mr. L. from this Paſſage of 
Lactantius he himſelf has, furniſhed us with 
in another Paſſage, which he has cited from 
this ine Writer. But he there gives us the 
Objection. made to Chriſtians by the Heathen, 
and leaves out Lactantiuss Anſwer, which is 
full, and ftrong, againſt him. He firſt pro- 
poſes this Objection in the 16th Chapter. — 
They reproach the Chriſtians (ſays he) as wor- 
ſhipping a Man, who was grievouſly puniſhed, 


8P.122, b P. 147. Lafant, Inſtit. L. iv. C. 29. 
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and tortured by Men. He, like Origen, and 
other Chriſtian Writers before him, does not 
anſwer this by denying the Fact, but by juſ- 
tifying it. He ſpends ſeveral Chapters on the 
Incarnation, Sufferings, and Death of our 
Bleſſed Saviour, in which he frequently calls 
him God; and ſhews that it was no way ab- 
ſurd that God ſhould take upon him human 
Nature, and ſuffer Death on the Croſs. —— 
' The Fewo, he ſays, condemned their God. — 
* God was crucified by the Worſhippers of God 
No Man could be à perfect Teacher, unleſs he 
were alſo God. — ® He was therefore both God, 
and Man, being made a Mediator between God 
and Man — He therefore came as a Mediator, 
that is, God in the Fleſh. —— At laſt in the 
29th Chapter he repeats the Objection pro- 
poſed before, which our Apolagiſt hath been 
pleaſed to quote: but there ſtops without 
giving us Lactantiuss Anſwer, which follows 
immediately after — When we call the Father 


1 Cap. uiii. * Ib. 1 Cap. xxiv. m Cap. xxv. 

n And even this he miſtranſlates. Laclantius ſays that the 
Chriſtians were charged with Holding two Gods, God the Father, 
and God the Son, our Tranſlator ſays they only ſeemed to believe 
this. Lactantius ſays that the Chriſtians were accuſed of ca/l- 
ing the ſame God eternal and mortal. The Tranſlation ys that 
they held a ſecond. God, and him alſo 4 mortal one. 


God, 


— 
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God, and the Son God, we do not call them dif- 

ferent Gods, nor do we ſeparate the one from 
the other : becauſe the Father could not be with- 
out the Son, nor can the Son be ſeparated from 
the Father — Since therefore the Father makes 
the Son, and the Son the Father, there is one 
Mind, one Spirit, one Subſtance to both. —— 
He afterwards declares that the Father and 
Son are One God, and concludes thus — The one 
Supreme God cannot be worſhipped but by the Son, 
He wwho thinks to worſhip the Father alone, as 
he worſhips not the Son, ſo neither does he wor- 
ſhip the Father. But he, who recerves the Son, 
and bears his Name, he with the Son worſhips 
alſo the Father — There could not be a fuller 
Proof not only that Lactantius himſelf, what- 
ever crude Expreſſions may ſometimes have 
dropt from him, believed that CHriſt was truly 
God, and that Worſhip was due to him as 
ſuch, but that this was the Doctrine, and the 
Practice of the Church, in his Time. And this 
ſtrong Proof muſt have ſtared our Agologiſt in 
the Face, if he would have been at the Pains 
of reading the whole Chapter he quotes. But 
he takes this extraordinary Quotation at ſe- 
cond Hand from one Ben Mordecai, ſo that 
whether he is the Deceiver, or the deceived, 

I cannot wb Nor do I know who this Ber 
Mordecai 
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Mordecai is: but take him to be one of his 
own Fraternity who has perſonated a Few, the 
better to attack the Doctrine of the Trinity. 
Let me adviſe him to conſult the Authors he 
quotes himſelf, and not to depend on others, 
not even on Dr. Clarke himſelf. But perhaps he 
would infer from hence at leaſt that the Wor- 
ſhip of the Holy Ghoſt was then unknown, be- 
cauſe the Heathen objected againſt the Wor- 
ſhip only of 7wo Gods, The Reaſon is plain. 
They did not object againſt a Plurality of 
Gods : for this they held themſelves. They 
objected to the Chriſtians that they worſhip- 
ped, and called God, a Man put to an ignomi- 
nious Death. And therefore the CHriſtian Apo- 
logiſts mention, and defend, only the Worſbip 
of the Son the Objection did not lead them 
to ſay any Thing of the Holy Ghoſt. What 
we would conclude then from ſuch Defences 
is that the Worſhip of Chriſt was then the 
Practice of the Church: and this is a Con- 
cluſion which cannot be conteſted. But that 
they did alſo worſhip the Holy Ghoſt full Teſ- 
timony has been produced. 


But our Apologiſt is pleaſed to repeat P. 
161. what he told us before that he whoſe 
Chriſtian Church in the Apoſtolick Age, made 


up 
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up of Jews and Gentiles, WAY entirely Naza- 
rene, or Unitarian, and that the Truth of the 
Goſpel, as they held it, was preferved to the 
Time of Victor Biſhop of Rome: nay that thefe 
Fewiſh Believers\ ſub/ifted till the 5th Century. 
But for this be brings no Proof: he only re- 
fers to two Authors, Maſbeim, and Euſebins, 
who both, by his own Confeſſion, deny, and 
diſprove, theſe bold Aſſertions.“ That there 
were Hereticks in the firſt Ages of the Church, 

who denied the Divinity of Chriſt, ſuch as 
Ebion, Cerinthus, &c. Hiſtory informs us. But 
the ſame Hiſtories teach us that theſe were al- 
ways condemned, and cenſured, as Hereticks, 
and their Doctrines rejected by the Church. 
And the ſame Primitive Fathers, whocondemn 
thoſe who denied our Saviour to be a real 
Man, cenſure as freely thoſe who deny his 
Divinity. It is indeed ſtrange that our Apolo- 


o See this fully proved by Bp Bull, Jud. Ecel. Cath. Cap. 
ii, — Materland Import. Doct. Trin. Ch. vi. P. 245, & .— 
„ Tren. Lib. i. Cap. 25, 26. Lib. iii. C. 2, 21. Lib. iv. 
C. 59. — nat. ad Epheſ. Cap. vii. — Juffin. Martyr Dial. 


Tryph. F. 253. — We have a Book of Tertullian entitled, De 


Preſcriptionibus adverſus Hæreticos, wherein he thus expreſſes 
himſelf — Johannes in Epiſtold cos maxim? Antichriflas wecat, qui 
Chriflum negarent in carne veniſſe, et qui non putarent Jeſum oe 
Filum- Dei, illad Marcion, hoc Hebion admit. . xXxili. 
{ee alſo C. xlviii. | 
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giſt ſhould, without any Proof, and in Con- 
tradiction to all Hiſtory, revive this idle Story 
of the Nazarenes, advanced not many Years 
ago by ſome Socinian Writers, and by the 
Infidel Writer To/and. Thoſe were fully con- 
futed by Bp Bull, and by Moſheim, the Au- 
thor Mr. L. refers us to. He wrote an An- 
ſwer to Toland — entitled — Vindiciæ antique 
contra Toland—And in his Eccleſiaſtical Hiſtory 
he tells us that /h Term Nazarene was originally 
given to all Chriſtians, and that it was afterwards 
appropriated to thoſe Chriſtians of Teruſalem, 
who con/idered the Obſervance of the Moſaical 
Rites as neceſſary to Salvation. Theſe were diſ- 
tinct from the Ebionites, and were not placed by 
the ancient Chriſtians in the heretical Regiſter, 


@ohile the latter were conſidered as a Sect, wooſe 


Tenets were deſiruflive of the fundamental 


Principles of the Chriſtian Religion. But, after 


the ſecond Deſiruttion of Jeruſalem by Adrian, 
they deſerted the ordinary Aſſemblies of Chriſ- 


ttans, and were then reckoned à dliſtinct Sect, 


but yet were treated by other Chriſtians with 
great Gentleneſs, as agreeing in the main Doc- 


2 Jud, Eccl. Cath, Cap. ii. SeR. 10, &c - Prim. et Apoſt. 
Trad. Cap. i. Sect. 6, &c. N, i. F. 3. G. 6. f. 78. 
Cent, 11. Pt. B. 11. C. 5. P. 106. x 


. | R frines 


( 230 ] 


trines of Chriſhanity. — This is Mr. Moſheim's 
Account of theſe Nazarenes : how totally dif- 
ferent from that in our Apology ? 


But, it ſeems, he wrongly under ſtood the 
Matter. Mr. L. underſtands it better. He has 
met with an anonymous. Writer, in Euſebius, 
about the Year 200, who bears theſe Fewiſb 
Chriſtians this Teſtimony ? But what Chriſtians ? 
and what Teſimony? Not a Word does this 
Author ſay of any Jewiſb Chriſtians; he 
fpeaks, as our Author himſelf tells us, of the 
Followers of Artemon, who is ſaid to be a 
Native of Pergamus. And what Teftimony 
does he bear? full Teſimony againſt our Apo- 
logiſt. He does indeed ſay that theſe Hereticks 
pretended that all the Antients, and the Apoſtles 
themſelves held and taught the ſame Doctrines 
which they did, and that the Truth of the Goſpel 
was preſerved till the Days of Victor Bp of Rome, 
but was corrupted by his Succeſſor Zephyrinus. 
— Thus far Mr. L. gives us: but, though he 
tells us that 7bis Writer would invalidate theſe 
their Pretenſions, yet he, rather prudently, 
than honeſtly, has ſuppreſſed his Anſwer. I 
muſt beg leave to ſupply this Omiſſion. This 


* Hiſt, Eccleſ. L, v. Cult. 
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antient Writer, ſuppoſed to be Caius Preſbyter 
at Rome, tells us that this their vain Aſſertion 


' was contradicted, not only by Scripture, but by 


the Writings of Authors more ancient than 
Victor, as Fuſtin, Miltiades, Tatian, and Cle- 
ment, and many others, who, as every one Knows, 
teach that Chriſt was both God and Man. He 
refers alſo to Pſalms, and Hymns of the Church, 
wrote long ago from the Beginning by the 
Faithful, celebrating Chriſt the Word of. God, 
and calling him God. And he wonders at their 
Tmpudence in pretending that Victor held their 
blaſphemous Doctrines, who excommunicated 
Theodotus the Author of this God-denying He- 
reſy, who held that Chriſt was a mere Man. I 
will not expreſs my Wonder at Mr. L's Im- 
pudence, but return him my Thanks for re- 
ferring us to this fine Remnant of Antiquity, 
which affords us the ſtrongeſt Evidence againſt 


him, which we could deſire. We have here 


the Teſtimony of an Author, who lived about 
the Year 200, that the Divinity of our Bleſſed 
Saviour was taught by the moſt reſpectable 
Writers of that Age, and thoſe preceding; 
that in the moſt antient Pſalms and Hymns of 
the Church Chr:// was celebrated as God, and 


t This Paſſage I have quoted above P. 113, 
R 2 that 
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that thoſe who denied his Divinity were ac- 
counted Hereticks, arid caſt out of the Church. 
What becomes then of his confident Boaſtings 
that the whole Chriſtian Church were then 
Arians, or Socintans ? He ſtands convicted by 
his own Witneſſes. 


" The ſame Euſebius aſſures us that there 
was, before the Deſtruction of Jeruſalem by 
Adrian, a Succeſſion of fifteen Biſhops there, 
who were Jews by Deſcent, and held the true 
Faith of Chriſt. — What he eſteemed the true 
Faith of Chriſt may be ſeen from the above 
Quotation, as alſo from what he ſays of the 
Ebionites. " Theſe, he ſays, believed Chrift to be 


only @ common Man, born of Joſeph and Mary. 


But there were others alſo called by the ſame 
Name, who, though they obſerved the Ceremo- 
nies of the Moſaical Law, yet, avoiding their 
abſurd Notions, believed the Pre-exiſtence of 
Chriſt, and that he was God, the Word, and 
Wiſdom -of the Father —— Theſe are plainly 
the Nazarene, or Jewiſh Chriſtians, here men- 
tioned by our. Apologiſt, and we have here the 
full Teſtimony of Eiſſebius, that they believed 


* Fecleſ, Hitt, Lib. iv. C. 5. „L. iii. C. 27. See 
Bull as above, 
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our Lord's Divinity. The ſame is atteſted alſo 
by Sulpitius Severus, a creditable Hiſtorian of 
the fourth Century. He tells us that he 
Emperor Adrian placed a Guard to keep the 
FJeus out of Feruſalem, which was of Service 
to the Chriſtian Faith: for they almoſt all, to- 
gether with the Obſervance of the Law, be- 
lieved Chrift to be God. To this we may 
add the Teſtimony of St. Auſtin. He diſ- 
tinguithes the Nazarenes from the Cerinthians, 
and Ebionites. Theſe, he ſays, held that Chriſt 
was orly a Man; but the Nazarenes, though 
they obſerved h Precepts of the Law, yet con- 


fJefſed that Chriſt was the Son of God. I muſt 


therefore take the Liberty, with Bp Bull, to 
call this our Apo/ogift's Story of the Nazarene 
Chriſtians — puditiſſimam atque impudentiſſimam 


fabulam. 


I muſt again thank our Apologiſt for ano- 
ther Citation from Juſſin Martyr, which bears 


full Teſtimony to our Lord's Divinity. To 


what purpoſe he cites this Paſſage I cannot 
tell, nor where he had his Tranſlation: it 
differs totally, from the Original. Whatever 
he has to ſay has been fully anſwered by Mr. 


x Sac. Hiſt. Lib, ji. C. 45. „Lib. de Here. 
C. 8, 9, 10, 8 
| Bingham. 
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Bingham. * The Paſſage has been conſidered 
at large, and what Obſcurities may be therein 
fully cleared up by Bp Bull, and Dr. Water- 
land. I nee] add but little more. But as our Au- 
thor has miſerably curtailed, and miſtranſlated 
this Paſſage, I ſhall give Dr. Waterland's 
Tranſlation, which he has vindicated from 
all Exceptions. — Trypho the Few (ſays the 
Doctor) in the Dialogue, having a little before 
told Tuſtin that his Doctrines concerning Chriſt 
{that he was God before the World, and a. 
terwards became Man, and of a Virgin ap- 
peared to him a great Paradox, and contrary 
to common Senſe, Fuſtin replies as follows, I am 
very ſenſible that this will look hke a Paradox, 
and more eſpecially to thoſe of your Nation, who 
are in no Diſpoſition either to apprehend, or 
follow, the Things of God, but the Dictates only 
of your own Rabbins, as God himſelf proclaims. 
Nevertheleſs ¶ſaid I) O Trypho, my Argument 
does not fall, as to his being the Meſſiah of God, 
though I ſhould not be able to prove that the 
Son of the Maker of the Univerſe pre-exiſted, 
being God, and was born a Man of the Virgin, 
but after it has been once fully proved that he is 


2 Bull Jad, Eccl. Cath. Cap. vii. — Vaterland Import. 
Doct. Trin. Ch. vi. P. 382, &c. — See alſo Thirlby Annot. 
and my Vind, Doct. Trin. Pt. 3. P. 40. 
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the Meſſiah of God, {whatever elſe he be) the 
T ſhould not farther demonſtrate his Pre-exift- 
ence, and condeſcending to become Man of like 
Paſſions with us, taking Fleſh upon bim accord- 
ing to his Father's good Pleaſure, all that you 
can juſtly ſay is, that I am ſo far in an Error; 
but you ſhould not hereupon deny that be is the 
Chrift, * appearing as a Man born of human 
Parents, and approving himſelf as the choſen 
Meſſiah. For (ſaid I) my good Friends, ſome 
there are of our Profeſſion {or of your Nation 
who acknowledge him to be the Meſffiah, yet con- 
cerve of him, as of a Man born of human Pa- 
rents, whom however I aſſent not to, no not 
though there were ever ſo many concurring to 
tell me fo, fince we are commanded by Chriſt 
himſelf not to ſubmit to the Doctrines of Men, 
but to what the holy Prophets have delivered, 
and himſelf hath taught us. I hope the 
Reader will pardon this long Quotation, as it 
will appear from hence how grievouſly Mr. 
L. has mangled poor Juſtin, and not only 
how little it is to his Purpoſe, but how ſtrong- 
ly it proves againſt him. This Paſſage fully 


2 I ſhould rather tranſlate this — although he ſhould appear 


fo be a Man born of human Parents, and appeintcd by Eleftion ta 
be the Meſſiah, - 7 


ſhews 


— K —— — 


(136) 


ſhews that Juſtin, and other Chriſtians in his 
Time, the ſecond Century, (the Ebionites only 
excepted) firmly believed that Chri/t pre- exiſi- 
ed, as God, before the World began; that they 
looked upon this as the Doctrine of the Pro- 
phets, and of Chriſt himſelf; and that it ap- 
peared otherwſe only to thoſe, who were in no 


Diſpoſition, erther to apprehend, or follow, the 
Things of God. 


> His Pretence that #he/e early Fathers 
brought their Platonick Dottrines into Chriſ- 
tianity has been already conſidered. He brings 
indeed no Proof of it, but only a general Re- 
ference to numerous Inſtances in their Writings. 
Pray did he ever read theſe Writings ? From 
his Citations, which we have examined, we 
have Reaſon to believe, and ought charitably 
to hope, that he never did. The Reverſe of 
this is moſt true. In the Paſſage juſt cited 
from Juſtin, we are told that Trypho, and his 
Brethren, could not receive the Doctrine of 
the Incarnation, becauſe it appeared to them 
paradoxical, and contrary to common Senſe. 
And Ireneus tells us that the Hereticks of 
his Time borrowed many of their. wild No- 


b P. 158. © Adv. Hæreſ. Lib. ii. Cap. 19. 


tions 
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tions from Plato, and other heathen Philoſo- 
phers. Tertullian alſo ſays that the Hereſes of 
his Time, among which he reckons thoſe of 
Ebion, and Cerinthus, who denied our Lord's 
Divinity, took their Riſe from Philoſophy ; and 
that the Heretichs were Followers of Plato, 
Ariſtotle, Zeno, or Epicurus. And the Writer 
cited by Euſebius, as above, aſcribes the Er- 
rors of the Anti-Trinitarians in his Time to 
their Attachment to Phrloſophy. I entirely 
agree therefore with our Apologiſt that ee 
falſely fo called firſt led Men into Errors con- 
cerning the true Perſon, and true Character, of 
our Saviour Chriſt. The Divinity, and In- 
carnation of the Son of God are taught in 
Scripture in plain Terms — * The Word was 
God — and — The Word was made Fleſh. — 
If Creeds were added, it was to guard the 
Truth againſt the Evaſions of thoſe who 
would explain away the plain Truth; * and 
through Philoſophy and vain Deceit deny the 
Incarnation of Chriſt, in whom dwelleth all the 
Fulneſs of the Godhead bodily. 


>» Another Topick of Declamation in the 
Apology is that human Authority was a prin- 


« Preſcript. ady: Hær. Cap. vii, &c. P. 153. Job. i, 
$. I s Coloff. ii. 8, 9. P. 162, &c. : 
3 cipal 
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cipal Source of the Corruption of the true Chrif- 


tian Doetrine and Worſhip. For Vittor Biſhop 


of Rome excommunicated Theodotus, a Fewiſh 
Chriſtian, for not commg up to his own Opinion 
concerning Chriſt, which was. that afterwards 
called Arian, and happened then and there 
chiefly to prevail. This is far above my 
Comprehenſion. Pray, good Sir, who was the 
Arian, Victor, or Theodotus ? and whoſe, and 
what, Opinion then and there prevailed ? 
This Theodotus, as we learn from Euſebius, 
k and other Authors, was no few/h Chriſtian, 
but a Citizen of Byzantium, who had denied 
Chriſt in Time of Perſecution, and afterwards 
going to Rome became the Ringleader of a 
Sect, who, among other ſtrange Doctrines, 
held Chriſt to be a mere Man. Him Yi&or 
caſt out of the Church: and ſo, I humbly 
apprehend, he was authorized to do, by the 
conſtant Practice of the Church, and the 
Apoſtles themſelves. But how ſhall we recon- 
cile theſe Matters? Our Author has given us 
a third hand Quotation from Euſebius, which, 
if it proved any Thing, would prove that he 


1 Eccleſ. Hiſt. L. v. C. 28. | * Theodorit. Hzret. Fab. 
L. ii. C. 5. Epiphan, Her. liv. 1. t See 77t, iii. 10 — 
@ Job. 10. 


whole 
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whole Chriſtian Church was entirely Unitarian 
till the Times of Victor's Succeſſor Zephyrinus, 


who is ſaid to be he firſt who corrupted the 


Truth. And now we are told that Victor him- 
ſelf excommunicated theſe Unitarians, and fo 
eſtabliſhed s own Opinion. But a little be- 
fore we were told that zhoſe very early Fa- 
thers, Irencus, and Fuſtin Martyr, brought into 
Chriſtianity the Platonick Doctrine of a Second 
God half a Century before Victor's Time. Here 
then we have three Stories, all of them falſe : 
and, as they are not eaſily reconcilable with 
one another, ſo are they all utterly inconſiſtent 
with our Author's main Poſition, that a// (ri 
tian People, for upwards of three hundred 
Years after Chriſt, till the Council of Nice, were 
generally Unitarians, what is now called either 
Arian, or Socinian. 


But perhaps he may have more Reaſon to 
complain of the Exerciſe of Authority, her 
the Emperors had embraced Chriſtianity. ® A 
heavy Charge we have indeed againſt theſe 
Chriſtian Emperors : but with very little Proof 
to ſupport it. I find quite a different Account 
in tae learned Mr. Bingham's Antiquities. * 


. " Antiq. B. xvi,” Ch, 2, Sect. 4. — 
See allo Moſheim Cent. iv. P. 220. ; 
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After ſetting forth at full the Imperial Laws 
againſt Hereſy, he thus concludes —— Now 
from all this it is plain that whatever Favour, 
or Aſſiſtance, the ancient Church required of the 
Civil Magiſtrate to back her Diſcipline with 
againſt Hereticks, or other Delinquents, ſhe never 
defired them to unſheath the Sword in her Cauſe, or 
puniſh them with Death; but always interpoſed 
in their behalf, that they might have the Favour 
to live, and repent, if ever any ſanguinary Laws 
(which were very rare, and no ways encouraged, 
or approved, by the Church) were made againſt 
them. The Diſcipline of Fire and Faggot and 
Inquiſitions, and a thouſand ather Tortures, which 
under Pretence of Mercy bas ſpilt ſo much Chriſ- 
tian Blood, are Inventions of later Ages, and more 
corrupt and degenerate Times, when Men had for- 
got the Spirit of Chriſtianity, and the Character 
of our Bleſſed Lord, who came not to deſtroy Men's 
Lives, but to ſave them. Where then are we to 
find theſe ſanguinary Laws of the Emperors 
againſt thoſe who differed from them from Con- 
flantine incluſive, which our Author complains 
of? There is.not one to be met with in the 
whole Code till Theodo/frus's Time. He firſt 
made a Decree, not againſt the Arians, but 
againſt (ome particular Secs of the Manichees, 
that they ſhould be puniſhed with Death. 

This 
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This Law may be ſuppoſed to have been made 


upon ſome particular Provocation of their 
Enormities, ſuch as theſe Manichees were 
guilty of. Nor can I find any Inſtance, before 
Priſcillian, of any Heretic ſuffering Death: 
and he too was accuſed of other wicked and 
lewd Practices. Nor was he an Arian, but 
a Kind of Manichee. He was charged with 
holding ſeveral wild, and impious Tenets. As 
to the Doctrine of the Trinity, he is ſaid to 
have been a Sabellian. He was put to Death 
about A, D. 385, but not by any Chriſtian 
Emperor, but by the Uſurper Maximus. He 
ſuffered indeed by the Proſecution of 1thacius, 
a Biſhop, but of no very good Character: but 
the Fact was greatly condemned by all ortho- 
dox Chriſtians, and particularly by Martin Bp 
of Tours, who beſought Maximus to abſtain 
from the Blood of this poor Man, for Expul- 
ſion from the Church, by the Sentence of the 
Biſhop, was fully ſufficient. In the ſame Sen- 
timents were the other CHriſtian Fathers. ? St. 
Chrgſoſtom tells us that Chriſt hath forbid us ts 
put Hereticks to Death, but not to reſtrain them, 


o Sulpit. Sever. Hiſt. Sacr. Lib. 2. — Augift. de Hereſ. 70. 
Les. Magn. Epiſt. xv. vel xciii. — Cave Hiſt. Lit. — Ds Pin. 
Nouv. Biblioth, ? Hom. xlvi. in Matt, xili. 
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or flop their Mouths, or forbid their Meet- 
mgs. St. Auffin in his Epiſtle to Dulcitius 
tells Sim that he did not receive the Power of 
the Sword, nor was by any Laws, or imperial 
Injunctions, commanded to put Hereticks to 
Death. And in his Book againſt Creſcanius 
he ſays that, 0 good Men in the Catholick 
Church are pleaſed to have any one, though an 
Heretick, proſecuted to Death. But I ſuppoſe 
our Apologiſt will call all Kinds of Laws to 
reſtrain Hereticks by the Name of Perſecution. 
He has quoted Moſbeim to ſhew that Theo- 

dofius the Great raiſed the ſecular Arm againſt 
the Arians with a terrible Degree of Violence: 
and we are told in a Note, that Amphilochins, 
whom in Deriſion he calls a Saint, inſtigated 
him to this inbuman Work. What inhuman 
Work ? Did this Saint Ampbilochius inſtigate 
the Emperor to proceed with Fire and Faggot 
againſt theſe Arians, or any way to injure their 
Perſons, or Properties. No: he only deſired him 
to forbid their Meetings. Nor did the Emperor 
at his Inſtigation put any Ar:an to Death, or 
raiſe any Perſecution againſt them. He only 


9 Epiſt. Ixi. * Lib. iii. C. 50. P. g. 
t See Sozomen Hiſt. Eccl, Lib. vii. C. 6. — Theodoret. L. 
v; e. 16. 
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forbad their Conventicles, which has been 
the Practice of all Chriſtian States from the 
firſt Eſtabliſhment of Chr: iftianity to this Day. 
I cannot indeed but think the learned Mo- 
ſheim to blame for ſpeaking in ſuch high 
Terms of the Proceedings of Theods/ius againſt 
the Arians, and paſſing over ſo ſlightly the 
Severities of Conſtantius, and Valens, againſt 
the Catholicks. * Theodojius the Great is allow- 
ed by all the beſt Hiſtorians to have been an 
excellent Prince, and eminent not only for his 
Piety, but for his great Moderation, and Cle- 
mency. When he came to the Throne he 
found the Church rent by Diviſions. Thoſe 
who adhered to the Nicene Faith had been 
cruelly perſecuted by Valens, and deprived of 
their Biſhopricks. Theod:/ius took great Pains 
both to enquire into the Truth, and to ſettle 
Matters between the contending Parties. 
When he found this could not be done, being 
himſelf convinced of the Truth of the Niceze 
Faith, he reſtored the orthodox Clergy, turn- 
ed out the Arians, and forbad their meeting 
in Conventicles. And when they ſtill conti- 
nued obſtinate, and raiſed Diſturbances in the 
Church, though he had at firſt treated them 


u Secrat. Hiſt. Eccl. Lib. v. - Szenen Lib. vii, — Tco- 
407 Lib. V. 


with 
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with great Lenity, he enacted ſome ſevere 
Laws againſt them. But theſe, as * Sozomen 
aſſures us, he never put in Execution, but de- 
ſigned them only in terrorem. However, as I 
am no Friend to Perſecution, ſo I am not diſ- 
poſed, nor think myſelf concerned, to vindi- 
cate every Decree, which the Chri/tian Em- 
perors publiſhed againſt Heretichs, nor all 
Meaſures taken by the orthodox Clergy, * eſ- 
pecially as our Apologiſt is fo juſt as to own 
that both Parties were guilty of theſe Prac- 
tices, Arian, as well as Homooufian. ? And 
Mr. Mofheim tells us that unjuſtifiable Meaſures 
were taken, and great Exceſſes committed on 
both Sides. And he thinks it difficult to deter- 
mine, which of the two exceeded moſt the Bounds 
of Probity, Charity, and Moderation. — I can- 
not think ſo. Whoever reads the Acounts given 
by Eccleſiaſtical Hiſtorians of the Perſecutions 
raiſed * againſt Athanaſius, and his Adherents, 
by the Arian Party, the Severities exerciſed 
by * Conflantius, and * Valens, who perſecuted 


w Lib. vii. C. 12. P. 1656. y Cent. iv. C. 5. 
. 2 Socrat. Hiſtor. Eccl. Lib. i. C. 27, 28, &c. — Sozomen 
Lib. ii. C. 22, &c. — Theodorit. L. i. C. 26, &c. a Co- 
erat. Lib. ii. C. 16, 26, &c. — Sozomen Lib. iii. C. 5, &. 
L. iv. C. 2, &c. — Theodorit. Lib. ii. C. 13, &. b Socrat. 
L. iv. C. 2, &c. 16, &c. — Sozom. Lib. vi. C. 7, &c. — 
Tbeodorit. L. iv. C. 13, &c. 
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the Homooufians even to Death; and the 
Cruelties practiſed by the Goths, Vandals, and 
Hunns, and that on' account of Religion, will 
eaſily judge on which Side the greateſt Ex- 
ceſſes were committed. This at leaſt he will 
ſee how little Reaſon our Author has to in- 
veigh ſo bitterly againſt the Emperor Theodo- 
ius, and how little Pretence he has to aſcribe 
the Prevalence of the Nicene Faith to the 
Perſecutions of the Arians. And this eſpe- 
cially if we conſider 4 what Moſbeim tells us, 
that, 4when theſe Ravages were over, in the 
Days of Fuſtinian, the Arian Sect declined apace, 
and could never afterwards recover any Degree 


of Stability. 


But our Apologiſt, not content with the Al- 
liance of the Gothe, Vandals, and Hunns, is 
eager to liſt into his Party all that he can lay 
hold of, and compel them to come in. © The 
Neſtorians, he tells us, were in general Unita- 
rians, and are now in great Numbers all over 
the Eaſt. And for the Truth of this he quotes 
Moſbeim, who ſays the direct contrary in the 


© Evogr. Scholaſt. Eccl. Hiſt. L. iv. C. 14. — Fifor Vi- 
tenſis de Perſecut. Afric,—Procop. de Bell. Vandal. L. 1. C. 8. 1 
d Cent. vi. FP. 2. C. 5. 0 P, 27% "1 
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very Sentence here quoted. But he gives us 
only one little Scrap of this Sentence. He 
might probably hope to perſwade be leſs 
learned Reader that, as Neſlorius denied the 
Virgin Mary to be the Mother of God, he alſo 
denied Chri/t to be God. But Mr. Moſbeim 
ſeems to think that Neforius was rather hardly 
uſed, and that the Difference between him. 
and his Adverſaries wwas only in Words — He 
| concludes with the Sentence, of which Mr. 
IL. gives us only the latter Part — The Doc- 
trine of the Neſtorians was, that in the Son of 
God there were two Perſons, or Twozzoas, of 
which the one was divine, even the eternal 
Word, the other, which was human, was the 
Man Teſus, that theſe two Perſons had only 
one Aſpett, that the Union between the Son 
of God, and the Son of Man, was formed in the 
Moment of the Virgin's Conception, and was 
never to be diſſolved, that it was not an Union 
of Nature, or of Perſon, but only of Will and 
Aﬀettion : that Chriſt was therefore to be care- 
fully diſtinguiſhed from God, who dwelt in him, 
as. in his Temple, and that Mary was to be 
called the Mother of Chriſt, and not the Mo- 
ther of God. —1 have quoted this Sentence 


f Cent, V. P. ii. C. 5 P. 268. 
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at large, to ſhew how very unfair our Apologi/t 
is in his Quotations. It appears from this very 
Paſſage that, according to Moſheim, Neftoriits 
held both the Eternity, and the Divinity; of 
the Son of God. The like Account of his Te- 
nets is given both by 5 Dr. Cave, and“ Du 
Pin. Socrates alſo informs us that Neftorius 
was not only no Arian, but a violent Enemy 
to all the heretical Sects, the Arians in parti- 
_ cular; that he inſtigated the Emperor to per- 
ſeeute them, and that: he himſelf attempred 
to pull down a Chureh of the Arians : and 
he blames him for his perſecuting Spirit. 
* Socrates farther tells us that, though ſome 
of his Enemies accuſed him of making Criſt 
a mere Man, the contrary appeared from his 
Writings, and from the Teſtimony of his 
Followers. His Error conſiſted not in deny- 
ing the Divinity of Chriſt, but the Union of 
the drvine and human Nature in him. And 
againſt this Error that Article of the Atha- 
naſian Creed ſeems to have been levelled — 
Who, although he be God and Man, yet be is 
not two, but one Chriſt. There are alſo ſeve- 


8 Hiſt. Lit. b Nouv: Biblioth. . i Hiſt. Eccl, 
L. vii. C. 29, 31. k Ib. C. 32. 1 See many of 
theſe Fragments among the Works of Marius Mercator, pub- 
liſhed by Garnerius. 
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ral Fragments of Neſtorius extant, in which 
he expreſsly affirms the Divinity of Chriſt, 
declares his Aſſent to the Nicene Faith, and 
condemns Arius, and his Doctrines. And that 
the Neftorians now in the Eaſt hold the ſame 
Doctrines with their Founder, I refer him for 
Proof to the ſame learned ® Mo 8 and the 
Authors cited by him. 


Againſt this full Proof, which our Apologi/t 
might, or rather muſt, have ſeen in the very 
Author he quotes, he has given us in a Note 
a moſt curious Argument to prove that the 
Neſtorians could not well be other than Unita- 
rians. Theodore Biſhop of Map ſueſtia would not 
allow the Confeſſion of St. Thomas to Chriſt, 
Job. xx. 28. to be a Proof of our Lord's Di- 
vinity. But Neſtorius, and his Followers, ftrifly 
adhered to and reverenced his Name and Wri- 
tings. Therefore Theodore himſelf, and all theſe 
his Admirers, muſt be Arians. And for this 
he quotes Dr. Lardner. But if we look into 


| Dr. Larduer, we ſhall find that he does not 


quote this from any Work of Theodore now 


extant : but from the Ads of the Council of 
Conſtantinople. And he tells us they are alledged 
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in the Way of Reproach, and are among Charges 

brought againſt him. And perhaps the Quotas 

tions are not quite exact and fair. But all 

this our Apologiſt has wiſely omitted. It is 

ſurely, neither reaſonable, nor poſſible, to 

judge of any Man's Opinion from ſuch. an 
Extract as this is. Suppoſing, the moſt that 

can be inferred from this Paſſage, that Te- 

dare. really put this fine Interpretation on this 

Text of Scripture, it will not follow that. he 

did not believe our Lord's Divinity. He might 

infer this from many. other Texts. Much leſs 
will it follow that all who reverenced bil 
Name were Arians. I have ſhewn above that 

this Confeſſion - of St. Thomas was a full 

Proof of Chriſts Divinity : but I don't call 

every one, who thinks otherwiſe, an Arian. 

I have alſo proved the Worſhip of Chriſt from 

1 Cor. i. 2. but though Dr. Hammond gives 

another, and 1 think, a very wrong, Interpre- 

tation of this Text, I am well aſſured he was 

neither Arian, nor Socinian. The Truth of 

the Matter is that both Ne Morius, and Euty= 

ches, had greatly diſturbed the Church by 

their curious Queſtions, and idle Diſputes, 

about the Union of the two Natures in CHriſt, 

and Things were carried with great Heat, 

and 
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and Animoſities, on both Sides. This Coun- 
eil of Conſtantinople ſeems to have acted vvith 
more Zeal, than Prudence, or Temper. They 
were not content with condemning Neftorins, 
bat proceeded againſt all who bore any Rela- 
tion to him, and from Extracts out of their 
Writings chatged them with heterodox Opi- 
nions, which" they themſelves never dreamt of. 
And therefore we can form no judgment of 
any Man's Opinions from ſuch partial Ex- 
ttacts. Does. Mr. L. conſult Authors only to 
pick out ſuch little Scraps, as may ſeem to 
favour his Opinion? He might have learnt 
from this Account of 7. Wer by Dr. Lard- 
ner, which he refers to, that he lived and died 
in the Communion of the Church ; and'that 
he was in high Eſteem among all his Co- 
temporaries. Socrates tells us that he was a 
Friend and Companion of St. Chry/otom: So- 
Zomen ſays the ſame, and commends him as 
a Man well verſed 7 in & eripture, and other Parti 
of Learning, and Philoſophy. *Theodoret tells us 
that he was an eminent Teacher, and had vi- 
gorouſly oppoſiid , all the Crews of Hereticks ; ; 


RF n Moſbei n Cent, vi. P. 2, C. 35 0! Hiſt. Eccl. Lib. iv. 

O. 3. Hiſt. Eeel. Lib. viii. C. 2. 1 Lib. v. 
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that he continued Biſhop 36 Years, contenũing 
againſt the Followers of Arius, Eunomius, and 
Apollinarius. Nor was this Theodore ever ac- 
cuſed of Hereſy in his Life-time. And, when 
after his Death this Charge was brought 
againſt him, he was powerfully vindicated by 
Vigilius, and Facundus, Facunduss Vindi- 
cation is now extant: in which he proves 
from Theodore's own Works that he was or- 
thodox in the Doctrine of the Trinity. I ſhall 
quote only one Paſſage out of many. He ſays 
that Chri/t was both God and Man, both ac- 
cording to Nature the true God, and eſſentially 
the true Son of the true God. Theodore alſo 
wrote againſt Eunomius, and Apollinarius, and 
an Expojition of the Nicene Faith. We have 
alſo his Confeſſion of Faith preſerved by Ma- 
rius Mercator, who wrote againſt him. There 
he ſays, We confeſs the Father to be a proper 
Perſon, and ſo likewiſe the Son, and fo likewiſe 
the Holy Ghoſt, and preſerving the Word of 
Godlineſs, we do not think the Father, the Son, 
and the Goly Hhoſt to be three different Eſſences, 
but one in the Unity of the Godhead. I there- 
fore we may judge of the Faith of theſe Neſ- 
torians from the Writings either of Neftorius, 


F 


62) 
or his Maſter Theodorus, they were indeed 
Unitarians, and ſo I hope we are all, but not 
in Mr. L's Senſe of the Word. They received 


the Nicene Faith, and held the Doctrine of E 
” and in Unity. 


Our Apologift ſkips from the fourth Cen- 
tury to the tenth, where he can find no Aſſo- 
ciates but ſome Lombards, and other barbarous 
Nations. Towards the Cloſe of the eleventh 
Century he claims Roſcellin Canon of Compiegne, 
and quotes Maſbeim for it. But as Moſheim 
tells us that he was charged not with Aria- 
niſm, but Tritheiſm, ſo his learned Com- 
mentator Mr. Macklaine acquits him of this 
Charge. He obſerves that it muſt be conſi- 
dered that the learned Men now mentioned, 
{ Fulco and Anſelm) were the inveterate Ene- 
mies of Roſcellin, and that they perhaps com- 
Prebended his Meaning imperfectiy, or perverted 
it willingly. Several Circumſtances prove that 
ſome of bis Adverſaries were in one, or the other, 
of theſe two Caſes. Anſelm himſelf furniſhes fuf= 
ficient Grounds for this Suſpicion, ſince, notwith- 
flanding his Avenſion to the Nominaliſts, of which 
Roſcellin was the chief, he grants that the Opinion 
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F his Antagoniſt may be admitted, or at leaff 


tolerated, in a certain Senſe, and even that he 
7s not perfectly aſſured of underſtanding fully his 
Meaning, and that he believes the Sentiments of 
that Eccleſiaſtick to be leſs pernicious than his 
Accuſers have repreſented them. 


»In the ſame Manner our Apologiſt takes 
his Account of the famous Abelard's Tenets 
from the Charge brought againſt him by his 
Enemies. And yet from this very Charge it 
appears, that he was not ſo completely an Uni- 
tarian as our Author would wiſh him. If he 
corrupted the Doctrine of the Trinity, he muſt 
believe a Trinity. If he entertained unworthy 
and falſe Conceptions of the Union of the two 
Natures in Chriſt, he muſt believe that the two 
Natures, divine and human, were in ſome ſort 
united in him. But Maſbeim himſelf, from 
whom our Apologiſt takes his Account, vindi- 
cates him from this Charge, in the Words 
immediately following, which Mr. L. with 
his uſual Unfairneſs has thought proper 
to paſs by. ” It muſt be confeſſed ( ſays 
he) by thoſe who are acquainted with the 
Writings of Abelard, that he expreſſed him- 
felf in à very fingular, and incongruous Man- 
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ner upon ſeveral Points of Theology, and 


this indeed is one of the Inconveniences, to 
which ſubtle Refinements upon myſterious Doc- 
trines frequently lead. But it i certain on the 
other Hand, that St. Bernard, who had much 
more Genius, than Logick, miſunderſtood ſome 
of the Opinions of Abelard, and wilfully per- 
verted others. The like Account is given by 
all the beſt Hiſtorians. And his Apology is 
now extant, in which, after ſome Excuſes 
made for ſome crude Expreſſions, he denies 
every Part of the Charge brought againſt him, 
and declares, amongſt other Things, that he 
believes that Zeſus Chrift is the true and only 
Son of God, horn of the Subſtance of the Father 
before all Ages; and that the Holy Spirit is the 
third Perſon of the Trinity, who proceeds from 
the Father, and the Son. There is alſo among 
his Works a ſhort Expoſition of St. Athana- 
frus's Creed, in which he profeſſes his Aſſent 
to that Creed, and ſays that we not only believe, 
but worſhip three Perſons in the Unity of the 


x See Du Pin. Nouv. Biblioth. — Cave Hiſt. Lit, — Mr. 
Bayle in his Diftionaty tells us that his Enemies had cauſed a 
Belief that he admitted three Gods. Yet tis very certain that he 
was very orthodox on the Doctrine of the Trinity, and that all the 
Proceſſes made againſt him on that Matter are pitiful Cavils, that 
proceeded either from Malice, or Ignorance. 


Godbead. 
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Godhead. This is Mr. L's complete Unitarian, 


as complete an one as Athanaſius himſelf. But 
he chooſes to give us his Doctrines, not from 
himſelf, but from the co/ourmg, and Repre- 


ſentation of his Adver/aries. And this he takes 
from Maſbeim, but takes no Notice of the 
Paragraph immediately following, where Mo- 
ſpeim in great Meaſure acquits him from this 
Charge. Such reaſoning really deſerves no 
better Name than, what Mr. Bayle calls it, 
pitiful Cavilling. 


7 I ſhall leave our Apologiſi in quiet Poſſeſ- 
ſion of his Paſaginians, an obſcure Sect, of 
whom I can find but little Notice of in Hiſ- 
tory. * Moſheim tells us that their two chief 
religious Tenets were, firſt that the O&ſervation 
of the Law of Moſes was obligatory on all Chrij- 
tians, in conſequence of which they circumciſed 
their Followers, c. Secondly, that Chriſt was 
no more than the firſt, and pureſt Creature of 
God. And, he allo tells us, that this wild Sect 
expired ſoon after their Birth. 


I do not find that our Apologi/t any where 
lays claim to the Maldenſes, as complete Unita- 
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rians : * but he has given us at the End of his 
Appendix their Confeſſion of Faith, which was 
preſented to Francis I. 1541. which he extolls 
highly for its admirable Simplicity, and Con- 
formity to Scripture. This he has taken from 
b Mr. Morland's Hiſtory of theſe Churches. 
But with what View he has inſerted it I know 
not. Would he from hence infer, or infinuate, 
that theſe Men were of the ſame Principles 
with himſelf? Was this the only Confe/ion 
of Faith, which we have of theſe Waldenſes? 
No. © The fame Mr. Moarland but a few 
Pages before gives us an antient Confeſſion of 
Faith of theſe Waldenſes out of certain Manu- 
ſeripts bearing Date A. D. 1120. The ſecond 
Article of which is e do believe there is one 
God — Father, Son, and Holy Spirit — And a 
few Pages after we have an Abbrevation of their 
Confeſſion of Faith which was preſented to Ladiſlaus 
King of Bohemia A. D. 1508. by ſome of his 
Subjects of the ſame Faith with theſe Wal- 


P2175 d We are obliged to our Author for 
referring us to this curious Book of Mr. Morland's, where 
may be ſeen an Account of the Antiquity of theſe Churches 
of the Valdenſes, their Faith and Practice; how many Years 
before Luther they oppoſed the Errors of the Church of Rome, 
and what cruel Perſecutions, and Maſſacres, were brought 
on them by the Inſtigation of the Popes of Rome, to the eter- 
nal Infamy of that Church, P. 30. 6 P. 43. 


denſes, 
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denſes, wherein they declare that they taught 
that God is known, by Faith in the Scriptures, 
to be One as to the Subſtance of the Divinity, 
and three Perſons, vis. Father, Son, and Holy 
Spirit; that as to the Perſons there is a Diffe- 
rence, but as to the Eſſence and Subſtance, Co- 
equality, and Indiſtinction. And they refer to 
the Nicene, and Athanaſian, Creed. The ſame 
Author has given us a Con/efſion of Faith pub. 
liſbed by the reformed Churches of Piemont 
A. D. 1653, the firſt Article of which is that 
there is one only God, a ſpiritual Eſſence, &c. 
and that there are three Perſons in that one, 
only, and ſimple, Eſſence, the Father, the Son, 
and the Holy Spirit. In the ſame Book we 
have an Account of the ancient Diſcipline of 
the Evangelical Churches of the Valleys of Pie- 
mont, extracted out of divers authentick Ma- 
ſeripts written in their own Language ſeveral 
hundreds of Years before either Calvin, or Lu- 
ther. Amongſt the reſt we have the Catechiſm 
of theſe antient Waldenſes. One Queſtion 1s 
hereby canſt thou know that thou beheveſt 
in Chriſt ? --- The Anſwer is --- By this that 
I know him to be true God, and true Man --- 
Another Queſtion is. — Det thou believe in 


, 61, Chap. P. 72, &c. 


the 


E 


tbe Holy Spirit? Anſw. Yes, I ds believe. 
For the Holy Spirit proceeds from the Father, 
and the Son, and according to the Divinity is 
equal to the Father, and to the Hon. Laſtly, 

We have an Extract from ſeveral Treatiſes of 
_ theſe Evangelical Churches, * in one of which 
they declare againſt all Invocation of Saints, 
and ſay that 20 Man bodily born whoſoever, 
bat Chriſt, ought to be adored; and again, 
that it were far more expedient to agore Chriſt 
alone of all Men, he being abſolutely the beſt and 
kindeſt Mediator. From all this it appears 
abundantly how little Mr. Z's Quotation from 
their Confeſſion is to his purpoſe. They could 
never mean to exclude the Worſhip of Chriſt. 
They believed him to be God, adored him, and 
thought his Worſhip comformable to Scripture. 
; As to their Confeſſion of Faith preſented to 
Francis J, the Deſign of it was to vindicate 
themſelves from the Calumnies of their Ene- 
mies, who threatened them with a Perſecu- 
tion. It is a very ſound one. They declare 
their Belief that in Jeſus Chriſt dwelleth all 
the Godhead bodily. If it is not fo explicit with 
regard to the Doctrine of the Trinity, as ſome 
of their other Confeſſions are, it might be 


g Ch. vii. P. 169. „ i See Thuan, 
Hiſt, Lib. vi. P. 189, — S/cidan Hiſt, Lib. xvi. P. 347- 
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becauſe they were never accuſed by their Ad- 
verſaries of denying this Doctrine. The Po- 
piſh Inquiſitors, who drew up Articles againſt 
them, never charged them with this. Rejne- 
rius, a Popiſh Author, who wrote againſt 
theſe Waldenſes, and is cited by A-Bp Uſher 
in his Treatiſe de Chriſtianarum Eccleſiarum 

. ſucceſſione et flatu, complains that 7his Sect of 
the Walden ſes was the moſt pernicious of any, 
becauſe they carried with them a great Shew of 
Godlineſs, as they lived honeſtly with Men, 
thought well in all Things of God, and believed 
all the Articles of the Creed, only they blaſphe- 
med, and hated the Church of Rome. 


I ſhall readily indeed acknowledge that 
there have been in all Ages of Chriſtianity, 
from the Days of the Apoſtles down to the 

| preſent Times, Perſons who have denied the 

Doctrine of the Trinity, and the Divinity of 

our Bleſſed Saviour. Such were Ebion, and 

l Cerinthus in the Apoſtolick Age, againſt whom, 
as we are told by good Authority, St. 7obr 


| k Morland B. ii. C. 1. Cap. vi. P. 151. See alto 
| Cave Hiſt, Lit. — Maſbeim Cent. xii. P. 2. C. 5. P. 616. — 
Allix's Hiſt. of the Churches of Piemont. n Tren. L. iii. 
C. 11, 18. — Tertull. Præſcript. C. 3 3. — Heeren de Viris 
illuſtr. Prolog. in Mart. Epiphun. Hæreſ. L. ii. P. 423. 
dee Waterland Import. Doct. Trin. Ch. vi. | 


wrote | 
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wrote both his Goſþe!, and Epiſtles, and he 
calls them Decervers, and Antichrifts, Such 
there were alſo in the following Ages, both 
before, and after, the Council of Nice. But 
they have been always condemed as Hereticks 
by the Catholic Church, and caſt out of her 
Communion. But, that religious Worſhip is to 
be paid to God the Father only, and not to our 
Lord Fefſus Chrift, I do not find that any of 
them ever held. And this was the bold Aſ- 
ſertion, which our Apologiſt undertook the 
Proof of. But he will not find among them 
all any ſuch complete Unitarians as himſelf. 
His Nazarene Chriſtians, the Church of Feru- 
ſalem, and all other Chriſtian Churches, both 
before, and fince the Council of Nice, have 
thought it their Duty to worſhip the Son of 
God. Not only Neftorius, and his Maſter Theo- 
dorus, Roſcellin, Abelard, and the Waldenſes, 
but Arius himſelf, and all his Followers, in 
Alia, Africa, and Europe, and among the 
Goths, Vandals, Hunns, and Lombards, were 
Worſhippers of Chriſt. And fo have been our 
modern Arians, and Socinians. His great 
Apoſtle Dr. Clarke expreſsly teaches us that 


D 1 Job. ii. 22, —iv. 34, — 2 Fob. 7, 0 P. 119, 147. 
Script. Doct. Trin. Pt. ii. Se. 50. 


Worſhip 
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Worſhip is to be paid to the Son, by offering 
him Praiſe aud Thankſgiving, invocating him 
in Prayer, &c. And the late Bp of Clogher 
in his Ef/ay on Spirit calls our Lord the ſecond 
Febovah, and pleads: ſtrongly for Wor/b1p due 
to him as ſuch. Socinus alſo, though he held 
Chriſt to be not God, but only Man, yet held 
Horſhip to be due to him, 4 as our Author 
himſelf tells us. And when Franciſcus Da- 
vides, and ſome others in Tranjyſvania, more 
dangerous, but more conſiſtent, Hereticꝶs, de- 
nied the Worſbip of Chriſt, Socinus was greatly 
provoked, wrote againſt him with great Bit- 
terneſs, and called him a Blafphemer, more 


than un Heretickh, and unworthy: the Name of 


a Chriſtian. And the Socinians depoſed thete 
Men, and caſt them out of their Communion. 
And Davides was at their Inſtigation caſt into 
Priſon, where he died a miſerable Death. 
Accordingly in the Racovian Catechiſm we find 
the Worſbip of Chriſt defended on the ſame 
Principles, as the Romani/ts defend the Worſhip 
of Saints, and Angels. * And to the Queſtion 

4 P. 138. r Socin. contra Vujek Ch. 2. — Maſbei en 
Hiſt, Eccleſ. Cent. xvi. Sect. iii. Pt. 2. Ch, 4. 

* Quid vero ſentis de iis bominibus, qui Chriſtum non invocant, 


nec adorandum cenjent ? — Prorſus non efſe Chriſtianos ſentio, cum 
re ipſã Chriſtum non habeant, et licet verdis id negare non audeant, 


re ip/a uegent tamen. 
U — What 
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bat think you of thoſe who hold that 

Chriſt is not to be worſhipped — The Anſwer is 

I think they are by no means Chriſtians. . In 
vain then does Mr. L. look out for his com- 5 
plete Unitarians either in ancient, or modern 
Times. He has, I believe, the Honour of 
being the Author of the firſt Sect (unleſs per- 
haps theſe Tranſylvanians) who called them- 
ſelves Chriſtians, and yet denied that any Wor- 
ſhip was due to Chriſt, and his Liturgy is the 
firſt Liturgy, wherein the Worſhip of. Chr 4 


was omitted. 


It does not fall within the Compaſs of my 
Deſign to follow him any farther. I could 
point out groſs Miſrepreſentations in his Eng- 
/iþ Hiſtory. But I think I have followed him 
far enough, and I believe the Reader will think 
ſo too. I ſhall not therefore. attempt to dero- 
gate from the Character of his Martyrs, and 
Confeſſors, but leave him to enjoy his good 
Opinion of them. Nor do approve of any 
ſunguinary Laws, or Perſecution for Conſcience 
ſake. I ſhall not juſtify, or apologize for, Ca/- 
vin's Treatment of Servetus, or any other like 
Severities. Only one Thing I would obſerve 
to him, that thoſe, who were condemned for 
Hereſy here in England in the firſt Ages of 

the 


— — US — — 


(163 


the Reformation, did not ſuffer merely for 
denying the Divinity of Chriſt. They were 
Anabaptifts from Germany, as Bp Burnet, and 
our Author from him, tells us. Let him then 
look into Sleidan, Seckendorf, and other Hiſto- 
rians of thoſe Times, and he will find that 
they not only held the moſt dangerous Tenets 
ſabverſive of all Government, but were guilty 
of the groſſeſt Enormities, had raiſed the moſt 
dangerous Seditions, and ſubverted whole 
States. .It is no Wonder then, that the Go- 
vernment ſhould be very jealous of ſuch En- 
thuſiaſts, and think it neceſſary to proceed 
againſt them with great Severity, for Reaſons 
of civil Policy. 


But why all this Outcry againſt Perſecution? 
Surely there was never leſs Reaſon to com- 
plain, or be afraid, of it. Never were Diſſen- 
ters of all Kinds treated with greater Lenity- 
The Church of England ſets not up herſelf as 
Lord over the Faith, and Conſciences of others; 
nor does ſhe dictate, or preſcribe, to others what 
they are to believe. She claims only a Right 
to declare her own Terms of Communion, a 
Right, which every petty Society lays Claim 
to, and to judge of the Qualifications to be 


© P. 163. 
U 2 required 


required of her own Miniſters, a Power ef- 
ſential to the very Being of a Church. Thoſe 
who cannot comply with theſe Terms have 
free Liberty to worſhip Gd in what Manner 
they pleaſe. Mr. L. himſelf, who exclaims 
againſt this Monſter of human Authority, has 
(Gas an ingenious Writer has obſerved before 
me) Reaſon to acknowlege that our Church 
is no very fierce Monſter. If theſe Unitarians 
ſhould ever gain an Eſtabliſhment (which I 
truſt they never will) 1 very much doubt 
whether we ſhould meet with the like Tndul- 
gence. In the laſt Century, when the Sefta- 
rie got the upper Hand, they treated the 
Members of the Church of England with 
greater Severity, than they themſelves had felt 
in the Days of A-Bp Laud. We have ſeen 
that of old Conſtantius, and Valens, and after 
them the Goths and Vandals, grievouſly per- 
ſecuted the Church of God. We have ſeen too 
that in later Times the Socinians proceeded 
with great Rigour againſt Davides, and his 
Adherents. And I fear, if theſe complete Uni- 
tarians ſhould prevail, they would not want 
Pretence from Scripture to prohibit what they 
muſt call Idlatry, and perhaps extirpate all 
thoſe who ſerved other Gods. 


u Lay man's Script. Confut. P. 217, 
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Far be it from me to deſire to perſecute 
them, or injure them in the leaſt, in their 
Perſons, or Poſſeſſions: but ſurely we may 
exclude them from our Communion, and much 
more from our Miniſtry, without any Breach 
of Charity, How can there be any Commu- 
nion between Perſons of Sentiments ſo diame- 
trically oppoſite ? how can they join in Wor- 
ſhip, who have not the ſame Obje& of Wor- 
ſhip ? If Perſons of theſe Principles petition 
for Relief, and call upon us to repeal our 
Articles, and new model our Liturgy, I hum- 
bly think they merit very little Regard. 


THE END. 


- 
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As I was unwilling to ſwell this Pamphlet with Quota- 
tions at length from the Original, I-have here added 
the Editions of the antient AUTHORS herein 
1: feed. '!- r | : F729 

Clemens Romanus 

Ignatius 1 None 

Pdlycarp +. . / per Cotelerium 1724. 

Conſtitut. Apoſtol. | 

Fuftin Martyr )) 

Athenagoras 5 Par. 1615. 

Theophilus 

lrenæus per Grabe, Oxon. 1702. ; 

Clemens Alex, per Sylburg. Par. 1629. 

Tertullian 

Novatian inn | 

Hippolytus per Fabricium, Hamburgh, 1716. 

Cyprian per Fell, Oxon. 1682. 

Origen Opera, per Huet. 1668. 

= contra Celſ. Cantab. 1658. 

De Oratione, Oxon, 1586, 

Arnobius, Hannov. 1603. 

Lactantius, Lugdun. 1548. 

Euſebius, &c. Eccleſ. Hiſt, per Valeſ. Par. 1678. 

Philo Judzus, Par. 1640, 

Baſilius, Par. 1638. 

Chryſoſtom per Savil. Eton. 1612. 

Auguſtinus Hipp. Baſ. per Froben. 1569. 

Epiphanius, Par. 1622. 

Sulpitius Severus, Lugd. Bat. 1654. 

Victor Vitenſis, Par. 1610. 

Procopius de Bell. Vandal. Par. 1662. 

Facundus, Par. 1679. 

Thuanus Hiit. Aurel. 1620, 

Sleidan Hiſt. tranſ. by Bohun, 1689. 

Pearſon on the Creed, Fol. Lond. 1715. 

Prideaux Connect. Fol., Lond. 1718. 

Bingham Antiquities, Fol. Lond. 1726. 

Moſheim Eccl. Hiſt, tranſ. by Macklane, Lond. 1765. 


C per Pamel. Rotomag. 1662. 


Lately printed by J. and J. FL ETER, in the 
Turle, Oxford; 


HE Reaſonableneſs of requiring Subſcription to Articles 

of Religion from Perſons to be admitted in Holy Or- 

ders, or a Cure of Souls, vindicated in a Charge delivered 
to the Clergy of the Dioceſe of Oxtord, in the Year 1771. 


The Certainty of a Future State aſſerted and vindicated 
againſt the Exceptions of the late Lord Bolingbroke, —— 
A Sermon preached before the Univerſiry of Oxford. 


An Anſwer to a Pamphlet, entitled, Reflections on the Im- 


propriety of Lay-Subſcription to the 39 Articles, in the Uni- 
verſity of Oxford. Addreſſed to the Author. 


An Anſwer to a Pamphlet, entitled, Confiderations on the 
Propriety of requiring a Subſcription to Articles of Faith. 


The Excellency of the Jewiſh Law conſidered. In T'wo 
Sermons preached before the Univerſity of Oxford. To which 
is added an Appendix : And alſo a ſhort Comment 6n Pſalm 


CIX. and LV. wherein they are ſhewn not to be Imprecatory 
but Prophetical. 


Chriſt the Lord of Glory. A Sermon before the Uni- 


verſity of Oxford, with Additions, confirming and enforcing 
the Doctrine. 


The Uſe of Reaſon in Matters of Religion ſtated and ex- 
plained. A Sermon before the Univerſity of Oxford. 


Jephtha's Vow conſidered. A Sermon before the Uni- 
verſity of Oxford. With an Appendix, &c, 


The Witneſs of the Spirit — A Sermon before the Uni- 
verſity of Oxford. 


The Doctrine of Juſtification by Faith, explained in a Ser- 
mon before the Univerſity of Oxford. 


A Vindication of the Doctrine of the Trinity, from the 


Exceptions of a late Pamphlet, entitled, an Eſſay on Spirit, in 
three Parts, with an Appendix. 


* *« The above are all by the Rev. Thomas RanDoLPH, 
D. D. Preſident of C. C. C. Lady Margaret's Profeſſor of 
Divinity, and Archdeacon of Oxtord, 


